
TEXT 21
é[qdeva Ocu"

vaYvMbraGNYaiP+aTaYaiñl/aek-a
 b]øadYaae Yae vYaMauiÜJaNTa" )
hraMa YaSMaE bil/MaNTak-ae_SaaE

 ib>aeiTa YaSMaadr<a& TaTaae Na" )) 21 ))

çré-devä ücuù
väyv-ambarägny-ap-kñitayas tri-lokä

brahmädayo ye vayam udvijantaù
haräma yasmai balim antako 'sau
bibheti yasmäd araëaà tato naù

çré-deväù ücuù—the demigods said; väyu—composed of air; ambara—
sky; agni—fire; ap—water; kñitayaù—and land; tri-lokäù—the three 
worlds; brahma-ädayaù—beginning from Lord Brahmä; ye—who; vayam
—we; udvijantaù—being very much afraid; haräma—offer; yasmai—
unto whom; balim—presentation; antakaù—the destroyer, death; asau
—that; bibheti—fears; yasmät—from whom; araëam—shelter; tataù—
therefore; naù—our.

The demigods said: The three worlds are created by the five elements—
namely ether, air, fire, water and earth—which are controlled by various 
demigods, beginning from Lord Brahmä. Being very much afraid that the 
time factor will end our existence, we offer presentations unto time by 
performing our work as time dictates. The time factor himself, however, 
is afraid of the Supreme Personality of Godhead. Therefore let us now 
worship that Supreme Lord, who alone can give us full protection.
When one is afraid of being killed, one must take shelter of the Supreme 
Personality of Godhead. He is worshiped by all the demigods, beginning 
from Brahmä, although they are in charge of the various elements of this 
material world. The words bibheti yasmät indicate that all the demons, 
regardless of how great and powerful, fear the Supreme Personality of 
Godhead. The demigods, being afraid of death, took shelter of the Lord 
and offered Him these prayers. Although the time factor is fearful to 
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everyone, fear personified is afraid of the Supreme Lord, who is 
therefore known as abhaya, fearless. Taking shelter of the Supreme Lord 
brings actual fearlessness, and therefore the demigods decided to take 
shelter of the Lord.

TEXT 22
AiviSMaTa& Ta& PairPaU<aRk-aMa&

 SveNaEv l/a>aeNa SaMa& Pa[XaaNTaMa( )
ivNaaePaSaPaRTYaPar& ih bail/Xa"

 ìl/ax(Gaule/NaaiTaiTaTaiTaR iSaNDauMa( )) 22 ))

avismitaà taà paripürëa-kämaà
svenaiva läbhena samaà praçäntam

vinopasarpaty aparaà hi bäliçaù
çva-läìgulenätititarti sindhum

avismitam—who is never struck with wonder; tam—Him; paripürëa-
kämam—who is fully satisfied; svena—by His own; eva—indeed; läbhena
—achievements; samam—equipoised; praçäntam—very steady; vinä—
without; upasarpati—approaches; aparam—another; hi—indeed; bäliçaù
—a fool; çva—of a dog; läìgulena—by the tail; atititarti—wants to cross; 
sindhum—the sea.

Free from all material conceptions of existence and never wonder-struck 
by anything, the Lord is always jubilant and fully satisfied by His own 
spiritual perfection. He has no material designations, and therefore He is 
steady and unattached. That Supreme Personality of Godhead is the only 
shelter of everyone. Anyone desiring to be protected by others is certainly 
a great fool who desires to cross the sea by holding the tail of a dog.
A dog can swim in the water, but if a dog dives in the ocean and 
someone wants to cross the ocean by holding the dog's tail, he is 
certainly fool number one. A dog cannot cross the ocean, nor can a 
person cross the ocean by catching a dog's tail. Similarly, one who desires 
to cross the ocean of nescience should not seek the shelter of any 
demigod or anyone else but the fearless shelter of the Supreme 
Personality of Godhead. Çrémad-Bhägavatam (10.14.58) therefore says:

2



samäçritä ye pada-pallava-plavaà
mahat-padaà puëya-yaço-muräreù

bhavämbudhir vatsa-padaà paraà padaà
padaà padaà yad vipadäà na teñäm

The Lord's lotus feet are an indestructible boat, and if one takes shelter 
of that boat he can easily cross the ocean of nescience. Consequently 
there are no dangers for a devotee although he lives within this material 
world, which is full of dangers at every step. One should seek the shelter 
of the all-powerful instead of trying to be protected by one's own 
concocted ideas.

TEXT 23
YaSYaaeåé*(r)e JaGaTaq& SvNaav&
 MaNauYaRQaabDYa TaTaar duGaRMa( )
Sa Wv NaSTvaí\>aYaad( durNTaaTa(

 }aaTaaié[TaaNa( vaircrae_iPa NaUNaMa( )) 23 ))

yasyoru-çåìge jagatéà sva-nävaà
manur yathäbadhya tatära durgam
sa eva nas tväñöra-bhayäd durantät

trätäçritän väricaro 'pi nünam
yasya—of whom; uru—very strong and high; çåìge—on the horn; 
jagatém—in the form of the world; sva-nävam—his own boat; manuù—
Manu, King Satyavrata; yathä—just as; äbadhya—binding; tatära—
crossed; durgam—the very difficult to cross (inundation); saù—He (the 
Supreme Personality of Godhead); eva—certainly; naù—us; tväñöra-
bhayät—from fear of the son of Tvañöä; durantät—endless; trätä—
deliverer; äçritän—dependents (like us); väri-caraù api—although 
taking the form of a fish; nünam—indeed.

The Manu named King Satyavrata formerly saved himself by tying the 
small boat of the entire world to the horn of the Matsya avatära, the fish 
incarnation. By the grace of the Matsya avatära, Manu saved himself 
from the great danger of the flood. May that same fish incarnation save us 
from the great and fearful danger caused by the son of Tvañöä.
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TEXT 24
Paura SvYaM>aUriPa Sa&YaMaaM>a‚

 SYaudq<aRvaTaaeiMaRrvE" k-rale/ )
Wk-ae_rivNdaTa( PaiTaTaSTaTaar

 TaSMaad( >aYaad( YaeNa Sa Naae_STau Paar" )) 24 ))

purä svayambhür api saàyamämbhasy
udérëa-vätormi-ravaiù karäle
eko 'ravindät patitas tatära

tasmäd bhayäd yena sa no 'stu päraù
purä—formerly (during the time of creation); svayambhüù—Lord 
Brahmä; api—also; saàyama-ambhasi—in the water of inundation; 
udérëa—very high; väta—of wind; ürmi—and of waves; ravaiù—by the 
sounds; karäle—very fearful; ekaù—alone; aravindät—from the lotus 
seat; patitaù—almost fallen; tatära—escaped; tasmät—from that; bhayät
—fearful situation; yena—by whom (the Lord); saù—He; naù—of us; 
astu—let there be; päraù—deliverance.

In the beginning of creation, a tremendous wind caused fierce waves of 
inundating water. The great waves made such a horrible sound that Lord 
Brahmä almost fell from his seat on the lotus into the water of 
devastation, but he was saved with the help of the Lord. Thus we also 
expect the Lord to protect us from this dangerous condition.

TEXT 25
Ya Wk- wRXaae iNaJaMaaYaYaa Na"
 SaSaJaR YaeNaaNauSa*JaaMa ivìMa( )
vYa& Na YaSYaaiPa Paur" SaMaqhTa"

 PaXYaaMa il/(r)& Pa*QaGaqXaMaaiNaNa" )) 25 ))

ya eka éço nija-mäyayä naù
sasarja yenänusåjäma viçvam

vayaà na yasyäpi puraù saméhataù
paçyäma liìgaà påthag éça-mäninaù
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yaù—He who; ekaù—one; éçaù—controller; nija-mäyayä—by His 
transcendental potency; naù—us; sasarja—created; yena—by whom 
(through whose mercy); anusåjäma—we also create; viçvam—the 
universe; vayam—we; na—not; yasya—of whom; api—although; puraù
—in front of us; saméhataù—of Him who is acting; paçyäma—see; 
liìgam—the form; påthak—separate; éça—as controllers; mäninaù—
thinking of ourselves.

The Supreme Personality of Godhead, who created us by His external 
potency and by whose mercy we expand the creation of the universe, is 
always situated before us as the Supersoul, but we cannot see His form. 
We are unable to see Him because all of us think that we are separate and 
independent gods.
Here is an explanation of why the conditioned soul cannot see the 
Supreme Personality of Godhead face to face. Even though the Lord 
appears before us as Lord Kåñëa or Lord Rämacandra and lives in human 
society as a leader or king, the conditioned soul cannot understand Him. 
Avajänanti mäà müòhä mänuñéà tanum äçritam: [Bg. 9.11] rascals 
(müòhas) deride the Supreme Personality of Godhead, thinking Him an 
ordinary human being. However insignificant we are, we think that we 
are also God, that we can create a universe or that we can create 
another God. This is why we cannot see or understand the Supreme 
Personality of Godhead. In this regard, Çréla Madhväcärya says:

liìgam eva paçyämaù
kadäcid abhimänas tu
devänäm api sann iva

präyaù käleñu nästy eva
täratamyena so 'pi tu

We are all conditioned to various degrees, but we think that we are God. 
This is why we cannot understand who God is or see Him face to face.

TEXTS 26-27
Yaae Na" SaPaÒE>a*RXaMaÛRMaaNaaNa(

 devizRiTaYaRx(Na*zu iNaTYa Wv )
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k*-TaavTaarSTaNaui>a" SvMaaYaYaa
 k*-TvaTMaSaaTa( PaaiTa YauGae YauGae c )) 26 ))

TaMaev dev& vYaMaaTMadEvTa&
 Par& Pa[DaaNa& Pauåz& ivìMaNYaMa( )

v]JaaMa SaveR Xar<a& Xar<Ya&
 SvaNaa& Sa Naae DaaSYaiTa Xa& MahaTMaa )) 27 ))

yo naù sapatnair bhåçam ardyamänän
devarñi-tiryaì-nåñu nitya eva

kåtävatäras tanubhiù sva-mäyayä
kåtvätmasät päti yuge yuge ca

tam eva devaà vayam ätma-daivataà
paraà pradhänaà puruñaà viçvam anyam

vrajäma sarve çaraëaà çaraëyaà
svänäà sa no dhäsyati çaà mahätmä

yaù—He who; naù—us; sapatnaiù—by our enemies, the demons; bhåçam
—almost always; ardyamänän—being persecuted; deva—among the 
demigods; åñi—the saintly persons; tiryak—the animals; nåñu—and men; 
nityaù—always; eva—certainly; kåta-avatäraù—appearing as an 
incarnation; tanubhiù—with different forms; sva-mäyayä—by His 
internal potency; kåtvä ätmasät—considering very near and dear to 
Him; päti—protects; yuge yuge—in every millennium; ca—and; tam—
Him; eva—indeed; devam—the Supreme Lord; vayam—all of us; ätma-
daivatam—the Lord of all living entities; param—transcendental; 
pradhänam—the original cause of the total material energy; puruñam—
the supreme enjoyer; viçvam—whose energy constitutes this universe; 
anyam—separately situated; vrajäma—we approach; sarve—all; çaraëam
—shelter; çaraëyam—suitable as shelter; svänäm—unto His own 
devotees; saù—He; naù—unto us; dhäsyati—shall give; çam—good 
fortune; mahätmä—the Supersoul.

By His inconceivable internal potency, the Supreme Personality of 
Godhead expands into various transcendental bodies as Vämanadeva, the 
incarnation of strength among the demigods; Paraçuräma, the incarnation 
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among saints; Nåsiàhadeva and Varäha, incarnations among animals; and 
Matsya and Kürma, incarnations among aquatics. He accepts various 
transcendental bodies among all types of living entities, and among human 
beings He especially appears as Lord Kåñëa and Lord Räma. By His 
causeless mercy, He protects the demigods, who are always harassed by 
the demons. He is the supreme worshipable Deity of all living entities. He 
is the supreme cause, represented as the male and female creative 
energies. Although different from this universe, He exists in His 
universal form [viräö-rüpa]. In our fearful condition, let us take shelter of 
Him, for we are sure that the Supreme Lord, the Supreme Soul, will give 
us His protection.
In this verse, the Supreme Personality of Godhead, Viñëu, is ascertained 
to be the original cause of creation. Çrédhara Svämé, in his commentary 
Bhävärtha-dépikä, replies to the idea that prakåti and puruña are the 
causes of the cosmic manifestation. As stated herein, paraà pradhänaà 
puruñaà viçvam anyam: "He is the supreme cause, represented as the 
male and female creative energies. Although different from this 
universe, He exists in His universal form [viräö rüpa]." The word prakåti, 
which is used to indicate the source of generation, refers to the material 
energy of the Supreme Lord, and the word puruña refers to the living 
entities, who are the superior energy of the Lord. Both the prakåti and 
puruña ultimately enter the Supreme Lord, as stated in Bhagavad-gétä 
(prakåtià yänti mämikäm).
Although prakåti and puruña superficially appear to be the causes of the 
material manifestation, both are emanations of different energies of the 
Supreme Lord. Therefore the Supreme Lord is the cause of prakåti and 
puruña. He is the original cause (sarva-käraëa-käraëam [Bs. 5.1]). The 
Näradéya Puräëa says:

avikäro 'pi paramaù
prakåtis tu vikäriëé

anupraviçya govindaù
prakåtiç cäbhidhéyate

Both the prakåti and puruña, which are inferior and superior energies, 
are emanations from the Supreme Personality of Godhead. As explained 
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in Bhagavad-gétä (gäm äviçya [Bg. 15.13]), the Lord enters the prakåti, and 
then the prakåti creates different manifestations. The prakåti is not 
independent or beyond His energies. Väsudeva, Lord Çré Kåñëa, is the 
original cause of everything. Therefore the Lord says in Bhagavad-gétä 
(10.8):

ahaà sarvasya prabhavo
mattaù sarvaà pravartate
iti matvä bhajante mäà

budhä bhäva-samanvitäù

"I am the source of all spiritual and material worlds. Everything 
emanates from Me. The wise who perfectly know this engage in My 
devotional service and worship Me with all their hearts." In Çrémad-
Bhägavatam (2.9.33) the Lord also says, aham eväsam evägre: "Only I 
existed before the creation." This is confirmed in the Brahmäëòa Puräëa 
as follows:

småtir avyavadhänena
prakåtitvam iti sthitiù
ubhayätmaka-sütitväd

väsudevaù paraù pumän
prakåtiù puruñaç ceti

çabdair eko 'bhidhéyate

To generate the universe, the Lord acts indirectly as the puruña and 
directly as the prakåti. Because both energies emanate from Lord 
Väsudeva, the all-pervasive Supreme Personality of Godhead, He is 
known as both prakåti and puruña. Therefore Väsudeva is the cause of 
everything (sarva-käraëa-käraëam [Bs. 5.1]).

TEXT 31
é[qdeva Ocu"

NaMaSTae YajvqYaaRYa vYaSae oTa Tae NaMa" )
NaMaSTae ùSTac§-aYa NaMa" SauPauåhUTaYae )) 31 ))
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çré-devä ücuù
namas te yajïa-véryäya

vayase uta te namaù
namas te hy asta-cakräya

namaù supuru-hütaye
çré-deväù ücuù—the demigods said; namaù—obeisances; te—unto You; 
yajïa-véryäya—unto the Supreme Personality of Godhead, who is able to 
give the results of sacrifice; vayase—who is the time factor, which ends 
the results of yajïa; uta—although; te—unto You; namaù—obeisances; 
namaù—obeisances; te—unto You; hi—indeed; asta-cakräya—who 
throws the disc; namaù—respectful obeisances; supuru-hütaye—having 
varieties of transcendental names.

The demigods said: O Supreme Personality of Godhead, You are 
competent to give the results of sacrifice, and You are also the time factor 
that destroys all such results in due course. You are the one who releases 
the cakra to kill the demons. O Lord, who possess many varieties of 
names, we offer our respectful obeisances unto You.

TEXT 32
YaTa( Tae GaTaqNaa& iTaSa*<aaMaqiXaTau" ParMa& PadMa( )

NaavaRcqNaae ivSaGaRSYa DaaTaveRidTauMahRiTa )) 32 ))

yat te gaténäà tisåëäm
éçituù paramaà padam
närväcéno visargasya
dhätar veditum arhati

yat—which; te—of You; gaténäm tisåëäm—of the three destinations (the 
heavenly planets, the earthly planets and hell); éçituù—who are the 
controller; paramam padam—the supreme abode, Vaikuëöhaloka; na—
not; arväcénaù—a person appearing after; visargasya—the creation; 
dhätaù—O supreme controller; veditum—to understand; arhati—is able.

O supreme controller, You control the three destinations [promotion to 
the heavenly planets, birth as a human being, and condemnation in hell], 
yet Your supreme abode is Vaikuëöha-dhäma. Since we appeared after 
You created this cosmic manifestation, Your activities are impossible for 
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us to understand. We therefore have nothing to offer You but our humble 
obeisances.
An inexperienced man generally does not know what to beg from the 
Supreme Personality of Godhead. Everyone is under the jurisdiction of 
the created material world, and no one knows what benediction to ask 
when praying to the Supreme Lord. People generally pray to be 
promoted to the heavenly planets because they have no information of 
Vaikuëöhaloka. Çréla Madhväcärya quotes the following verse:

deva-lokät pitå-lokät
nirayäc cäpi yat param

tisåbhyaù paramaà sthänaà
vaiñëavaà viduñäà gatiù

There are different planetary systems, known as Devaloka (the planets 
of the demigods), Pitåloka (the planet of the Pitäs) and Niraya (the 
hellish planets). When one transcends these various planetary systems 
and enters Vaikuëöhaloka, he achieves the ultimate resort of the 
Vaiñëavas. Vaiñëavas have nothing to do with the other planetary 
systems.

TEXT 33
p NaMaSTae_STau >aGavNa( NaaraYa<a vaSaudevaidPauåz MahaPauåz MahaNau>aav
ParMaMa(r)l/ ParMak-LYaa<a ParMak-aåi<ak- ke-vl/ JaGadaDaar l/aekE-k-NaaQa
SaveRìr l/+MaqNaaQa ParMah&SaPairv]aJakE-" ParMae<aaTMaYaaeGaSaMaaiDaNaa Pair>aaiv‚
TaPairSfu-$=PaarMah&SYaDaMaeR<aaed(gaai$=TaTaMa"k-Paa$=Üare ictae_Paav*Ta AaTMal/aeke-

SvYaMauPal/BDaiNaJaSau%aNau>avae >avaNa( )) 33 ))

oà namas te 'stu bhagavan näräyaëa väsudevädi-puruña mahä-puruña  
mahänubhäva parama-maìgala parama-kalyäëa parama-käruëika  
kevala jagad-ädhära lokaika-nätha sarveçvara lakñmé-nätha  
paramahaàsa-parivräjakaiù parameëätma-yoga-samädhinä paribhävita-
parisphuöa-päramahaàsya-dharmeëodghäöita-tamaù-kapäöa-dväre citte  
'pävåta ätma-loke svayam upalabdha-nija-sukhänubhavo bhavän.

oà—O Lord; namaù—respectful obeisances; te—unto You; astu—let 
there be; bhagavan—O Supreme Personality of Godhead; näräyaëa—
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the resort of all living entities, Näräyaëa; väsudeva—Lord Väsudeva, Çré 
Kåñëa; ädi-puruña—the original person; mahä-puruña—the most exalted 
personality; mahä-anubhäva—the supremely opulent; parama-maìgala
—the most auspicious; parama-kalyäëa—the supreme benediction; 
parama-käruëika—the supremely merciful; kevala—changeless; jagat-
ädhära—the support of the cosmic manifestation; loka-eka-nätha—the 
only proprietor of all the planetary systems; sarva-éçvara—the supreme 
controller; lakñmé-nätha—the husband of the goddess of fortune; 
paramahaàsa-parivräjakaiù—by the topmost sannyäsés wandering all 
over the world; parameëa—by supreme; ätma-yoga-samädhinä—
absorption in bhakti-yoga; paribhävita—fully purified; parisphuöa—and 
fully manifested; päramahaàsya-dharmeëa—by executing the 
transcendental process of devotional service; udghäöita—pushed open; 
tamaù—of illusory existence; kapäöa—in which the door; dväre—
existing as the entrance; citte—in the mind; apävåte—without 
contamination; ätma-loke—in the spiritual world; svayam—personally; 
upalabdha—experiencing; nija—personal; sukha-anubhavaù—
perception of happiness; bhavän—Your Lordship.

O Supreme Personality of Godhead, O Näräyaëa, O Väsudeva, original 
person! O most exalted person, supreme experience, welfare personified! 
O supreme benediction, supremely merciful and changeless! O support of 
the cosmic manifestation, sole proprietor of all planetary systems, master 
of everything and husband of the goddess of fortune! Your Lordship is 
realized by the topmost sannyäsés, who wander about the world to preach 
Kåñëa consciousness, fully absorbed in samädhi through bhakti-yoga. 
Because their minds are concentrated upon You, they can receive the 
conception of Your personality in their fully purified hearts. When the 
darkness in their hearts is completely eradicated and You are revealed to 
them, the transcendental bliss they enjoy is the transcendental form of 
Your Lordship. No one but such persons can realize You. Therefore we 
simply offer You our respectful obeisances.
The Supreme Personality of Godhead has numerous transcendental 
names pertaining to different grades of revelation to various grades of 
devotees and transcendentalists. When He is realized in His impersonal 
form He is called the Supreme Brahman, when realized as the 
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Paramätmä He is called antaryämé, and when He expands Himself in 
different forms for material creation He is called Kñérodakaçäyé Viñëu, 
Garbhodakaçäyé Viñëu and Käraëodakaçäyé Viñëu. When He is realized 
as Väsudeva, Saìkarñaëa, Pradyumna and Aniruddha—the Caturvyüha, 
who are beyond the three forms of Viñëu—He is the Vaikuëöha 
Näräyaëa. Above realization of Näräyaëa is realization of Baladeva, and 
above that is realization of Kåñëa. All these realizations are possible 
when one engages fully in devotional service. The covered core of one's 
heart is then completely open to receiving an understanding of the 
Supreme Personality of Godhead in His various forms.

TEXT 34
durvbaeDa wv TavaYa& ivharYaaeGaae YadXar<aae_Xarqr wdMaNavei+aTaaSMaTSa‚

MavaYa AaTMaNaEvaivi§-YaMaa<aeNa SaGau<aMaGau<a" Sa*JaiSa PaaiSa hriSa )) 34 ))

duravabodha iva taväyaà vihära-yogo yad açaraëo 'çaréra idam  
anavekñitäsmat-samaväya ätmanaivävikriyamäëena saguëam aguëaù  
såjasi päsi harasi.

duravabodhaù—difficult to understand; iva—quite; tava—Your; ayam—
this; vihära-yogaù—engagement in the pastimes of material creation, 
maintenance and annihilation; yat—which; açaraëaù—not dependent 
on any other support; açaréraù—without having a material body; idam—
this; anavekñita—without waiting for; asmat—of us; samaväyaù—the 
cooperation; ätmanä—by Your own self; eva—indeed; avikriyamäëena—
without being transformed; sa-guëam—the material modes of nature; 
aguëaù—although transcendental to such material qualities; såjasi—You 
create; päsi—maintain; harasi—annihilate.

O Lord, You need no support, and although You have no material body, 
You do not need cooperation from us. Since You are the cause of the 
cosmic manifestation and You supply its material ingredients without 
being transformed, You create, maintain and annihilate this cosmic 
manifestation by Yourself. Nevertheless, although You appear engaged in 
material activity, You are transcendental to all material qualities. 
Consequently these transcendental activities of Yours are extremely 
difficult to understand.
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The Brahma-saàhitä (5.37) says, goloka eva nivasaty akhilätma-bhütaù: 
the Supreme Personality of Godhead, Kåñëa, is always situated in Goloka 
Våndävana. It is also said, våndävanaà parityajya padam ekaà na  
gacchati: Kåñëa never goes even a step from Våndävana. Nevertheless, 
although Kåñëa is situated in His own abode, Goloka Våndävana, He is 
simultaneously all-pervading and is therefore present everywhere. This 
is very difficult for a conditioned soul to understand, but devotees can 
understand how Kåñëa, without undergoing any changes, can 
simultaneously be in His abode and be all-pervasive. The demigods are 
understood to be various limbs of the Supreme Lord's body, although the 
Supreme Lord has no material body and does not need anyone's help. He 
is spread everywhere (mayä tatam idaà sarvaà jagad avyakta-mürtinä 
[Bg. 9.4]). Nevertheless, He is not present everywhere in His spiritual 
form. According to the Mäyäväda philosophy, the Supreme Truth, being 
all-pervasive, does not need a transcendental form. The Mäyävädés 
suppose that since His form is distributed everywhere, He has no form. 
This is untrue. The Lord keeps His transcendental form, and at the same 
time He extends everywhere, in every nook and corner of the material 
creation.

TEXT 35
AQa Ta}a >avaNa( ik&- devdtavidh Gau<aivSaGaRPaiTaTa" PaarTaN}Yae<a Svk*-Ta‚
ku-Xal/aku-Xal&/ f-l/MauPaaddaTYaahaeiSvdaTMaaraMa oPaXaMaXaql/" SaMaÅSadXaRNa

odaSTa wiTa h vav Na ivdaMa" )) 35 ))

atha tatra bhavän kià devadattavad iha guëa-visarga-patitaù  
päratantryeëa sva-kåta-kuçaläkuçalaà phalam upädadäty ähosvid  
ätmäräma upaçama-çélaù samaïjasa-darçana udästa iti ha väva na  
vidämaù.

atha—therefore; tatra—in that; bhavän—Your Lordship; kim—
whether; deva-datta-vat—like an ordinary human being, forced by the 
fruits of his activities; iha—in this material world; guëa-visarga-patitaù
—fallen in a material body impelled by the modes of material nature; 
päratantryeëa—by dependence on the conditions of time, space, activity 
and nature; sva-kåta—executed by oneself; kuçala—auspicious; 
akuçalam—inauspicious; phalam—results of action; upädadäti—accepts; 
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ähosvit—or; ätmärämaù—completely self-satisfied; upaçama-çélaù—self-
controlled in nature; samaïjasa-darçanaù—not deprived of full spiritual 
potencies; udäste—remains neutral as the witness; iti—thus; ha väva—
certainly; na vidämaù—we do not understand.

These are our inquiries. The ordinary conditioned soul is subject to the 
material laws, and he thus receives the fruits of his actions. Does Your 
Lordship, like an ordinary human being, exist within this material world 
in a body produced by the material modes? Do You enjoy or suffer the 
good or bad results of actions under the influence of time, past work and 
so forth? Or, on the contrary, are You present here only as a neutral 
witness who is self-sufficient, free from all material desires, and always 
full of spiritual potency? We certainly cannot understand Your actual 
position.
In Bhagavad-gétä Kåñëa says that He descends to this material world for 
two purposes, namely pariträëäya sädhünäà vinäçäya ca duñkåtäm [Bg. 
4.8]—to relieve the devotees and kill demons or nondevotees. These two 
kinds of action are the same for the Absolute Truth. When the Lord 
comes to punish the demons, He bestows His favor upon them, and 
similarly when He delivers His devotees and gives them relief, He also 
bestows His favor. Thus the Lord bestows His favor equally upon the 
conditioned souls. When a conditioned soul gives relief to others he acts 
piously, and when he gives trouble to others he acts impiously, but the 
Lord is neither pious nor impious; He is always full in His spiritual 
potency, by which He shows equal mercy to the punishable and the 
protectable. The Lord is apäpa-viddham; He is never contaminated by 
the reactions of so-called sinful activities. When Kåñëa was present on 
this earth, He killed many inimical nondevotees, but they all received 
särüpya; in other words, they returned to their original spiritual bodies. 
One who does not know the Lord's position says that God is unkind to 
him but merciful to others. Actually the Lord says in Bhagavad-gétä 
(9.29), samo 'haà sarva-bhüteñu na me dveñyo 'sti na priyaù: "I am equal 
to everyone. No one is My enemy, and no one is My friend." But He also 
says, ye bhajanti tu mäà bhaktyä mayi te teñu cäpy aham: "If one becomes 
My devotee and fully surrenders unto Me, I give him special attention."

TEXT 36
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Na ih ivraeDa o>aYa& >aGavTYaPairiMaTaGau<aGa<a wRìre_NavGaaùMaahaTMYae
_vaRcqNaivk-LPaivTak-RivcarPa[Maa<aa>aaSaku-Tak-RXaañk-il/l/aNTa"k-

r<aaé[YadurvGa]‚
hvaidNaa& ivvadaNavSar oParTaSaMaSTaMaaYaaMaYae ke-vl/ WvaTMaMaaYaaMaNTaDaaRYa

k-ae NvQaaeR dugaR$= wv >aviTa SvæPaÜYaa>aavaTa( )) 36 ))

na hi virodha ubhayaà bhagavaty aparimita-guëa-gaëa éçvare  
'navagähya-mähätmye 'rväcéna-vikalpa-vitarka-vicära-pramäëäbhäsa-
kutarka-çästra-kaliläntaùkaraëäçraya-duravagraha-vädinäà  
vivädänavasara uparata-samasta-mäyämaye kevala evätma-mäyäm  
antardhäya ko nv artho durghaöa iva bhavati svarüpa-dvayäbhävät.

na—not; hi—certainly; virodhaù—contradiction; ubhayam—both; 
bhagavati—in the Supreme Personality of Godhead; aparimita—
unlimited; guëa-gaëe—whose transcendental attributes; éçvare—in the 
supreme controller; anavagähya—possessing; mähätmye—unfathomable 
ability and glories; arväcéna—recent; vikalpa—full of equivocal 
calculations; vitarka—opposing arguments; vicära—judgments; 
pramäëa-äbhäsa—imperfect evidence; kutarka—useless arguments; 
çästra—by unauthorized scriptures; kalila—agitated; antaùkaraëa—
minds; äçraya—whose shelter; duravagraha—with wicked obstinacies; 
vädinäm—of theorists; viväda—of the controversies; anavasare—not 
within the range; uparata—withdrawn; samasta—from whom all; mäyä-
maye—illusory energy; kevale—without a second; eva—indeed; ätma-
mäyäm—the illusory energy, which can do and undo the inconceivable; 
antardhäya—placing between; kaù—what; nu—indeed; arthaù—
meaning; durghaöaù—impossible; iva—as it were; bhavati—is; sva-rüpa
—natures; dvaya—of two; abhävät—due to the absence.

O Supreme Personality of Godhead, all contradictions can be reconciled 
in You. O Lord, since You are the Supreme Person, the reservoir of 
unlimited spiritual qualities, the supreme controller, Your unlimited 
glories are inconceivable to the conditioned souls. Many modern 
theologians argue about right and wrong without knowing what is 
actually right. Their arguments are always false and their judgments 
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inconclusive because they have no authorized evidence with which to 
gain knowledge of You. Because their minds are agitated by scriptures 
containing false conclusions, they are unable to understand the truth 
concerning You. Furthermore, because of polluted eagerness to arrive at 
the right conclusion, their theories are incapable of revealing You, who 
are transcendental to their material conceptions. You are one without a 
second, and therefore in You contradictions like doing and not doing, 
happiness and distress, are not contradictory. Your potency is so great 
that it can do and undo anything as You like. With the help of that 
potency, what is impossible for You? Since there is no duality in Your 
constitutional position, You can do everything by the influence of Your 
energy.
The Supreme Personality of Godhead, being self-sufficient, is full of 
transcendental bliss (ätmäräma). He enjoys bliss in two ways—when He 
appears happy and when He appears distressed. Distinctions and 
contradictions are impossible in Him because only from Him have they 
emanated. The Supreme Personality of Godhead is the reservoir of all 
knowledge, all potency, all strength, opulence and influence. There is no 
limit to His powers. Since He is full in all transcendental attributes, 
nothing abominable from the material world can exist in Him. He is 
transcendental and spiritual, and therefore conceptions of material 
happiness and distress do not apply to Him.
We should not be astonished to find contradictions in the Supreme 
Personality of Godhead. Actually there are no contradictions. That is 
the meaning of His being supreme. Because He is all-powerful, He is not 
subject to the conditioned soul's arguments regarding His existence or 
nonexistence. He is pleased to protect His devotees by killing their 
enemies. He enjoys both the killing and the protecting.
Such freedom from duality applies not only to the Lord but also to His 
devotees. In Våndävana, the damsels of Vrajabhümi enjoy 
transcendental bliss in the company of the Supreme Personality of 
Godhead, Kåñëa, and they feel the same transcendental bliss in 
separation when Kåñëa and Balaräma leave Våndävana for Mathurä. 
There is no question of material pains or pleasures for either the 
Supreme Personality of Godhead or His pure devotees, although they are 
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sometimes superficially said to be distressed or happy. One who is 
ätmäräma is blissful in both ways.
Nondevotees cannot understand the contradictions present in the 
Supreme Lord or His devotees. Therefore in Bhagavad-gétä the Lord says, 
bhaktyä mäm abhijänäti: [Bg. 18.55] the transcendental pastimes can be 
understood through devotional service; to nondevotees they are 
inconceivable. Acintyäù khalu ye bhävä na täàs tarkeëa yojayet: the 
Supreme Lord and His form, name, pastimes and paraphernalia are 
inconceivable to nondevotees, and one should not try to understand 
such realities simply by logical arguments. They will not bring one to the 
right conclusion about the Absolute Truth.

TEXT 37
SaMaivzMaMaTaqNaa& MaTaMaNauSariSa YaQaa rÂu%<@" SaPaaRidiDaYaaMa( )) 37 ))

sama-viñama-maténäà matam anusarasi yathä rajju-khaëòaù sarpädi-
dhiyäm.

sama—equal or proper; viñama—and unequal or mistaken; maténäm—of 
those having intelligence; matam—conclusion; anusarasi—You follow; 
yathä—just as; rajju-khaëòaù—a piece of rope; sarpa-ädi—a snake, etc.; 
dhiyäm—of those who perceive.

A rope causes fear for a bewildered person who considers it a snake, but 
not for a person with proper intelligence who knows it to be only a rope. 
Similarly, You, as the Supersoul in everyone's heart, inspire fear or 
fearlessness according to one's intelligence, but in You there is no duality.
In Bhagavad-gétä (4.11) the Lord says, ye yathä mäà prapadyante täàs  
tathaiva bhajämy aham: "As one surrenders unto Me, I reward him 
accordingly." The Supreme Personality of Godhead is the reservoir of 
everything, including all knowledge, all truth and all contradictions. 
The example cited herein is very appropriate. A rope is one truth, but 
some mistake it for a snake, whereas others know it to be a rope. 
Similarly, devotees who know the Supreme Personality of Godhead do 
not see contradictions in Him, but nondevotees regard Him as the 
snakelike source of all fear. For example, when Nåsiàhadeva appeared, 
Prahläda Mahäräja saw the Lord as the supreme solace, whereas his 
father, a demon, saw Him as the ultimate death. As stated in Çrémad-
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Bhägavatam (11.2.37), bhayaà dvitéyäbhiniveçataù syät: fear results from 
being absorbed in duality. When one is in knowledge of duality, one 
knows both fear and bliss. The same Supreme Lord is a source of bliss to 
devotees and fear to nondevotees who have a poor fund of knowledge. 
God is one, but people understand the Absolute Truth from different 
angles of vision. The unintelligent see contradictions in Him, but sober 
devotees find no contradictions.

TEXT 38
Sa Wv ih PauNa" SavRvSTauiNa vSTauSvæPa" SaveRìr" Sak-l/JaGaTk-ar<ak-

ar<a>aUTa"
SavRPa[TYaGaaTMaTvaTa( SavRGau<aa>aaSaaePal/i+aTa Wk- Wv PaYaRvXaeizTa" )) 38 ))

sa eva hi punaù sarva-vastuni vastu-svarüpaù sarveçvaraù sakala-jagat-
käraëa-käraëa-bhütaù sarva-pratyag-ätmatvät sarva-
guëäbhäsopalakñita eka eva paryavaçeñitaù.

saù—He (the Supreme Personality of Godhead); eva—indeed; hi—
certainly; punaù—again; sarva-vastuni—in everything, material and 
spiritual; vastu-svarüpaù—the substance; sarva-éçvaraù—the controller 
of everything; sakala-jagat—of the whole universe; käraëa—of the 
causes; käraëa-bhütaù—existing as the cause; sarva-pratyak-ätmatvät—
because of being the Supersoul of every living being, or being present in 
everything, even the atom; sarva-guëa—of all the effects of the material 
modes of nature (such as intelligence and the senses); äbhäsa—by the 
manifestations; upalakñitaù—perceived; ekaù—alone; eva—indeed; 
paryavaçeñitaù—left remaining.

With deliberation, one will see that the Supreme Soul, although 
manifested in different ways, is actually the basic principle of everything. 
The total material energy is the cause of the material manifestation, but 
the material energy is caused by Him. Therefore He is the cause of all 
causes, the manifester of intelligence and the senses. He is perceived as 
the Supersoul of everything. Without Him, everything would be dead. 
You, as that Supersoul, the supreme controller, are the only one 
remaining.
The words sarva-vastuni vastu-svarüpaù indicate that the Supreme Lord 
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is the active principle of everything. As described in the Brahma-
saàhitä (5.35):

eko 'py asau racayituà jagad-aëòa-koöià
yac-chaktir asti jagad-aëòa-cayä yad-antaù
aëòäntara-stha-paramäëu-cayäntara-sthaà
govindam ädi-puruñaà tam ahaà bhajämi

"I worship the Personality of Godhead, Govinda, who enters the 
existence of every universe and every atom by one of His plenary 
portions and thus manifests His infinite energy throughout the material 
creation." By His one plenary portion as Paramätmä, antaryämé, the Lord 
is all-pervading throughout the unlimited universes. He is the pratyak, or 
antaryämé, of all living entities. The Lord says in Bhagavad-gétä (13.3), 
kñetra-jïaà cäpi mäà viddhi sarva-kñetreñu bhärata: "O scion of Bharata, 
you should understand that I am also the knower in all bodies." Because 
the Lord is the Supersoul, He is the active principle of every living 
entity and even the atom (aëòäntara-stha-paramäëu-cayäntara-stham). 
He is the actual reality. According to various stages of intelligence, one 
realizes the presence of the Supreme in everything through the 
manifestations of His energy. The entire world is permeated by the three 
guëas, and one can understand His presence according to one's modes of 
material nature.

TEXT 39
AQa h vav Tav MaihMaaMa*TarSaSaMaud]ivPa[uza Sak*-dvl/I!Yaa SvMaNaiSa
iNaZYaNdMaaNaaNavrTaSau%eNa ivSMaairTad*íé[uTaivzYaSau%le/Xaa>aaSaa" 

ParMa>aaGavTaa
Wk-aiNTaNaae >aGaviTa SavR>aUTaiPa[YaSauôid SavaRTMaiNa iNaTara& iNarNTar& iNav*RTa‚
MaNaSa" k-QaMau h va WTae MaDauMaQaNa PauNa" SvaQaRku-Xal/a ùaTMaiPa[YaSauôd"
SaaDavSTvÀr<aaMbuJaaNauSaeva& ivSa*JaiNTa Na Ya}a PauNarYa& Sa&SaarPaYaaRvTaR"

)) 39 ))

atha ha väva tava mahimämåta-rasa-samudra-vipruñä sakåd avaléòhayä  
sva-manasi niñyandamänänavarata-sukhena vismärita-dåñöa-çruta-
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viñaya-sukha-leçäbhäsäù parama-bhägavatä ekäntino bhagavati sarva-
bhüta-priya-suhådi sarvätmani nitaräà nirantaraà nirvåta-manasaù  
katham u ha vä ete madhumathana punaù svärtha-kuçalä hy ätma-priya-
suhådaù sädhavas tvac-caraëämbujänuseväà visåjanti na yatra punar  
ayaà saàsära-paryävartaù.

atha ha—therefore; väva—indeed; tava—Your; mahima—of glories; 
amåta—of the nectar; rasa—of the mellow; samudra—of the ocean; 
vipruñä—by a drop; sakåt—only once; avaléòhayä—tasted; sva-manasi—
in his mind; niñyandamäna—flowing; anavarata—continuously; sukhena
—by the transcendental bliss; vismärita—forgotten; dåñöa—from 
material sight; çruta—and sound; viñaya-sukha—of the material 
happiness; leça-äbhäsäù—the dim reflection of a tiny portion; parama-
bhägavatäù—great, exalted devotees; ekäntinaù—who have faith only in 
the Supreme Lord and nothing else; bhagavati—in the Supreme 
Personality of Godhead; sarva-bhüta—to all living entities; priya—who 
is dearmost; suhådi—the friend; sarva-ätmani—the Supersoul of all; 
nitaräm—completely; nirantaram—continuously; nirvåta—with 
happiness; manasaù—those whose minds; katham—how; u ha—then; vä
—or; ete—these; madhu-mathana—O killer of the Madhu demon; 
punaù—again; sva-artha-kuçaläù—who are expert in the interest of life; 
hi—indeed; ätma-priya-suhådaù—who have accepted You as the 
Supersoul, dearmost lover and friend; sädhavaù—the devotees; tvat-
caraëa-ambuja-anuseväm—service to the lotus feet of Your Lordship; 
visåjanti—can give up; na—not; yatra—wherein; punaù—again; ayam—
this; saàsära-paryävartaù—repetition of birth and death within the 
material world.

Therefore, O killer of the Madhu demon, incessant transcendental bliss 
flows in the minds of those who have even once tasted but a drop of the 
nectar from the ocean of Your glories. Such exalted devotees forget the 
tiny reflection of so-called material happiness produced from the material 
senses of sight and sound. Free from all desires, such devotees are the real 
friends of all living entities. Offering their minds unto You and enjoying 
transcendental bliss, they are expert in achieving the real goal of life. O 
Lord, You are the soul and dear friend of such devotees, who never need 
return to this material world. How could they give up engagement in 
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Your devotional service?
Although nondevotees, because of their meager knowledge and 
speculative habits, cannot understand the real nature of the Lord, a 
devotee who has once tasted the nectar from the Lord's lotus feet can 
realize what transcendental pleasure there is in the Lord's devotional 
service. A devotee knows that simply by rendering service to the Lord, 
he serves everyone. Therefore devotees are real friends to all living 
entities. Only a pure devotee can preach the glories of the Lord for the 
benefit of all conditioned souls.

TEXT 40
i}a>auvNaaTMa>avNa i}aiv§-Ma i}aNaYaNa i}al/aek-MaNaaehraNau>aav TavEv iv>aUTaYaae

idiTaJadNauJaadYaêaiPa TaezaMauPa§-MaSaMaYaae_YaiMaiTa SvaTMaMaaYaYaa 
SaurNarMa*GaiMa‚

ié[TaJal/crak*-iTai>aYaRQaaParaDa& d<@& d<@Dar dDaQaR WvMaeNaMaiPa >aGavÅih
Tvaí\MauTa Yaid MaNYaSae )) 40 ))

tri-bhuvanätma-bhavana trivikrama tri-nayana tri-loka-
manoharänubhäva tavaiva vibhütayo ditija-danujädayaç cäpi teñäm  
upakrama-samayo 'yam iti svätma-mäyayä sura-nara-måga-miçrita-
jalacaräkåtibhir yathäparädhaà daëòaà daëòa-dhara dadhartha evam  
enam api bhagavaï jahi tväñöram uta yadi manyase.

tri-bhuvana-ätma-bhavana—O Lord, You are the shelter of the three 
worlds because You are the Supersoul of the three worlds; tri-vikrama—
O Lord, who assumes the form of Vämana, Your power and opulence are 
distributed throughout the three worlds; tri-nayana—O maintainer and 
seer of the three worlds; tri-loka-manohara-anubhäva—O You who are 
perceived as the most beautiful within the three worlds; tava—of You; 
eva—certainly; vibhütayaù—the expansions of energy; diti-ja-danu-ja-
ädayaù—the demoniac sons of Diti, and the Dänavas, another type of 
demon; ca—and; api—also (the human beings); teñäm—of all of them; 
upakrama-samayaù—the time of enterprise; ayam—this; iti—thus; sva-
ätma-mäyayä—by Your own energy; sura-nara-måga-miçrita-jalacara-
äkåtibhiù—with different forms like those of the demigods, human 
beings, animals, mixtures and aquatics (the incarnations Vämana, Lord 
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Rämacandra, Kåñëa, Varäha, Hayagréva, Nåsiàha, Matsya and Kürma); 
yathä-aparädham—according to their offenses; daëòam—punishment; 
daëòa-dhara—O supreme chastiser; dadhartha—You awarded; evam—
thus; enam—this one (Våträsura); api—also; bhagavan—O Supreme 
Personality of Godhead; jahi—kill; tväñöram—the son of Tvañöä; uta—
indeed; yadi manyase—if You think it proper.

O Lord, O personified three worlds, father of the three worlds! O 
strength of the three worlds, in the form of the Vämana incarnation! O 
three-eyed form of Nåsiàhadeva! O most beautiful person within the 
three worlds! Everything and everyone, including human beings and even 
the Daitya demons and the Dänavas, is but an expansion of Your energy. 
O supremely powerful one, You have always appeared in Your forms as 
the various incarnations to punish the demons as soon as they become 
very powerful. You appear as Lord Vämanadeva, Lord Räma and Lord 
Kåñëa. You appear sometimes as an animal like Lord Boar, sometimes a 
mixed incarnation like Lord Nåsiàhadeva and Lord Hayagréva, and 
sometimes an aquatic like Lord Fish and Lord Tortoise. Assuming such 
various forms, You have always punished the demons and Dänavas. We 
therefore pray that Your Lordship appear today as another incarnation, if 
You so desire, to kill the great demon Våträsura.
There are two kinds of devotees, known as sakäma and akäma. Pure 
devotees are akäma, whereas devotees in the upper planetary systems, 
such as the demigods, are called sakäma because they still want to enjoy 
material opulence. Because of their pious activities, the sakäma devotees 
are promoted to the higher planetary systems, but at heart they still 
desire to lord it over the material resources. The sakäma devotees are 
sometimes disturbed by the demons and Räkñasas, but the Lord is so kind 
that He always saves them by appearing as an incarnation. The Lord's 
incarnations are so powerful that Lord Vämanadeva covered the entire 
universe with two steps and therefore had no place for His third step. 
The Lord is called Trivikrama because He showed His strength by 
delivering the entire universe with merely three steps.
The difference between sakäma and akäma devotees is that when 
sakäma devotees, like the demigods, fall into difficulty, they approach 
the Supreme Personality of Godhead for relief, whereas akäma devotees, 
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even in the greatest danger, never disturb the Lord for material benefits. 
Even if an akäma devotee is suffering, he thinks this is due to his past 
impious activities and agrees to suffer the consequences. He never 
disturbs the Lord. Sakäma devotees immediately pray to the Lord as soon 
as they are in difficulty, but they are regarded as pious because they 
consider themselves fully dependent on the mercy of the Lord. As stated 
in Çrémad-Bhägavatam (10.14.8):

tat te 'nukampäà susamékñamäëo
bhuïjäna evätma-kåtaà vipäkam

håd-väg-vapurbhir vidadhan namas te
jéveta yo mukti-pade sa däya-bhäk

Even while suffering in the midst of difficulties, devotees simply offer 
their prayers and service more enthusiastically. In this way they become 
firmly fixed in devotional service and eligible to return home, back to 
Godhead, without a doubt. Sakäma devotees, of course, achieve from the 
Lord the results they desire from their prayers, but they do not 
immediately become fit to return to Godhead. It is to be noted herein 
that Lord Viñëu, in His various incarnations, is always the protector of 
His devotees. Çréla Madhväcärya says: vividhaà bhäva-pätratvät sarve  
viñëor vibhütayaù. Kåñëa is the original Personality of Godhead (kåñëas  
tu bhagavän svayam [SB 1.3.28]). All the other incarnations proceed from 
Lord Viñëu.

TEXT 41
ASMaak&- Taavk-aNaa& TaTaTaTa NaTaaNaa& hre Tav cr<aNail/NaYauGal/DYaaNaaNau‚

bÖôdYaiNaGa@aNaa& Svil/(r)ivvr<aeNaaTMaSaaTk*-TaaNaaMaNauk-
MPaaNauriÅTaivXadåicr‚

iXaiXariSMaTaavl/aeke-Na ivGail/TaMaDaurMau%rSaaMa*Tak-l/Yaa 
caNTaSTaaPaMaNagaahRiSa
XaMaiYaTauMa( )) 41 ))

asmäkaà tävakänäà tatatata natänäà hare tava caraëa-nalina-yugala-
dhyänänubaddha-hådaya-nigaòänäà sva-liìga-vivaraëenätmasät-
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kåtänäm anukampänuraïjita-viçada-rucira-çiçira-smitävalokena  
vigalita-madhura-mukha-rasämåta-kalayä cäntas täpam anaghärhasi  
çamayitum.

asmäkam—of us; tävakänäm—who are wholly and solely dependent 
upon You; tata-tata—O grandfather, father of the father; natänäm—
who are fully surrendered unto You; hare—O Lord Hari; tava—Your; 
caraëa—on the feet; nalina-yugala—like two blue lotus flowers; dhyäna
—by meditation; anubaddha—bound; hådaya—in the heart; nigaòänäm
—whose chains; sva-liìga-vivaraëena—by manifesting Your own form; 
ätmasät-kåtänäm—of those You have accepted as Your own; anukampä
—by compassion; anuraïjita—being colored; viçada—bright; rucira—
very pleasing; çiçira—cool; smita—with a smile; avalokena—by Your 
glance; vigalita—melted with compassion; madhura-mukha-rasa—of the 
very sweet words from Your mouth; amåta-kalayä—by the drops of 
nectar; ca—and; antaù—within the cores of our hearts; täpam—the 
great pain; anagha—O supreme pure; arhasi—You deserve; çamayitum—
to curb.

O supreme protector, O grandfather, O supreme pure, O Lord! We are all 
surrendered souls at Your lotus feet. Indeed, our minds are bound to 
Your lotus feet in meditation by chains of love. Now please manifest Your 
incarnation. Accepting us as Your own eternal servants and devotees, be 
pleased with us and sympathetic toward us. By Your love-filled glance, 
with its cool and pleasing smile of sympathy, and by the sweet, nectarean 
words emanating from Your beautiful face, free us from the anxiety 
caused by this Våträsura, who always pains the cores of our hearts.
Lord Brahmä is considered the father of the demigods, but Kåñëa, or 
Lord Viñëu, is the father of Brahmä because Brahmä took birth from the 
lotus flower growing from the Lord's abdomen.

TEXT 42
AQa >aGav&STavaSMaai>ari

%l/JaGaduTPaitaiSQaiTal/YaiNaiMataaYaMaaNaidVYaMaaYaaiv‚
NaaedSYaSak-l/JaqviNak-aYaaNaaMaNTaôRdYaezu bihriPa c b]øPa[TYaGaaTMaSvæPae<a

Pa[DaaNaæPae<a c YaQaadeXak-al/dehavSQaaNaivXaez& TaduPaadaNaaePal/M>ak-
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TaYaaNau>avTa"
SavRPa[TYaYaSaai+a<a Aak-aXaXarqrSYa Saa+aaTParb]ø<a" ParMaaTMaNa" ik-YaaiNah
vaQaRivXaezae ivjaPaNaqYa" SYaad( ivSfu-il/(r)aidi>airv ihr<YareTaSa" )) 

42 ))

atha bhagavaàs taväsmäbhir akhila-jagad-utpatti-sthiti-laya-
nimittäyamäna-divya-mäyä-vinodasya sakala-jéva-nikäyänäm antar-
hådayeñu bahir api ca brahma-pratyag-ätma-svarüpeëa pradhäna-rüpeëa  
ca yathä-deça-käla-dehävasthäna-viçeñaà tad-
upädänopalambhakatayänubhavataù sarva-pratyaya-säkñiëa äkäça-
çarérasya säkñät para-brahmaëaù paramätmanaù kiyän iha värtha-viçeño  
vijïäpanéyaù syäd visphuliìgädibhir iva hiraëya-retasaù.

atha—therefore; bhagavan—O Lord; tava—of You; asmäbhiù—by us; 
akhila—all; jagat—of the material world; utpatti—of the creation; sthiti
—maintenance; laya—and annihilation; nimittäyamäna—being the 
cause; divya-mäyä—with the spiritual energy; vinodasya—of You, who 
amuse Yourself; sakala—all; jéva-nikäyänäm—of the hordes of living 
entities; antaù-hådayeñu—in the cores of the hearts; bahiù api—
externally also; ca—and; brahma—of impersonal Brahman, or the 
Absolute Truth; pratyak-ätma—of the Supersoul; sva-rüpeëa—by Your 
forms; pradhäna-rüpeëa—by Your form as the external ingredients; ca—
also; yathä—according to; deça-käla-deha-avasthäna—of country, time, 
body and position; viçeñam—the particulars; tat—of them; upädäna—of 
the material causes; upalambhakatayä—by being the exhibitor; 
anubhavataù—witnessing; sarva-pratyaya-säkñiëaù—the witness of all 
different activities; äkäça-çarérasya—the Supersoul of the whole 
universe; säkñät—directly; para-brahmaëaù—the Supreme Absolute 
Truth; paramätmanaù—the Supersoul; kiyän—of what extent; iha—
herein; vä—or; artha-viçeñaù—special necessity; vijïäpanéyaù—to be 
informed; syät—may be; visphuliìga-ädibhiù—by the sparks of the fire; 
iva—like; hiraëya-retasaù—to the original fire.

O Lord, as the small sparks of a fire cannot possibly perform the actions 
of the whole fire, we sparks of Your Lordship cannot inform You of the 
necessities of our lives. You are the complete whole. Therefore, of what 
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do we need to inform You? You know everything because You are the 
original cause of the cosmic manifestation, the maintainer and the 
annihilator of the entire universal creation. You always engage in Your 
pastimes with Your spiritual and material energies, for You are the 
controller of all these varied energies. You exist within all living entities, 
within the cosmic manifestation, and also beyond them. You exist 
internally as Parabrahman and externally as the ingredients of the 
material creation. Therefore, although manifested in various stages, at 
different times and places, and in various bodies, You, the Personality of 
Godhead, are the original cause of all causes. Indeed, You are the original 
element. You are the witness of all activities, but because You are as great 
as the sky, You are never touched by any of them. You are the witness of 
everything as Parabrahman and Paramätmä. O Supreme Personality of 
Godhead, nothing is unknown to You.
The Absolute Truth exists in three phases of spiritual understanding—
Brahman, Paramätmä and Bhagavän (brahmeti paramätmeti bhagavän iti  
çabdyate [SB 1.2.11]). Bhagavän, the Supreme Personality of Godhead, is 
the cause of Brahman and Paramätmä. Brahman, the impersonal 
Absolute Truth, is all-pervading, and Paramätmä is locally situated in 
everyone's heart, but Bhagavän, who is worshipable by the devotees, is 
the original cause of all causes. A pure devotee is aware that since 
nothing is unknown to the Supreme Personality of Godhead, He need 
not be informed of a devotee's conveniences and inconveniences. A 
pure devotee knows that there is no need to ask the Absolute Truth for 
any material necessities. Therefore, while informing the Supreme Lord 
about their distress in being attacked by Våträsura, the demigods 
apologized for offering prayers for their safety. A neophyte devotee, of 
course, approaches the Supreme Lord for relief from distress or poverty, 
or for speculative knowledge of the Lord. Bhagavad-gétä  (7.16) mentions 
four kinds of pious men who begin devotional service to the Lord—one 
who is distressed (ärta), one in need of money (arthärthé), one who is 
inquisitive (jijïäsu) and one who is searching for the Absolute Truth 
(jïäné). A pure devotee, however, knows that since the Lord is 
omnipresent and omniscient, there is no need to offer prayers or 
worship Him for one's personal benefit. A pure devotee always engages 
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in the service of the Lord without demanding anything. The Lord is 
present everywhere and knows the necessities of His devotees; 
consequently there is no need to disturb Him by asking Him for material 
benefits.

TEXT 43
ATa Wv SvYa& TaduPak-LPaYaaSMaak&- >aGavTa" ParMaGauraeSTav cr<aXaTa‚

Pal/aXaC^aYaa& ivivDav*iJaNaSa&SaarPairé[MaaePaXaMaNaqMauPaSa*TaaNaa& vYa& YaTk-aMaeNaae‚
PaSaaidTaa" )) 43 ))

ata eva svayaà tad upakalpayäsmäkaà bhagavataù parama-guros tava  
caraëa-çata-paläçac-chäyäà vividha-våjina-saàsära-
pariçramopaçamaném upasåtänäà vayaà yat-kämenopasäditäù.

ata eva—therefore; svayam—Yourself; tat—that; upakalpaya—please 
arrange; asmäkam—of us; bhagavataù—of the Supreme Personality of 
Godhead; parama-guroù—the supreme spiritual master; tava—of You; 
caraëa—of the feet; çata-paläçat—like lotus flowers with hundreds of 
petals; chäyäm—the shade; vividha—various; våjina—with dangerous 
positions; saàsära—of this conditioned life; pariçrama—the pain; 
upaçamaném—relieving; upasåtänäm—the devotees who have taken 
shelter at Your lotus feet; vayam—we; yat—for which; kämena—by the 
desires; upasäditäù—caused to come near (the shelter of Your lotus feet).

Dear Lord, You are omniscient, and therefore You know very well why 
we have taken shelter at Your lotus feet, which provide shade that gives 
relief from all material disturbances. Since You are the supreme spiritual 
master and You know everything, we have sought shelter of Your lotus 
feet for instruction. Please give us relief by counteracting our present 
distress. Your lotus feet are the only shelter for a fully surrendered 
devotee and are the only means for subduing all the tribulations of this 
material world.
One need only seek shelter of the shade of the Lord's lotus feet. Then all 
the material tribulations that disturb him will be subdued, just as when 
one comes under the shadow of a big tree, the disturbances caused by the 
heat of the scorching sun are immediately mitigated, without one's 
asking for relief. Therefore the whole concern of the conditioned soul 
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should be the lotus feet of the Lord. The conditioned soul suffering from 
various tribulations because of existing in this material world can be 
relieved only when he seeks shelter at the Lord's lotus feet.

TEXT 44
AQaae wRXa Jaih Tvaí\& Ga]SaNTa& >auvNa}aYaMa( )

Ga]STaaiNa YaeNa Na" k*-Z<a TaeJaa&SYañaYauDaaiNa c )) 44 ))

atho éça jahi tväñöraà
grasantaà bhuvana-trayam

grastäni yena naù kåñëa
tejäàsy asträyudhäni ca

atho—therefore; éça—O supreme controller; jahi—kill; tväñöram—the 
demon Våträsura, son of Tvañöä; grasantam—who is devouring; 
bhuvana-trayam—the three worlds; grastäni—devoured; yena—by 
whom; naù—our; kåñëa—O Lord Kåñëa; tejäàsi—all strength and 
prowess; astra—arrows; äyudhäni—and other weapons; ca—also.

Therefore, O Lord, O supreme controller, O Lord Kåñëa, please 
annihilate this dangerous demon Våträsura, Tvañöä's son, who has already 
swallowed all our weapons, our paraphernalia for fighting, and our 
strength and influence.
The Lord says in Bhagavad-gétä (7.15-16):

na mäà duñkåtino müòhäù
prapadyante narädhamäù

mäyayäpahåta-jïänä
äsuraà bhävam äçritäù

catur-vidhä bhajante mäà
janäù sukåtino 'rjuna
ärto jijïäsur arthärthé
jïäné ca bharatarñabha

"Those miscreants who are grossly foolish, lowest among mankind, whose 
knowledge is stolen by illusion, and who partake of the atheistic nature 
of demons, do not surrender unto Me. O best among the Bhäratas 
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[Arjuna], four kinds of pious men render devotional service unto Me—
the distressed, the desirer of wealth, the inquisitive, and he who is 
searching for knowledge of the Absolute."

The four classes of neophyte devotees who approach the Supreme 
Personality of Godhead to offer devotional service because of material 
motives are not pure devotees, but the advantage for such materialistic 
devotees is that they sometimes give up their material desires and 
become pure. When the demigods are utterly helpless, they approach the 
Supreme Personality of Godhead in grief and with tears in their eyes, 
praying to the Lord, and thus they become almost pure devotees, free 
from material desires. Admitting that they have forgotten pure 
devotional service because of extensive material opportunities, they fully 
surrender to the Lord, leaving to His consideration whether to maintain 
them or annihilate them. Such surrender is necessary. Bhaktivinoda 
Öhäkura sings, märabi räkhabi-yo icchä tohärä: "O Lord, I fully surrender 
unto Your lotus feet. Now, as You desire, You may protect me or 
annihilate me. You have the full right to do either."

TEXT 45
h&SaaYa dhiNal/YaaYa iNarq+ak-aYa
 k*-Z<aaYa Ma*íYaXaSae iNaåPa§-MaaYa )
SaTSa&Ga]haYa >avPaaNQaiNaJaaé[Maaáa‚

 vNTae ParqíGaTaYae hrYae NaMaSTae )) 45 ))

haàsäya dahra-nilayäya nirékñakäya
kåñëäya måñöa-yaçase nirupakramäya

sat-saìgrahäya bhava-päntha-nijäçramäptäv
ante paréñöa-gataye haraye namas te

haàsäya—unto the most exalted and pure (pavitraà paramam, the 
supreme pure); dahra—in the core of the heart; nilayäya—whose abode; 
nirékñakäya—supervising the activities of the individual soul; kåñëäya—
unto the Supersoul, who is a partial manifestation of Kåñëa; måñöa-yaçase
—whose reputation is very bright; nirupakramäya—who has no 
beginning; sat-saìgrahäya—understood only by pure devotees; bhava-
päntha-nija-äçrama-äptau—being obtainment of the shelter of Kåñëa for 
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persons within this material world; ante—at the ultimate end; paréñöa-
gataye—unto Him who is the ultimate goal, the highest success of life; 
haraye—unto the Supreme Personality of Godhead; namaù—respectful 
obeisances; te—unto You.

O Lord, O supreme pure, You live within the core of everyone's heart 
and observe all the desires and activities of the conditioned souls. O 
Supreme Personality of Godhead known as Lord Kåñëa, Your reputation 
is bright and illuminating. You have no beginning, for You are the 
beginning of everything. This is understood by pure devotees because 
You are easily accessible to the pure and truthful. When the conditioned 
souls are liberated and sheltered at Your lotus feet after roving 
throughout the material world for many millions of years, they attain the 
highest success of life. Therefore, O Lord, O Supreme Personality of 
Godhead, we offer our respectful obeisances at Your lotus feet.
The demigods certainly wanted Lord Viñëu to relieve their anxiety, but 
now they directly approach Lord Kåñëa, for although there is no 
difference between Lord Kåñëa and Lord Viñëu, Kåñëa descends to this 
planet in His Väsudeva feature for the purpose of pariträëäya sädhünäà 
vinäçäya ca duñkåtäm [Bg. 4.8]—protecting His devotees and 
annihilating the miscreants. Demons, or atheists, always disturb the 
demigods, or devotees, and therefore Kåñëa descends to punish the 
atheists and demons and fulfill the desire of His devotees. Kåñëa, being 
the original cause of everything, is the Supreme Person, above even 
Viñëu and Näräyaëa, although there is no difference between these 
different forms of the Lord. As explained in Brahma-saàhitä (5.46):

dépärcir eva hi daçäntaram abhyupetya
dépäyate vivåta-hetu-samäna-dharmä
yas tädåg eva hi ca viñëutayä vibhäti

govindam ädi-puruñaà tam ahaà bhajämi

Kåñëa expands Himself as Viñëu the way a bright candle kindles 
another. Although there is no difference between the power of one 
candle and another, Kåñëa is compared to the original candle.

The word måñöa-yaçase is significant herein because Kåñëa is always 
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famous for relieving His devotee from danger. A devotee who has 
sacrificed everything for the service of Kåñëa and whose only source of 
relief is the Lord is known as akiïcana.
As expressed in the prayers offered by Queen Kunté, the Lord is 
akiïcana-vitta, the property of such a devotee. Those who are liberated 
from the bondage of conditioned life are elevated to the spiritual world, 
where they achieve five kinds of liberation—säyujya, sälokya, särüpya,  
särñöi and sämépya [Cc. Madhya 6.266]. They personally associate with 
the Lord in five mellows—çänta, däsya, sakhya, vätsalya and mädhurya. 
These rasas are all emanations from Kåñëa. As described by Viçvanätha 
Cakravarté Öhäkura, the original mellow, ädi-rasa, is conjugal love. 
Kåñëa is the origin of pure and spiritual conjugal love.
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