
TEXT 2
é[qGaJaeNd] ovac

p NaMaae >aGavTae TaSMaE YaTa WTaiÀdaTMak-Ma( )
PauåzaYaaidbqJaaYa PareXaaYaai>aDaqMaih )) 2 ))

çré-gajendra uväca
oà namo bhagavate tasmai

yata etac cid-ätmakam
puruñäyädi-béjäya

pareçäyäbhidhémahi
çré-gajendraù uväca—Gajendra, the King of elephants, said; oà—O my 
Lord; namaù—I offer my respectful obeisances unto You; bhagavate—
unto the Supreme Personality of Godhead; tasmai—unto Him; yataù—
from whom; etat—this body and the material manifestation; cit-
ätmakam—is moving due to consciousness (the spirit soul); puruñäya—
unto the Supreme Person; ädi-béjäya—who is the origin or root cause of 
everything; para-éçäya—who is supreme, transcendental and 
worshipable for such exalted persons as Brahmä and Çiva; abhidhémahi—
let me meditate upon Him.

The King of the elephants, Gajendra, said: I offer my respectful 
obeisances unto the Supreme Person, Väsudeva [oà namo bhagavate 
väsudeväya]. Because of Him this material body acts due to the presence 
of spirit, and He is therefore the root cause of everyone. He is 
worshipable for such exalted persons as Brahmä and Çiva, and He has 
entered the heart of every living being. Let me meditate upon Him.
In this verse the words etac cid-ätmakam are very important. The 
material body certainly consists only of material elements, but when one 
awakens to Kåñëa conscious understanding, the body is no longer 
material but spiritual. The material body is meant for sense enjoyment, 
whereas the spiritual body engages in the transcendental loving service 
of the Lord. Therefore, a devotee who engages in the service of the 
Supreme Lord and who constantly thinks of Him should never be 
considered to have a material body. It is therefore enjoined, guruñu 
nara-matiù: one should stop thinking of the spiritual master as an 
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ordinary human being with a material body. Arcye viñëau çilä-dhéù: 
everyone knows that the Deity in the temple is made of stone, but to 
think that the Deity is merely stone is an offense. Similarly, to think 
that the body of the spiritual master consists of material ingredients is 
offensive. Atheists think that devotees foolishly worship a stone statue 
as God and an ordinary man as the guru. The fact is, however, that by 
the grace of Kåñëa's omnipotence, the so-called stone statue of the Deity 
is directly the Supreme Personality of Godhead, and the body of the 
spiritual master is directly spiritual. A pure devotee who is engaged in 
unalloyed devotional service should be understood to be situated on the 
transcendental platform (sa guëän samatétyaitän brahma-bhüyäya  
kalpate [Bg. 14.26]). Let us therefore offer our obeisances unto the 
Supreme Personality of Godhead, by whose mercy so-called material 
things also become spiritual when they are engaged in spiritual activity.
Oàkära (praëava) is the symbolic sound representation of the Supreme 
Personality of Godhead. Oà tat sad iti nirdeço brahmaëas tri-vidhaù  
småtaù: the three words oà tat sat immediately invoke the Supreme 
Person. Therefore Kåñëa says that He is oàkära in all the Vedic mantras 
(praëavaù sarva-vedeñu). The Vedic mantras are pronounced beginning 
with oàkära to indicate immediately the Supreme Personality of 
Godhead. Çrémad-Bhägavatam, for example, begins with the words oà 
namo bhagavate väsudeväya. There is no difference between the Supreme 
Personality of Godhead, Väsudeva, and oàkära (praëava). We should be 
careful to understand that oàkära does not indicate anything niräkära, 
or formless. Indeed, this verse immediately says, oà namo bhagavate. 
Bhagavän is a person. Thus oàkära is the representation of the Supreme 
Person. Oàkära is not meant to be impersonal, as the Mäyävädé 
philosophers consider it to be. This is distinctly expressed here by the 
word puruñäya. The supreme truth addressed by oàkära is puruña, the 
Supreme Person; He is not impersonal. Unless He is a person, how can 
He control the great, stalwart controllers of this universe? Lord Viñëu, 
Lord Brahmä and Lord Çiva are the supreme controllers of this universe, 
but Lord Viñëu is offered obeisances even by Lord Çiva and Lord 
Brahmä. Therefore this verse uses the word pareçäya, which indicates 
that the Supreme Personality of Godhead is worshiped by exalted 
demigods. Pareçäya means parameçvara. Lord Brahmä and Lord Çiva are 

2



éçvaras, great controllers, but Lord Viñëu is parameçvara, the supreme 
controller.

TEXT 3
YaiSMaiàd& YaTaêed& YaeNaed& Ya wd& SvYaMa( )

Yaae_SMaaTa( ParSMaaÀ ParSTa& Pa[PaÛe SvYaM>auvMa( )) 3 ))

yasminn idaà yataç cedaà
yenedaà ya idaà svayam

yo 'smät parasmäc ca paras
taà prapadye svayambhuvam

yasmin—the basic platform on which; idam—the universe rests; yataù—
the ingredients from which; ca—and; idam—the cosmic manifestation is 
produced; yena—by whom; idam—this cosmic manifestation is created 
and maintained; yaù—He who; idam—this material world; svayam—is 
Himself; yaù—He who; asmät—from the effect (this material world); 
parasmät—from the cause; ca—and; paraù—transcendental or 
different; tam—unto Him; prapadye—I surrender; svayambhuvam—unto 
the supreme self-sufficient.

The Supreme Godhead is the supreme platform on which everything 
rests, the ingredient by which everything has been produced, and the 
person who has created and is the only cause of this cosmic manifestation. 
Nonetheless, He is different from the cause and the result. I surrender 
unto Him, the Supreme Personality of Godhead, who is self-sufficient in 
everything.
In Bhagavad-gétä (9.4) the Lord says, mayä tatam idaà sarvaà jagad  
avyakta-mürtinä: "I am the Supreme Personality of Godhead, but 
everything rests upon My energy, just as an earthen pot rests on the 
earth." The place where an earthen pot rests is also earth. Then again, 
the earthen pot is manufactured by a potter, whose body is a product of 
earth. The potter's wheel with which the pot is made is an expansion of 
earth, and the ingredients from which the pot are made are also earth. 
As confirmed in the çruti-mantra, yato vä imäni bhütäni jäyante. yena  
jätäni jévanti yat prayanty abhisaàviçanti. The original cause of 
everything is the Supreme Personality of Godhead, and after being 
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annihilated, everything enters into Him (prakåtià yänti mämikäm). 
Thus the Supreme Lord, the Personality of Godhead—Lord 
Rämacandra or Lord Kåñëa—is the original cause of everything.

éçvaraù paramaù kåñëaù
sac-cid-änanda-vigrahaù

anädir ädir govindaù
sarva-käraëa-käraëam

"Kåñëa, who is known as Govinda, is the supreme controller. He has an 
eternal, blissful, spiritual body. He is the origin of all. He has no other 
origin, for He is the prime cause of all causes." (Bs. 5.1) The Lord is the 
cause for everything, but there is no cause for Him. Sarvaà khalv idaà 
brahma. Mat-sthäni sarva-bhütäni na cähaà teñv avasthitaù [Bg. 9.4]. 
Although He is everything, His personality is different from the cosmic 
manifestation.

TEXT 4
Ya" SvaTMaNaqd& iNaJaMaaYaYaaiPaRTa&

 Kvicd( iv>aaTa& Kv c TaTa( iTaraeihTaMa( )
AivÖd*k(- Saa+Yau>aYa& Tadq+aTae

 Sa AaTMaMaUl/ae_vTau Maa& ParaTPar" )) 4 ))

yaù svätmanédaà nija-mäyayärpitaà
kvacid vibhätaà kva ca tat tirohitam

aviddha-dåk säkñy ubhayaà tad ékñate
sa ätma-mülo 'vatu mäà parät-paraù

yaù—the Supreme Personality of Godhead who; sva-ätmani—in Him; 
idam—this cosmic manifestation; nija-mäyayä—by His own potency; 
arpitam—invested; kvacit—sometimes, at the beginning of a kalpa; 
vibhätam—it is manifested; kva ca—sometimes, during dissolution; tat—
that (manifestation); tirohitam—not visible; aviddha-dåk—He sees 
everything (in all these circumstances); säkñé—the witness; ubhayam—
both (manifestation and annihilation); tat ékñate—sees everything, 
without loss of sight; saù—that Supreme Personality of Godhead; ätma-
mülaù—self-sufficient, having no other cause; avatu—please give 
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protection; mäm—unto me; parät-paraù—He is transcendental to 
transcendental, or above all transcendence.

The Supreme Personality of Godhead, by expanding His own energy, 
keeps this cosmic manifestation visible and again sometimes renders it 
invisible. He is both the supreme cause and the supreme result, the 
observer and the witness, in all circumstances. Thus He is transcendental 
to everything. May that Supreme Personality of Godhead give me 
protection.
The Supreme Personality of Godhead has multipotencies (paräsya çaktir  
vividhaiva çrüyate [Cc. Madhya 13.65, purport]). Therefore, as soon as He 
likes, He uses one of His potencies, and by that expansion He creates 
this cosmic manifestation. Again, when the cosmic manifestation is 
annihilated, it rests in Him. Nonetheless, He is infallibly the supreme 
observer. Under any circumstances, the Supreme Lord is changeless. He 
is simply a witness and is aloof from all creation and annihilation.

TEXT 5
k-ale/Na PaÄTviMaTaezu k*-TòXaae
 l/aeke-zu Paale/zu c SavRheTauzu )
TaMaSTadaSaqd( GahNa& Ga>aqr&

 YaSTaSYa Paare_i>aivraJaTae iv>au" )) 5 ))

kälena païcatvam iteñu kåtsnaço
lokeñu päleñu ca sarva-hetuñu

tamas tadäséd gahanaà gabhéraà
yas tasya päre 'bhiviräjate vibhuù

kälena—in due course of time (after millions and millions of years); 
païcatvam—when everything illusory is annihilated; iteñu—all 
transformations; kåtsnaçaù—with everything within this cosmic 
manifestation; lokeñu—all the planets, or everything that exists; päleñu
—maintainers like Lord Brahmä; ca—also; sarva-hetuñu—all causative 
existences; tamaù—great darkness; tadä—then; äsét—was; gahanam—
very dense; gabhéram—very deep; yaù—the Supreme Personality of 
Godhead who; tasya—this dark situation; päre—over and above; 
abhiviräjate—exists or shines; vibhuù—the Supreme.
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In due course of time, when all the causative and effective manifestations 
of the universe, including the planets and their directors and maintainers, 
are annihilated, there is a situation of dense darkness. Above this 
darkness, however, is the Supreme Personality of Godhead. I take shelter 
of His lotus feet.
From the Vedic mantras we understand that the Supreme Personality of 
Godhead is above everything. He is supreme, above all the demigods, 
including Lord Brahmä and Lord Çiva. He is the supreme controller. 
When everything disappears by the influence of His energy, the cosmic 
situation is one of dense darkness. The Supreme Lord, however, is the 
sunshine, as confirmed in the Vedic mantras: äditya-varëaà tamasaù  
parastät. In our daily experience, when we on earth are in the darkness 
of night, the sun is always luminous somewhere in the sky. Similarly, the 
Supreme Personality of Godhead, the supreme sun, always remains 
luminous, even when the entire cosmic manifestation is annihilated in 
due course of time.

TEXT 6
Na YaSYa deva ‰zYa" Pad& ivdu‚

 JaRNTau" PauNa" k-ae_hRiTa GaNTauMaqirTauMa( )
YaQaa Na$=SYaak*-iTai>aivRceíTaae

 durTYaYaaNau§-Ma<a" Sa MaavTau )) 6 ))

na yasya devä åñayaù padaà vidur
jantuù punaù ko 'rhati gantum éritum

yathä naöasyäkåtibhir viceñöato
duratyayänukramaëaù sa mävatu

na—neither; yasya—He of whom; deväù—the demigods; åñayaù—great 
sages; padam—position; viduù—can understand; jantuù—unintelligent 
living beings like animals; punaù—again; kaù—who; arhati—is able; 
gantum—to enter into the knowledge; éritum—or to express by words; 
yathä—as; naöasya—of the artist; äkåtibhiù—by bodily features; 
viceñöataù—dancing in different ways; duratyaya—very difficult; 
anukramaëaù—His movements; saù—that Supreme Personality of 
Godhead; mä—unto me; avatu—may give His protection.

6



An artist onstage, being covered by attractive dresses and dancing with 
different movements, is not understood by his audience; similarly, the 
activities and features of the supreme artist cannot be understood even by 
the demigods or great sages, and certainly not by those who are 
unintelligent like animals. Neither the demigods and sages nor the 
unintelligent can understand the features of the Lord, nor can they 
express in words His actual position. May that Supreme Personality of 
Godhead give me protection.
A similar understanding was expressed by Kuntédevé. The Supreme Lord 
exists everywhere, within and without. He even exists within the heart. 
Sarvasya cähaà hådi sanniviñöo [Bg. 15.15]. Éçvaraù sarva-bhütänäà håd-
deçe 'rjuna tiñöhati [Bg. 18.61]. Thus it is indicated that one can find the 
Supreme Lord within one's heart. There are many, many yogés trying to 
find Him. Dhyänävasthita-tad-gatena manasä paçyanti yaà yoginaù [SB 
12.13.1]. Nonetheless, even great yogés, demigods, saints and sages have 
been unable to understand the bodily features of that great artist, nor 
could they understand the meaning of His movements. What then is to 
be said of ordinary speculators like the so-called philosophers of this 
material world? For them He is impossible to understand. Therefore we 
must accept the statements given by the Supreme when He kindly 
incarnates to instruct us. We must simply accept the word of Lord 
Rämacandra, Lord Kåñëa and Lord Çré Caitanya Mahäprabhu and follow 
in Their footsteps. Then it may be possible for us to know the purpose of 
Their incarnations.

janma karma ca me divyam
evaà yo vetti tattvataù

tyaktvä dehaà punar janma
naiti mäm eti so 'rjuna

(Bg. 4.9)

If by the Lord's grace one can understand Him, one will immediately be 
delivered, even within his material body. The material body will no 
longer have any function, and whatever activities take place with the 
body will be activities of Kåñëa consciousness. In this way one may give 
up his body and return home, back to Godhead.
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TEXT 7
idd*+avae YaSYa Pad& SauMa(r)l&/

 ivMau¢-Sa(r)a MauNaYa" SauSaaDav" )
crNTYal/aek-v]TaMav]<a& vNae

 >aUTaaTMa>aUTaa" Sauôd" Sa Mae GaiTa" )) 7 ))

didåkñavo yasya padaà sumaìgalaà
vimukta-saìgä munayaù susädhavaù
caranty aloka-vratam avraëaà vane
bhütätma-bhütäù suhådaù sa me gatiù

didåkñavaù—those who desire to see (the Supreme Personality of 
Godhead); yasya—of Him; padam—the lotus feet; su-maìgalam—all-
auspicious; vimukta-saìgäù—persons who are completely disinfected of 
material conditions; munayaù—great sages; su-sädhavaù—those who are 
highly elevated in spiritual consciousness; caranti—practice; aloka-
vratam—vows of brahmacarya, vänaprastha or sannyäsa; avraëam—
without any fault; vane—in the forest; bhüta-ätma-bhütäù—those who 
are equal to all living entities; suhådaù—those who are friends to 
everyone; saù—that same Supreme Personality of Godhead; me—my; 
gatiù—destination.

Renunciants and great sages who see all living beings equally, who are 
friendly to everyone and who flawlessly practice in the forest the vows of 
brahmacarya, vänaprastha and sannyäsa desire to see the all-auspicious 
lotus feet of the Supreme Personality of Godhead. May that same 
Supreme Personality of Godhead be my destination.
This verse describes the qualifications for devotees or persons highly 
elevated in spiritual consciousness. Devotees are always equal to 
everyone, seeing no distinction between lower and higher classes. 
paëòitäù sama-darçinaù [Bg. 5.18]. They look upon everyone as a spirit 
soul who is part and parcel of the Supreme Lord. Thus they are 
competent to search for the Supreme Personality of Godhead. 
Understanding that the Supreme Personality of Godhead is the friend of 
everyone (suhådaà sarva-bhütänäm [Bg. 5.29]), they act as friends of 
everyone on behalf of the Supreme Lord. Making no distinction 
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between one nation and another or one community and another, they 
preach Kåñëa consciousness, the teachings of Bhagavad-gétä, everywhere. 
Thus they are competent to see the lotus feet of the Lord. Such 
preachers in Kåñëa consciousness are called paramahaàsas. As indicated 
by the word vimukta-saìga, they have nothing to do with material 
conditions. One must take shelter of such a devotee in order to see the 
Supreme Personality of Godhead.

TEXTS 8-9
Na ivÛTae YaSYa c JaNMa k-MaR va
 Na NaaMaæPae Gau<adaez Wv va )
TaQaaiPa l/aek-aPYaYaSaM>avaYa Ya"

 SvMaaYaYaa TaaNYaNauk-al/Ma*C^iTa )) 8 ))
TaSMaE NaMa" PareXaaYa b]ø<ae_NaNTaXa¢-Yae )

AæPaaYaaeåæPaaYa NaMa AaêYaRk-MaR<ae )) 9 ))

na vidyate yasya ca janma karma vä
na näma-rüpe guëa-doña eva vä

tathäpi lokäpyaya-sambhaväya yaù
sva-mäyayä täny anukälam åcchati

tasmai namaù pareçäya
brahmaëe 'nanta-çaktaye

arüpäyoru-rüpäya
nama äçcarya-karmaëe

na—not; vidyate—there is; yasya—of whom (the Supreme Personality 
of Godhead); ca—also; janma—birth; karma—activities; vä—or; na—
nor; näma-rüpe—any material name or material form; guëa—qualities; 
doñaù—fault; eva—certainly; vä—either; tathäpi—still; loka—of this 
cosmic manifestation; apyaya—who is the destruction; sambhaväya—
and creation; yaù—He who; sva-mäyayä—by His own potency; täni—
activities; anukälam—eternally; åcchati—accepts; tasmai—unto Him; 
namaù—I offer my obeisances; para—transcendental; éçäya—who is the 
supreme controller; brahmaëe—who is the Supreme Brahman 
(Parabrahman); ananta-çaktaye—with unlimited potency; arüpäya—
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possessing no material form; uru-rüpäya—possessing various forms as 
incarnations; namaù—I offer my obeisances; äçcarya-karmaëe—whose 
activities are wonderful.

The Supreme Personality of Godhead has no material birth, activities, 
name, form, qualities or faults. To fulfill the purpose for which this 
material world is created and destroyed, He comes in the form of a human 
being like Lord Räma or Lord Kåñëa by His original internal potency. He 
has immense potency, and in various forms, all free from material 
contamination, He acts wonderfully. He is therefore the Supreme 
Brahman. I offer my respects to Him.
In the Viñëu Puräëa it is said, guëäàç ca doñäàç ca mune vyatéta  
samasta-kalyäëa-guëätmako hi. The Supreme Personality of Godhead 
has no material form, qualities or faults. He is spiritual and is the only 
reservoir of all spiritual qualities. As stated in Bhagavad-gétä (4.8) by the 
Supreme Personality of Godhead, pariträëäya sädhünäà vinäçäya ca  
duñkåtäm. The Lord's activities of saving the devotees and annihilating 
the demons are transcendental. Anyone annihilated by the Supreme 
Personality of Godhead gets the same result as a devotee who is 
protected by the Lord; both of them are transcendentally promoted. The 
only difference is that a devotee goes directly to the spiritual planets and 
becomes an associate of the Supreme Lord, whereas demons are 
promoted to brahmaloka, the impersonal effulgence of the Lord. Both of 
them, however, are transcendentally promoted. The Lord's killing or 
annihilating of the demons is not exactly like the killing of this material 
world. Although He appears to act within the modes of material nature, 
He is nirguëa, above the modes of nature. His name is not material; 
otherwise how could one get liberation by chanting Hare Kåñëa, Hare 
Räma? The names of the Lord like Räma and Kåñëa are nondifferent 
from the person Räma and Kåñëa. Thus by chanting the Hare Kåñëa 
mantra one constantly associates with Räma and Kåñëa, the Supreme 
Personality of Godhead, and therefore becomes liberated. A practical 
example is Ajämila, who always remained transcendental to his 
activities simply by chanting the name Näräyaëa. If this was true of 
Ajämila, what is to be said of the Supreme Lord? When the Lord comes 
to this material world, He does not become a product of matter. This is 
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confirmed throughout Bhagavad-gétä (janma-karma ca me divyam [Bg. 
4.9], avajänanti mäà müòhäù mänuñéà tanum äçritam [Bg. 9.11]). 
Therefore, when the Supreme Personality of Godhead—Räma or Kåñëa
—descends to act transcendentally for our benefit, we should not 
consider Him an ordinary human being. When the Lord comes, He does 
so on the basis of His spiritual potency (sambhavämy ätma-mäyayä [Bg. 
4.6]). Because He is not forced to come by the material energy, He is 
always transcendental. One should not consider the Supreme Lord an 
ordinary human being. Material names and forms are contaminated, but 
spiritual name and spiritual form are transcendental.

TEXT 10
NaMa AaTMaPa[dqPaaYa Saai+a<ae ParMaaTMaNae )

NaMaae iGara& ivdUraYa MaNaSaêeTaSaaMaiPa )) 10 ))

nama ätma-pradépäya
säkñiëe paramätmane
namo giräà vidüräya
manasaç cetasäm api

namaù—I offer my respectful obeisances; ätma-pradépäya—unto Him 
who is self-effulgent or who gives enlightenment to the living entities; 
säkñiëe—who is situated in everyone's heart as a witness; parama-
ätmane—unto the Supreme Soul, the Supersoul; namaù—I offer my 
respectful obeisances; giräm—by words; vidüräya—who is impossible to 
reach; manasaù—by the mind; cetasäm—or by consciousness; api—
even.

I offer my respectful obeisances unto the Supreme Personality of 
Godhead, the self-effulgent Supersoul, who is the witness in everyone's 
heart, who enlightens the individual soul and who cannot be reached by 
exercises of the mind, words or consciousness.
The Supreme Personality of Godhead, Kåñëa, cannot be understood by 
the individual soul through mental, physical or intellectual exercises. It 
is by the grace of the Supreme Personality of Godhead that the 
individual soul is enlightened. Therefore, the Lord is described here as 
ätma-pradépa. The Lord is like the sun, which illuminates everything and 
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cannot be illuminated by anyone. Therefore, if one is serious about 
understanding the Supreme, one must receive enlightenment from Him, 
as instructed in Bhagavad-gétä. One cannot understand the Supreme 
Personality of Godhead by one's mental, physical or intellectual powers.

TEXT 11
SatveNa Pa[iTal/>YaaYa NaEZk-MYaeR<a ivPaiêTaa )

NaMa" kE-vLYaNaaQaaYa iNavaR<aSau%Sa&ivde )) 11 ))

sattvena pratilabhyäya
naiñkarmyeëa vipaçcitä

namaù kaivalya-näthäya
nirväëa-sukha-saàvide

sattvena—by pure devotional service; prati-labhyäya—unto the Supreme 
Personality of Godhead, who is achieved by such devotional activities; 
naiñkarmyeëa—by transcendental activities; vipaçcitä—by persons who 
are sufficiently learned; namaù—I offer my respectful obeisances; 
kaivalya-näthäya—unto the master of the transcendental world; nirväëa
—for one completely freed from material activities; sukha—of 
happiness; saàvide—who is the bestower.

The Supreme Personality of Godhead is realized by pure devotees who act 
in the transcendental existence of bhakti-yoga. He is the bestower of 
uncontaminated happiness and is the master of the transcendental world. 
Therefore I offer my respect unto Him.
As stated in Bhagavad-gétä, the Supreme Personality of Godhead can be 
understood only by devotional service. Bhaktyä mäm abhijänäti yävän  
yaç cäsmi tattvataù [Bg. 18.55]. If one wants to know the Supreme 
Personality of Godhead in truth, one must take to the activities of 
devotional service. These activities are called sattva or çuddha-sattva. In 
the material world, activities of goodness, which are symptomatic of a 
pure brähmaëa, are appreciated. But the activities of devotional service 
are çuddha-sattva; in other words, they are on the transcendental 
platform. Only by devotional service can one understand the Supreme.
Devotional service is called naiñkarmya. Mere negation of material 
activity will not endure. Naiñkarmyam apy acyuta-bhäva-varjitam. Unless 
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one performs activities with reference to Kåñëa consciousness, cessation 
of material activities will not be helpful. In hopes of achieving 
naiñkarmya, freedom from material action, many highly elevated 
sannyäsés stopped their activities, yet they failed and returned to the 
material platform to act as materialistic persons. But once one is engaged 
in the spiritual activities of bhakti-yoga, one does not fall down. Our 
Kåñëa consciousness movement is therefore an attempt to engage 
everyone always in spiritual activity, by which one becomes 
transcendental to material actions. The spiritual activities of bhakti-
märga-çravaëaà kértanaà viñëoù smaraëaà päda-sevanam [SB 7.5.23]—
lead one to understand the Supreme Personality of Godhead. Therefore, 
as stated here, sattvena pratilabhyäya naiñkarmyeëa vipaçcitä: "The 
Supreme Personality of Godhead is realized by pure devotees who act in 
the transcendental existence of bhakti-yoga."
The Gopäla-täpané Upaniñad (15) says, bhaktir asya bhajanaà tad  
ihämutropädhi-nairäsyenaivämuñmin manasaù kalpanam etad eva ca  
naiñkarmyam. This is a definition of naiñkarmya. One acts in naiñkarmya 
when he fully engages in Kåñëa conscious activities without material 
desires to enjoy, either here or in the upper planetary systems, in the 
present life or in a future life (iha-amutra). Anyäbhiläñitä-çünyam 
[Bhakti-rasämåta-sindhu 11.1.11]. When one is freed from all 
contamination and he acts in devotional service under the direction of 
the spiritual master, one is on the platform of naiñkarma. By such 
transcendental devotional service, the Lord is served. I offer my 
respectful obeisances unto Him.

TEXT 12

1anyäbhiläñitä-çünyaà
jïäna-karmädy-anävåtam

änukülyena kåñëänu-
çélanaà bhaktir uttamä

"One should render transcendental loving service to the Supreme Lord 
Kåñëa favorably and without desire for material profit or gain through 
fruitive activities or philosophical speculation. That is called pure 
devotional service." Bhakti-rasämåta-sindhu 1.1.11
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NaMa" XaaNTaaYa gaaeraYa MaU!aYa Gau<aDaiMaR<ae )
iNaivRXaezaYa SaaMYaaYa NaMaae jaNagaNaaYa c )) 12 ))

namaù çäntäya ghoräya
müòhäya guëa-dharmiëe

nirviçeñäya sämyäya
namo jïäna-ghanäya ca

namaù—all obeisances; çäntäya—unto Him who is above all material 
qualities and completely peaceful, or unto Väsudeva, the Supersoul in 
every living entity; ghoräya—unto the fierce forms of the Lord like 
Jämadagnya and Nåsiàhadeva; müòhäya—the form of the Lord as an 
animal, such as the boar; guëa-dharmiëe—who accepts different 
qualities within the material world; nirviçeñäya—who is without material 
qualities, being fully spiritual; sämyäya—Lord Buddha, the form of 
nirväëa, wherein the material qualities stop; namaù—I offer my 
respectful obeisances; jïäna-ghanäya—who is knowledge or the 
impersonal Brahman; ca—also.

I offer my respectful obeisances to Lord Väsudeva, who is all-pervading, 
to the Lord's fierce form as Lord Nåsiàhadeva, to the Lord's form as an 
animal [Lord Varähadeva], to Lord Dattätreya, who preached 
impersonalism, to Lord Buddha, and to all the other incarnations. I offer 
my respectful obeisances unto the Lord, who has no material qualities but 
who accepts the three qualities goodness, passion and ignorance within 
this material world. I also offer my respectful obeisances unto the 
impersonal Brahman effulgence.
In the previous verses it has been described that although the Supreme 
Personality of Godhead has no material form, He accepts innumerable 
forms to favor His devotees and kill the demons. As stated in Çrémad-
Bhägavatam, there are so many incarnations of the Supreme Personality 
of Godhead that they are like the waves of a river. The waves of a river 
flow incessantly, and no one can count how many waves there are. 
Similarly, no one can calculate when and how the different incarnations 
of the Lord appear according to the necessities of time, place and 
candidates. The Lord appears perpetually. As Kåñëa says in Bhagavad-
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gétä (4.7):

yadä yadä hi dharmasya
glänir bhavati bhärata

abhyutthänam adharmasya
tadätmänaà såjämy aham

"Whenever and wherever there is a decline in religious practice, O 
descendant of Bharata, and a predominant rise of irreligion—at that 
time I descend Myself." In the material world there is always the 
possibility of deviation from Kåñëa consciousness, and therefore Kåñëa 
and His devotees always act in various forms to curb such godlessness.

Even impersonalists who stress the knowledge feature of the Supreme 
Personality of Godhead want to merge in the effulgence of the Lord. 
Therefore, here the word jïäna-ghanäya indicates that for atheists who 
disbelieve in the form and existence of the Lord, all these various 
incarnations appear. Since the Lord comes to teach in so many forms, no 
one can say that there is no God. The word jïäna-ghanäya is especially 
used here to refer to those whose knowledge has become solidified by 
dint of their searching for the Lord through speculative philosophical 
understanding. Superficial knowledge is useless for understanding the 
Supreme Personality of Godhead, but when one's knowledge becomes 
extremely intense and deep, one understands Väsudeva (väsudevaù  
sarvam iti sa mahätmä sudurlabhaù [Bg. 7.19]). A jïäné attains this stage 
after many, many births. Therefore the word jïäna-ghanäya is used here. 
The word çantäya indicates that Lord Väsudeva is situated in everyone's 
heart but does not act with the living entity. Impersonalist jïänés realize 
Väsudeva when they are fully mature in knowledge (väsudevaù samam 
iti sa mahätmä sudurlabhaù).

TEXT 13
+ae}ajaYa NaMaSTau>Ya& SavaRDYa+aaYa Saai+a<ae )

PauåzaYaaTMaMaUl/aYa MaUl/Pa[k*-TaYae NaMa" )) 13 ))

kñetra-jïäya namas tubhyaà
sarvädhyakñäya säkñiëe
puruñäyätma-müläya
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müla-prakåtaye namaù
kñetra-jïäya—unto the one who knows everything of the external body; 
namaù—I offer my respectful obeisances; tubhyam—unto You; sarva—
everything; adhyakñäya—who are superintending, managing; säkñiëe—
who are the witness, Paramätmä, or antaryämé; puruñäya—the Supreme 
Person; ätma-müläya—who are the original source of everything; müla-
prakåtaye—unto the puruña-avatära, the origin of prakåti and pradhäna; 
namaù—I offer my respectful obeisances.

I beg to offer my respectful obeisances unto You, who are the Supersoul, 
the superintendent of everything, and the witness of all that occurs. You 
are the Supreme Person, the origin of material nature and of the total 
material energy. You are also the owner of the material body. Therefore, 
You are the supreme complete. I offer my respectful obeisances unto You.
In Bhagavad-gétä (13.3) the Lord says, kñetra-jïaà cäpi mäà viddhi sarva-
kñetreñu bhärata: "O scion of Bharata, you should understand that I am 
also the knower in all bodies." Every one of us is thinking, "I am this 
body" or "This is my body," but actually the truth is different. Our bodies 
are given to us by the supreme proprietor. The living entity, who is also 
kñetra jïa, or the knower of the body, is not the body's only proprietor; 
the actual proprietor of the body is the Supreme Personality of Godhead, 
who is the supreme kñetra jïa. For example, we may rent and occupy a 
house, but actually the owner of the house is the landlord. Similarly, we 
may be allotted a certain type of body as a facility with which to enjoy 
this material world, but the actual proprietor of the body is the Supreme 
Personality of Godhead. He is called sarvädhyakña because everything in 
the material world works under His supervision. This is confirmed in 
Bhagavad-gétä (9.10), wherein the Lord says, mayädhyakñeëa prakåtiù  
süyate sacaräcaram: "This material nature, working under My direction, 
O son of Kunté, is producing all moving and unmoving beings." From 
prakåti, or material nature, come so many varieties of living entities, 
including aquatics, plants, trees, insects, birds, animals, human beings 
and demigods. prakåti is the mother, and the Supreme Personality of 
Godhead is the father (ahaà béja-pradaù pitä [Bg. 14.4]).
Prakåti can give us material bodies, but as spirit souls we are parts and 
parcels of the Supreme Personality of Godhead. This is confirmed in 
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Bhagavad-gétä (15.7): mamaiväàço jéva-loke jéva-bhütaù sanätanaù. The 
living entity, being part and parcel of God, is not a product of this 
material world. Therefore the Lord is described in this verse as ätma-
müla, the original source of everything. He is the seed of all existences 
(béjaà mäà sarva-bhütänäm [Bg. 7.10]). In Bhagavad-gétä (14.4) the Lord 
says:

sarva-yoniñu kaunteya
mürtayaù sambhavanti yäù
täsäà brahma mahad yonir

ahaà béja-pradaù pitä

"It should be understood that all living entities, in all species of life, O 
son of Kunté, are made possible by birth in this material nature, and that 
I am the seed-giving father." Plants, trees, insects, aquatics, demigods, 
beasts, birds and all other living entities are sons or parts and parcels of 
the Supreme Lord, but because they are struggling with different 
mentalities, they have been given different types of bodies (manaù 
ñañöhänéndriyäëi prakåti-sthäni karñati [Bg. 15.7]). Thus they have become 
sons of prakåti, or material nature, which is impregnated by the Supreme 
Personality of Godhead. Every living entity in this material world is 
struggling for existence, and the only salvation or relief from the cycle of 
birth and death in the evolutionary process is full surrender. This is 
indicated by the word namaù, "I offer my respectful obeisances unto 
You."

TEXT 14
SaveRiNd]YaGau<ad]í\e SavRPa[TYaYaheTave )

ASaTaaC^aYaYaae¢-aYa Sada>aaSaaYa Tae NaMa" )) 14 ))

sarvendriya-guëa-drañöre
sarva-pratyaya-hetave
asatä cchäyayoktäya

sad-äbhäsäya te namaù
sarva-indriya-guëa-drañöre—unto the seer of all objectives pursued by 
the senses; sarva-pratyaya-hetave—who is the solution to all doubts (and 
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without whose help one cannot solve all doubts and inabilities); asatä—
with the manifestation of unreality or illusion; chäyayä—because of the 
resemblance; uktäya—called; sat—of reality; äbhäsäya—unto the 
reflection; te—unto You; namaù—I offer my respectful obeisances.

My Lord, You are the observer of all the objectives of the senses. Without 
Your mercy, there is no possibility of solving the problem of doubts. The 
material world is just like a shadow resembling You. Indeed, one accepts 
this material world as real because it gives a glimpse of Your existence.
To paraphrase this verse: "The objectives of sensual activities are 
actually observed by You. Without Your direction, the living entity 
cannot take even a step forward. As confirmed in Bhagavad-gétä (15.15), 
sarvasya cähaà hådi sanniviñöo mattaù småtir jïänam apohanaà ca. You 
are situated in everyone's heart, and only from You come remembrance 
and forgetfulness. Chäyeva yasya bhuvanäni bibharti durgä [Bs. 5.44]. The 
living entity under the clutches of mäyä wants to enjoy this material 
world, but unless You give him directions and remind him, he cannot 
make progress in pursuing his shadowy objective in life. The conditioned 
soul wrongly progresses toward the wrong objective, life after life, and he 
is reminded of that objective by You. In one life the conditioned soul 
desires to progress toward a certain objective, but after his body changes, 
he forgets everything. Nonetheless, my Lord, because he wanted to enjoy 
something of this world, You remind him of this in his next birth. 
Mattaù småtir jïänam apohanaà ca [Bg. 15.15]. Because the conditioned 
soul wants to forget You, by Your grace You give him opportunities, life 
after life, by which he can almost perpetually forget You. Therefore You 
are eternally the director of the conditioned souls. It is because You are 
the original cause of everything that everything appears real. The 
ultimate reality is Your Lordship, the Supreme Personality of Godhead. I 
offer my respectful obeisances unto You."
The word sarva-pratyaya-hetave is explained by Çréla Viçvanätha 
Cakravarté Öhäkura, who says that a result gives one a glimpse of its 
cause. For example, since an earthen pot is the result of the actions of a 
potter, by seeing the earthen pot one can guess at the existence of the 
potter. Similarly, this material world resembles the spiritual world, and 
any intelligent person can guess how it is acting. As explained in 
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Bhagavad-gétä, mayädhyakñeëa prakåtiù süyate sa-caräcaram [Bg. 9.10]. 
The activities of the material world suggest that behind them is the 
superintendence of the Lord.

TEXT 15
NaMaae NaMaSTae_i%l/k-ar<aaYa

 iNaZk-ar<aaYaad(>auTak-ar<aaYa )
SavaRGaMaaManaYaMaha<aRvaYa

 NaMaae_PavGaaRYa ParaYa<aaYa )) 15 ))

namo namas te 'khila-käraëäya
niñkäraëäyädbhuta-käraëäya

sarvägamämnäya-mahärëaväya
namo 'pavargäya paräyaëäya

namaù—I offer my respectful obeisances; namaù—again I offer my 
respectful obeisances; te—unto You; akhila-käraëäya—unto the 
supreme cause of everything; niñkäraëäya—unto You who are causeless; 
adbhuta-käraëäya—the wonderful cause of everything; sarva—all; 
ägama-ämnäya—unto the source of the paramparä system of all Vedic 
knowledge; mahä-arëaväya—the great ocean of knowledge, or the great 
ocean wherein all the rivers of knowledge merge; namaù—I offer my 
obeisances; apavargäya—unto You who can give deliverance or 
liberation; para-ayaëäya—the shelter of all transcendentalists.

My Lord, You are the cause of all causes, but You Yourself have no 
cause. Therefore You are the wonderful cause of everything. I offer my 
respectful obeisances unto You, who are the shelter of the Vedic 
knowledge contained in the çästras like the Païcarätras and Vedänta-
sütra, which are Your representations, and who are the source of the 
paramparä system. Because it is You who can give liberation, You are the 
only shelter for all transcendentalists. Let me offer my respectful 
obeisances unto You.
The Supreme Personality of Godhead is described herein as the 
wonderful cause. He is wonderful in the sense that although there may 
be unlimited emanations from the Supreme Personality of Godhead 
(janmädy asya yataù [SB 1.1.1]), He always remains complete (pürëasya  
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pürëam ädäya pürëam evävaçiñyate [Éço Invocation]). In our experience 
in the material world, if we have a bank balance of one million dollars, 
as we withdraw money from the bank the balance gradually diminishes 
until it becomes nil. However, the Supreme Lord, the Personality of 
Godhead, is so complete that although innumerable Personalities of 
Godhead expand from Him, He remains the same Supreme Personality 
of Godhead. Pürëasya pürëam ädäya pürëam evävaçiñyate. Therefore He 
is the wonderful cause. Govindam ädi-puruñaà tam ahaà bhajämi **.

éçvaraù paramaù kåñëaù
sac-cid-änanda-vigrahaù

anädir ädir govindaù
sarva-käraëa-käraëam

"Kåñëa, who is known as Govinda, is the supreme controller. He has an 
eternal, blissful, spiritual body. He is the origin of all. He has no other 
origin, for He is the prime cause of all causes." (Bs. 5.1)

Even in this material world, we can understand that the sun has existed 
for millions of years and has given off heat and light since its creation, 
yet the sun still retains its power and never changes. What then is to be 
said of the supreme cause, paraà brahma, Kåñëa? Everything emanates 
from Him perpetually, yet He maintains His original form (sac-cid-
änanda-vigrahaù). Kåñëa personally says in Bhagavad-gétä (10.8), mattaù  
sarvaà pravartate: "Everything emanates from Me." Everything 
emanates from Kåñëa eternally, yet He is the same Kåñëa and does not 
change. Therefore He is the shelter of all transcendentalists who are 
eager to get free from material bondage.
Everyone must take shelter of Kåñëa. It is therefore advised:

akämaù sarva-kämo vä
mokña-käma udära-dhéù

tévreëa bhakti-yogena
yajeta puruñaà param

"Whether one desires everything or nothing or desires to merge into the 
existence of the Lord, he is intelligent only if he worships Lord Kåñëa, 
the Supreme Personality of Godhead, by rendering transcendental 
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loving service." (SB 2.3.10) Paraà brahma, the Supreme Lord, and paraà 
dhäma, the supreme repose, is Kåñëa. Therefore anyone who desires 
anything—whether he be a karmé, a jïäné or a yogé—should try to 
perceive the Supreme Personality of Godhead very seriously, and all of 
his desires will be fulfilled. The Lord says, ye yathä mäà prapadyante  
täàs tathaiva bhajämy aham: [Bg. 4.11] "As the living entities surrender 
unto Me, I reward them accordingly." Even the karmé who wants 
everything for his enjoyment can get it from Kåñëa. For Kåñëa, supplying 
what he wants is not at all difficult. Actually, however, one should 
worship Kåñëa, the Supreme Personality of Godhead, for the sake of 
getting liberation.

Vedaiç ca sarvair aham eva vedyaù [Bg. 15.15]. By studying the Vedic 
literature, one should understand Kåñëa. As confirmed here, 
sarvägamämnäya-mahärëaväya. He is the ocean, and all Vedic 
knowledge flows toward Him. Therefore, intelligent transcendentalists 
take shelter of the Supreme Personality of Godhead (sarva-dharmän 
parityajya mäm ekaà çaraëaà vraja [Bg. 18.66]). This is the ultimate goal.

TEXT 16
Gau<aari<aC^àicduZMaPaaYa

 TaT+aae>aivSfU-iJaRTaMaaNaSaaYa )
NaEZk-MYaR>aaveNa ivviJaRTaaGaMa‚

 SvYa&Pa[k-aXaaYa NaMaSk-raeiMa )) 16 ))

guëäraëi-cchanna-cid-uñmapäya
tat-kñobha-visphürjita-mänasäya

naiñkarmya-bhävena vivarjitägama-
svayaà-prakäçäya namas karomi

guëa—by the three guëas, the modes of material nature (sattva, rajas 
and tamas); araëi—by araëi wood; channa—covered; cit—of knowledge; 
uñmapäya—unto Him whose fire; tat-kñobha—of the agitation of the 
modes of material nature; visphürjita—outside; mänasäya—unto Him 
whose mind; naiñkarmya-bhävena—because of the stage of spiritual 
understanding; vivarjita—in those who give up; ägama—Vedic 
principles; svayam—personally; prakäçäya—unto Him who is manifest; 
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namaù karomi—I offer my respectful obeisances.

My Lord, as the fire in araëi wood is covered, You and Your unlimited 
knowledge are covered by the material modes of nature. Your mind, 
however, is not attentive to the activities of the modes of nature. Those 
who are advanced in spiritual knowledge are not subject to the regulative 
principles directed in the Vedic literatures. Because such advanced souls 
are transcendental, You personally appear in their pure minds. Therefore 
I offer my respectful obeisances unto You.
In Bhagavad-gétä (10.11) it is said:

teñäm evänukampärtham
aham ajïäna-jaà tamaù

näçayämy ätma-bhäva stho
jïäna-dépena bhäsvatä

For a devotee who has taken the lotus feet of the Lord within his heart, 
the Lord gives spiritual enlightenment, known as jïäna-dépa, by special 
mercy from within. This jïäna-dépa is compared to the fire hidden 
within araëi wood. To perform fire sacrifices, great sages previously did 
not ignite a fire directly; the fire would be invoked from araëi wood. 
Similarly, all living entities are covered by the modes of material nature, 
and the fire of knowledge can be ignited only by the Supreme 
Personality of Godhead when one takes Him within one's heart. Sa vai  
manaù kåñëa-padäravindayoù [SB 9.4.18]. If one takes seriously the lotus 
feet of Kåñëa, who is seated within one's heart, the Lord eradicates all 
ignorance. By the torch of knowledge, one immediately understands 
everything properly by the special mercy of the Supreme Lord and 
becomes self-realized. In other words, although a devotee may externally 
not be very well educated, because of his devotional service the Supreme 
Personality of Godhead gives him enlightenment from within. If the 
Lord gives enlightenment from within, how can one be in ignorance? 
Therefore the allegation of the Mäyävädés that the devotional path is for 
the unintelligent or uneducated is untrue.

yasyästi bhaktir bhagavaty akiïcanä
sarvair guëais tatra samäsate suräù
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 [SB 5.18.12]

If one becomes an unalloyed devotee of the Supreme Lord, he 
automatically manifests all good qualities. Such a devotee is above the 
instructions of the Vedas. He is a paramahaàsa. Even without going 
through the Vedic literature, a devotee becomes pure and enlightened 
by the mercy of the Lord. "Therefore, my Lord," the devotee says, "I offer 
my respectful obeisances unto You."

TEXT 17
Maad*KPa[PaàPaéuPaaXaivMaae+a<aaYa

 Mau¢-aYa >aUirk-å<aaYa NaMaae_l/YaaYa )
Sva&XaeNa SavRTaNau>a*NMaNaiSa Pa[TaqTa‚

 Pa[TYaGd*Xae >aGavTae b*hTae NaMaSTae )) 17 ))

mädåk prapanna-paçu-päça-vimokñaëäya
muktäya bhüri-karuëäya namo 'layäya

sväàçena sarva-tanu-bhån-manasi pratéta-
pratyag-dåçe bhagavate båhate namas te

mädåk—like me; prapanna—surrendered; paçu—an animal; päça—from 
entanglement; vimokñaëäya—unto Him who releases; muktäya—unto 
the Supreme, who is untouched by the contamination of material 
nature; bhüri-karuëäya—who are unlimitedly merciful; namaù—I offer 
my respectful obeisances; alayäya—who are never inattentive or idle 
(for the purpose of my deliverance); sva-aàçena—by Your partial 
feature as Paramätmä; sarva—of all; tanu-bhåt—the living entities 
embodied in material nature; manasi—in the mind; pratéta—who are 
acknowledged; pratyak-dåçe—as the direct observer (of all activities); 
bhagavate—unto the Supreme Personality of Godhead; båhate—who are 
unlimited; namaù—I offer my respectful obeisances; te—unto You.

Since an animal such as me has surrendered unto You, who are supremely 
liberated, certainly You will release me from this dangerous position. 
Indeed, being extremely merciful, You incessantly try to deliver me. By 
your partial feature as Paramätmä, You are situated in the hearts of all 
embodied beings. You are celebrated as direct transcendental knowledge, 
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and You are unlimited. I offer my respectful obeisances unto You, the 
Supreme Personality of Godhead.
The words båhate namas te have been explained by Çréla Viçvanätha 
Cakravarté Öhäkura: båhate çré-kåñëäya. The Supreme Personality of 
Godhead is Kåñëa. There are many tattvas, such as viñëu-tattva, jéva-
tattva and çakti-tattva, but above everything is the viñëu-tattva, which is 
all-pervading. This all-pervading feature of the Supreme Personality of 
Godhead is explained in Bhagavad-gétä (10.42), wherein the Lord says:

athavä bahunaitena
kià jïätena tavärjuna

viñöabhyäham idaà kåtsnam
ekäàçena sthito jagat

"But what need is there, Arjuna, for all this detailed knowledge? With a 
single fragment of Myself I pervade and support this entire universe." 
Thus Kåñëa says that the entire material world is maintained by His 
partial representation as Paramätmä. The Lord enters every universe as 
Garbhodakaçäyé Viñëu and then expands Himself as Kñérodakaçäyé Viñëu 
to enter the hearts of all living entities and even enter the atoms. 
Aëòäntara-stha-paramäëu-cayäntara-stham [Bs. 5.35]. Every universe is 
full of atoms, and the Lord is not only within the universe but also 
within the atoms. Thus within every atom the Supreme Lord exists in 
His Viñëu feature as Paramätmä, but all the viñëu-tattvas emanate from 
Kåñëa. As confirmed in Bhagavad-gétä (10.2), aham ädir hi devänäm: 
Kåñëa is the ädi, or beginning, of the devas of this material world—
Brahmä, Viñëu and Maheçvara. Therefore He is described here as 
bhagavate båhate. Everyone is bhagavän—everyone possesses opulence—
but Kåñëa is båhän bhagavän, the possessor of unlimited opulence. 
Éçvaraù paramaù kåñëaù [Bs. 5.1]. Kåñëa is the origin of everyone. Ahaà 
sarvasya prabhavaù [Bg. 10.8]. Even Brahmä, Viñëu and Maheçvara come 
from Kåñëa. Mattaù parataraà nänyat kiïcid asti dhanaïjaya: [Bg. 7.7] 
there is no personality superior to Kåñëa. Therefore Viçvanätha 
Cakravarté Öhäkura says that bhagavate båhate means "unto Çré Kåñëa."

In this material world, everyone is a paçu, an animal, because of the 
bodily conception of life.
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yasyätma-buddhiù kuëape tri-dhätuke
sva-dhéù kalaträdiñu bhauma ijya-dhéù

yat tértha-buddhiù salile na karhicij
janeñv abhijïeñu sa eva go-kharaù

"A human being who identifies the body made of three elements as the 
self, who considers the by-products of the body to be his kinsmen, who 
considers the land of his birth to be worshipable, and who goes to a place 
of pilgrimage simply to bathe rather than to meet men of transcendental 
knowledge there is to be considered like a cow or an ass." (SB 10.84.13) 
Practically everyone, therefore, is a paçu, an animal, and everyone is 
attacked by the crocodile of material existence. Not only the King of the 
elephants but every one of us is being attacked by the crocodile and is 
suffering the consequences.

Only Kåñëa can deliver us from this material existence. Indeed, He is 
always trying to deliver us. Éçvaraù sarva-bhütänäà håd-deçe 'rjuna  
tiñöhati [Bg. 18.61]. He is within our hearts and is not at all inattentive. 
His only aim is to deliver us from material life. It is not that He becomes 
attentive to us only when we offer prayers to Him. Even before we offer 
our prayers, He incessantly tries to deliver us. He is never lazy in regard 
to our deliverance. Therefore this verse says, bhüri-karuëäya namo 
'layäya. It is the causeless mercy of the Supreme Lord that He always 
tries to bring us back home, back to Godhead. God is liberated, and He 
tries to make us liberated, but although He is constantly trying, we 
refuse to accept His instructions (sarva-dharmän parityajya mäm ekaà  
çaraëaà vraja [Bg. 18.66]). Nonetheless, He has not become angry. 
Therefore He is described here as bhüri-karuëäya, unlimitedly merciful 
in delivering us from this miserable material condition of life and taking 
us back home, back to Godhead.

TEXT 18
AaTMaaTMaJaaáGa*hivtaJaNaezu Sa¢E-‚
 dRuZPa[aPa<aaYa Gau<aSa(r)ivviJaRTaaYa )
Mau¢-aTMai>a" SvôdYae Pair>aaivTaaYa

 jaNaaTMaNae >aGavTae NaMa wRìraYa )) 18 ))
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ätmätma-jäpta-gåha-vitta-janeñu saktair
duñpräpaëäya guëa-saìga-vivarjitäya

muktätmabhiù sva-hådaye paribhävitäya
jïänätmane bhagavate nama éçvaräya

ätma—the mind and body; ätma-ja—sons and daughters; äpta—friends 
and relatives; gåha—home, community, society and nation; vitta—
wealth; janeñu—to various servants and assistants; saktaiù—by those 
who are too attached; duñpräpaëäya—unto You, who are very difficult 
to achieve; guëa-saìga—by the three modes of material nature; 
vivarjitäya—who are not contaminated; mukta-ätmabhiù—by persons 
who are already liberated; sva-hådaye—within the core of the heart; 
paribhävitäya—unto You, who are always meditated upon; jïäna-ätmane
—the reservoir of all enlightenment; bhagavate—unto the Supreme 
Personality of Godhead; namaù—I offer my respectful obeisances; 
éçvaräya—unto the supreme controller.

My Lord, those who are completely freed from material contamination 
always meditate upon You within the cores of their hearts. You are 
extremely difficult to attain for those like me who are too attached to 
mental concoction, home, relatives, friends, money, servants and 
assistants. You are the Supreme Personality of Godhead, uncontaminated 
by the modes of nature. You are the reservoir of all enlightenment, the 
supreme controller. I therefore offer my respectful obeisances unto You.
Although the Supreme Personality of Godhead comes into the material 
world, He is unaffected by the modes of material nature. This is 
confirmed in Éçopaniñad. Apäpa-viddham: He is not contaminated. This 
same fact is described here. Guëa-saìga-vivarjitäya. Although the 
Supreme Personality of Godhead appears as an incarnation within this 
material world, He is unaffected by the modes of material nature. As 
stated in Bhagavad-gétä (9.11), avajänanti mäà müòhä mänuñéà tanum  
äçritam: foolish men with insufficient knowledge deride the Personality 
of Godhead because He appears just like a human being. Therefore the 
Supreme Personality of Godhead can be understood only by the 
muktätmä, the liberated soul. Muktätmabhiù sva-hådaye paribhävitäya: 
only the liberated person can constantly think of Kåñëa. Such a person 
is the greatest of all yogés.
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yoginäm api sarveñäà
mad-gatenäntarätmanä

çraddhävän bhajate yo mäà
sa me yuktatamo mataù

"Of all yogés, he who always abides in Me with great faith, worshiping Me 
in transcendental loving service, is most intimately united with Me in 
yoga and is the highest of all." (Bg. 6.47)

TEXT 19
Ya& DaMaRk-aMaaQaRivMaui¢-k-aMaa

 >aJaNTa wía& GaiTaMaaPNauviNTa )
ik&- caiXazae raTYaiPa dehMaVYaYa&

 k-raeTau Mae_d>a]dYaae ivMaae+a<aMa( )) 19 ))

yaà dharma-kämärtha-vimukti-kämä
bhajanta iñöäà gatim äpnuvanti

kià cäçiño räty api deham avyayaà
karotu me 'dabhra-dayo vimokñaëam

yam—the Supreme Personality of Godhead who; dharma-käma-artha-
vimukti-kämäù—persons who desire the four principles of religion, 
economic development, sense gratification and salvation; bhajantaù—by 
worshiping; iñöäm—the objective; gatim—destination; äpnuvanti—can 
achieve; kim—what to speak of; ca—also; äçiñaù—other benedictions; 
räti—He bestows; api—even; deham—a body; avyayam—spiritual; 
karotu—may He bestow benediction; me—unto me; adabhra-dayaù—
the Supreme Personality of Godhead, who is unlimitedly merciful; 
vimokñaëam—liberation from the present danger and from the material 
world.

After worshiping the Supreme Personality of Godhead, those who are 
interested in the four principles of religion, economic development, sense 
gratification and liberation obtain from Him what they desire. What then 
is to be said of other benedictions? Indeed, sometimes the Lord gives a 
spiritual body to such ambitious worshipers. May that Supreme 
Personality of Godhead, who is unlimitedly merciful, bestow upon me the 
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benediction of liberation from this present danger and from the 
materialistic way of life.
Some men within this material world are akämé, free from material 
desire, some are ambitious to get more and more material profit, and 
some desire fulfillment in religious life, economic development, sense 
gratification and finally liberation.

akämaù sarva-kämo vä
mokña-käma udära-dhéù

tévreëa bhakti-yogena
yajeta puruñaà param

(SB 2.3.10)

It is recommended that whatever one's position—whether one demands 
no material profit, all material profit or ultimately liberation—one 
should offer his obedient devotional service to the Lord, and one will get 
what he desires. Kåñëa is so kind. Ye yathä mäà prapadyante täàs  
tathaiva bhajämy aham [Bg. 4.11]. The Lord reciprocates. Whatever even 
an ordinary living entity wants, Kåñëa gives. Kåñëa is situated in 
everyone's heart, and He gives that which is desired by the living entity.

éçvaraù sarva-bhütänäà
håd-deçe 'rjuna tiñöhati

bhrämayan sarva-bhütäni
yanträrüòhäni mäyayä

"The Supreme Lord is situated in everyone's heart, O Arjuna, and is 
directing the wanderings of all living entities, who are seated as on a 
machine, made of the material energy." (Bg. 18.61) The Lord gives 
everyone an opportunity to fulfill his ambitions. Even such a devotee as 
Dhruva Mahäräja wanted the material benediction of a kingdom greater 
than that of his father, and although he received a spiritual body, he also 
got the kingdom, for the Supreme Personality of Godhead does not 
disappoint anyone who takes shelter of His lotus feet. Therefore, since 
Gajendra, King of the elephants, had surrendered to the Supreme 
Personality of Godhead to get free from the present danger and, 
indirectly, from the present danger of materialistic life, why should the 
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Supreme Personality of Godhead not fulfill his desire?

TEXTS 20-21
Wk-aiNTaNaae YaSYa Na k-ÄNaaQa|

 vaH^iNTa Yae vE >aGavTPa[Paàa" )
ATYad(>auTa& TaÀirTa& SauMa(r)l&/

 GaaYaNTa AaNaNdSaMaud]MaGana" )) 20 ))
TaMa+ar& b]ø Par& PareXa‚

 MaVYa¢-MaaDYaaiTMak-YaaeGaGaMYaMa( )
ATaqiNd]Ya& SaU+MaiMavaiTadUr‚

 MaNaNTaMaaÛ& PairPaU<aRMaq@e )) 21 ))

ekäntino yasya na kaïcanärthaà
väïchanti ye vai bhagavat-prapannäù

aty-adbhutaà tac-caritaà sumaìgalaà
gäyanta änanda-samudra-magnäù

tam akñaraà brahma paraà pareçam
avyaktam ädhyätmika-yoga-gamyam

aténdriyaà sükñmam ivätidüram
anantam ädyaà paripürëam éòe

ekäntinaù—unalloyed devotees (who have no desire other than Kåñëa 
consciousness); yasya—the Lord, of whom; na—not; kaïcana—some; 
artham—benediction; väïchanti—desire; ye—those devotees who; vai—
indeed; bhagavat-prapannäù—fully surrendered unto the lotus feet of 
the Lord; ati-adbhutam—which are wonderful; tat-caritam—the 
activities of the Lord; su-maìgalam—and very auspicious (to hear); 
gäyantaù—by chanting and hearing; änanda—of transcendental bliss; 
samudra—in the ocean; magnäù—who are immersed; tam—unto Him; 
akñaram—eternally existing; brahma—the Supreme; param—
transcendental; para-éçam—the Lord of the supreme personalities; 
avyaktam—invisible or not able to be realized by the mind and senses; 
ädhyätmika—transcendental; yoga—by bhakti-yoga, devotional service; 
gamyam—obtainable (bhaktyä mäm abhijänäti); ati-indriyam—beyond 
the perception of material senses; sükñmam—minute; iva—like; ati-
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düram—very far away; anantam—unlimited; ädyam—the original cause 
of everything; paripürëam—completely full; éòe—I offer my obeisances.

Unalloyed devotees, who have no desire other than to serve the Lord, 
worship Him in full surrender and always hear and chant about His 
activities, which are most wonderful and auspicious. Thus they always 
merge in an ocean of transcendental bliss. Such devotees never ask the 
Lord for any benediction. I, however, am in danger. Thus I pray to that 
Supreme Personality of Godhead, who is eternally existing, who is 
invisible, who is the Lord of all great personalities, such as Brahmä, and 
who is available only by transcendental bhakti-yoga. Being extremely 
subtle, He is beyond the reach of my senses and transcendental to all 
external realization. He is unlimited, He is the original cause, and He is 
completely full in everything. I offer my obeisances unto Him.

anyäbhiläñitä-çünyaà
jïäna-karmädy-anävåtam

änukülyena kåñëänu-
çélanaà bhaktir uttamä

 [Cc. Madhya 19.167]

(Bhakti-rasämåta-sindhu 1.1.11)

"One should render transcendental loving service to the Supreme Lord 
Kåñëa favorably and without desire for material profit or gain through 
fruitive activities or philosophical speculation. That is called pure 
devotional service." Unalloyed devotees have nothing to ask from the 
Supreme Personality of Godhead, but Gajendra, the King of the 
elephants, was circumstantially asking for an immediate benediction 
because he had no other way to be rescued. Sometimes, when there is no 
alternative, a pure devotee, being fully dependent on the mercy of the 
Supreme Lord, prays for some benediction. But in such a prayer there is 
also regret. One who always hears and chants about the transcendental 
pastimes of the Lord is always situated on a platform on which he has 
nothing to ask in terms of material benefits. Unless one is a completely 
pure devotee, one cannot enjoy the transcendental bliss derived from 
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chanting and dancing in the ecstasy of the saìkértana movement. Such 
ecstasy is not possible for an ordinary devotee. Lord Çré Caitanya 
Mahäprabhu showed us how one can enjoy transcendental bliss simply 
by chanting, hearing and dancing in ecstasy. This is bhakti-yoga. 
Therefore the King of the elephants, Gajendra, said, ädhyätmika-yoga-
gamyam, indicating that unless one is situated on this transcendental 
platform, one cannot approach the Supreme Lord. The benediction of 
being able to approach the Lord can be achieved after many, many 
births, yet Çré Caitanya Mahäprabhu has awarded this benediction to 
everyone, even to the fallen souls who have no heritage of anything in 
spiritual life. That is actually being seen in the Kåñëa consciousness 
movement. Therefore the path of bhakti-yoga is the spotless process by 
which to approach the Supreme Personality of Godhead. Bhaktyäham 
ekayä grähyaù: only through devotional service can one approach the 
Supreme Lord. The Lord says in Bhagavad-gétä (7.1):

mayy äsakta-manäù pärtha
yogaà yuïjan mad-äçrayaù
asaàçayaà samagraà mäà

yathä jïäsyasi tac chåëu

"Now hear, O son of Påthä [Arjuna], how by practicing yoga in full 
consciousness of Me, with mind attached to Me, you can know Me in 
full, free from doubt." Simply by being attached to Kåñëa consciousness 
and by thinking of the lotus feet of Kåñëa constantly, one can fully 
understand the Supreme Personality of Godhead, without a doubt.

TEXTS 22-24
YaSYa b]øadYaae deva veda l/aek-aêracra" )

NaaMaæPaiv>aedeNa f-LGVYaa c k-l/Yaa k*-Taa" )) 22 ))
YaQaaicRzae_Gane" SaivTauGaR>aSTaYaae

 iNaYaaRiNTa Sa&YaaNTYaSak*-Ta( Svraeicz" )
TaQaa YaTaae_Ya& Gau<aSaMPa[vahae

 buiÖMaRNa" %aiNa XarqrSaGaaR" )) 23 ))
Sa vE Na devaSaurMaTYaRiTaYaRx(
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 Na ñq Na z<!ae Na PauMaaNa( Na JaNTau" )
NaaYa& Gau<a" k-MaR Na Saà caSaNa(

 iNazeDaXaezae JaYaTaadXaez" )) 24 ))

yasya brahmädayo devä
vedä lokäç caräcaräù
näma-rüpa-vibhedena

phalgvyä ca kalayä kåtäù

yathärciño 'gneù savitur gabhastayo
niryänti saàyänty asakåt sva-rociñaù

tathä yato 'yaà guëa-sampraväho
buddhir manaù khäni çaréra-sargäù

sa vai na deväsura-martya-tiryaì
na stré na ñaëòho na pumän na jantuù
näyaà guëaù karma na san na cäsan

niñedha-çeño jayatäd açeñaù
yasya—of the Supreme Personality of Godhead who; brahma-ädayaù—
the great demigods, headed by Lord Brahmä; deväù—and other 
demigods; vedäù—the Vedic knowledge; lokäù—different personalities; 
cara-acaräù—the moving and the nonmoving (like trees and plants); 
näma-rüpa—of different names and different forms; vibhedena—by such 
divisions; phalgvyä—who are less important; ca—also; kalayä—by the 
parts; kåtäù—created; yathä—as; arciñaù—the sparks; agneù—of fire; 
savituù—from the sun; gabhastayaù—the shining particles; niryänti—
emanate from; saàyänti—and enter into; asakåt—again and again; sva-
rociñaù—as parts and parcels; tathä—similarly; yataù—the Personality 
of Godhead from whom; ayam—this; guëa-sampravähaù—continuous 
manifestation of the different modes of nature; buddhiù manaù—the 
intelligence and mind; khäni—the senses; çaréra—of the body (gross and 
subtle); sargäù—the divisions; saù—that Supreme Personality of 
Godhead; vai—indeed; na—is not; deva—demigod; asura—demon; 
martya—human being; tiryak—bird or beast; na—neither; stré—woman; 
na—nor; ñaëòhaù—neuter; na—neither; pumän—man; na—nor; jantuù
—living being or animal; na ayam—nor is He; guëaù—material quality; 
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karma—fruitive activity; na—is not; sat—manifestation; na—nor; ca—
also; asat—nonmanifestation; niñedha—of the discrimination of neti  
neti ("not this, not this"); çeñaù—He is the end; jayatät—all glories unto 
Him; açeñaù—who is unlimited.

The Supreme Personality of Godhead creates His minor parts and parcels, 
the jéva-tattva, beginning with Lord Brahmä, the demigods and the 
expansions of Vedic knowledge [Säma, Åg, Yajur and Atharva] and 
including all other living entities, moving and nonmoving, with their 
different names and characteristics. As the sparks of a fire or the shining 
rays of the sun emanate from their source and merge into it again and 
again, the mind, the intelligence, the senses, the gross and subtle material 
bodies, and the continuous transformations of the different modes of 
nature all emanate from the Lord and again merge into Him. He is 
neither demigod nor demon, neither human nor bird or beast. He is not 
woman, man, or neuter, nor is He an animal. He is not a material quality, 
a fruitive activity, a manifestation or nonmanifestation. He is the last 
word in the discrimination of "not this, not this," and He is unlimited. 
All glories to the Supreme Personality of Godhead!
This is a summary description of the Supreme Personality of Godhead's 
unlimited potency. That supreme one is acting in different phases by 
manifesting His parts and parcels, which are all simultaneously 
differently situated by His different potencies (paräsya çaktir vividhaiva  
çrüyate [Cc. Madhya 13.65, purport]). Each and every potency is acting 
quite naturally (sväbhäviké jïäna-bala-kriyä ca). Therefore the Lord is 
unlimited. Na tat-samaç cäbhyadhikaç ca dåçyate: nothing is equal to 
Him, nor is anything greater than Him. Although He manifests Himself 
in so many ways, personally He has nothing to do (na tasya käryaà 
karaëaà ca vidyate), for everything is done by expansions of His 
unlimited energies.

TEXT 25
iJaJaqivze NaahiMahaMauYaa ik-‚
 MaNTabRihêav*TaYae>aYaaeNYaa )

wC^aiMa k-ale/Na Na YaSYa ivâv‚
 STaSYaaTMal/aek-avr<aSYa Maae+aMa( )) 25 ))

33



jijéviñe näham ihämuyä kim
antar bahiç cävåtayebha-yonyä

icchämi kälena na yasya viplavas
tasyätma-lokävaraëasya mokñam

jijéviñe—wish to live long; na—not; aham—I; iha—in this life; amuyä—
or in the next life (I do not wish to live upon being saved from this 
dangerous position); kim—what is the value; antaù—internally; bahiù—
externally; ca—and; ävåtayä—covered by ignorance; ibha-yonyä—in 
this birth as an elephant; icchämi—I desire; kälena—because of the 
influence of time; na—there is not; yasya—of which; viplavaù—
annihilation; tasya—that; ätma-loka-ävaraëasya—from the covering of 
self-realization; mokñam—liberation.

I do not wish to live anymore after I am released from the attack of the 
crocodile. What is the use of an elephant's body covered externally and 
internally by ignorance? I simply desire eternal liberation from the 
covering of ignorance. That covering is not destroyed by the influence of 
time.
In this material world, every living entity is covered by the darkness of 
ignorance. Therefore the Vedas enjoin that one should approach the 
Supreme Lord through the spiritual master, who is described and offered 
prayers in the Gautaméya-tantra as follows:

oà ajïäna-timirändhasya
jïänäïjana-çaläkayä

cakñur unmélitaà yena
tasmai çré-gurave namaù

"I offer my respectful obeisances unto my spiritual master, who with the 
torchlight of knowledge has opened my eyes, which were blinded by the 
darkness of ignorance." Although one may struggle for existence in this 
material world, to live forever is impossible. One must understand, 
however, that this struggle for existence is due to ignorance, for 
otherwise every living being is an eternal part of the Supreme Lord. 
There is no need to live as an elephant or man, American or Indian; one 
should desire only to achieve liberation from the cycle of birth and 
death. Because of ignorance, we consider every life offered by nature to 
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be happy and pleasing, but in the degraded life within this material 
world, from the life of Lord Brahmä down to that of an ant, no one can 
actually be happy. We are making so many plans to live happily, but 
there cannot be any happiness in this material world, however we may 
try to make a permanent settlement in this life or that.

TEXT 26
Saae_h& ivìSa*Ja& ivìMaivì& ivìvedSaMa( )

ivìaTMaaNaMaJa& b]ø Pa[<aTaae_iSMa Par& PadMa( )) 26 ))

so 'haà viçva-såjaà viçvam
aviçvaà viçva-vedasam

viçvätmänam ajaà brahma
praëato 'smi paraà padam

saù—that; aham—I (the person desiring release from material life); 
viçva-såjam—unto Him who has created this cosmic manifestation; 
viçvam—who is Himself the whole cosmic presentation; aviçvam—
although He is transcendental to the cosmic manifestation; viçva-
vedasam—who is the knower or ingredient of this universal 
manifestation; viçva-ätmänam—the soul of the universe; ajam—who is 
never born, eternally existing; brahma—the Supreme; praëataù asmi—I 
offer my respectful obeisances; param—who is transcendental; padam—
the shelter.

Now, fully desiring release from material life, I offer my respectful 
obeisances unto that Supreme Person who is the creator of the universe, 
who is Himself the form of the universe and who is nonetheless 
transcendental to this cosmic manifestation. He is the supreme knower of 
everything in this world, the Supersoul of the universe. He is the unborn, 
supremely situated Lord. I offer my respectful obeisances unto Him.
Sometimes when bhakti-yoga, Kåñëa consciousness, is preached to the 
common man, people argue, "Where is Kåñëa? Where is God? Can you 
show Him to us?" In this verse the answer is given that if we are 
sufficiently intelligent, we must know that there is someone who has 
created the entire cosmic manifestation, who has supplied and has 
become the ingredients for this cosmic manifestation, who is eternally 
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existing, but who is not within the cosmic manifestation. Simply on the 
basis of this suggestion, one can offer respectful obeisances unto the 
Supreme Lord. This is the beginning of devotional life.

TEXT 27
YaaeGariNDaTak-MaaR<aae ôid YaaeGaiv>aaivTae )

YaaeiGaNaae Ya& Pa[PaXYaiNTa YaaeGaeXa& Ta& NaTaae_SMYahMa( )) 27 ))

yoga-randhita-karmäëo
hådi yoga-vibhävite

yogino yaà prapaçyanti
yogeçaà taà nato 'smy aham

yoga-randhita-karmäëaù—persons whose reactions to fruitive activities 
have been burnt up by bhakti-yoga; hådi—within the core of the heart; 
yoga-vibhävite—completely purified and clean; yoginaù—mystics who 
are competent; yam—unto the Personality of Godhead who; prapaçyanti
—directly see; yoga-éçam—unto that Supreme Personality of Godhead, 
the master of all mystic yoga; tam—unto Him; nataù asmi—offering 
obeisances; aham—I.

I offer my respectful obeisances unto the Supreme, the Supersoul, the 
master of all mystic yoga, who is seen in the core of the heart by perfect 
mystics when they are completely purified and freed from the reactions of 
fruitive activity by practicing bhakti-yoga.
The King of the elephants, Gajendra, simply accepted that there must be 
someone who has created this cosmic manifestation and has supplied its 
ingredients. This should be admitted by everyone, even the most 
determined atheists. Why, then, do the nondevotees and atheists not 
admit this? The reason is that they are polluted by the reactions of their 
fruitive activities. One must be freed from all the dirt accumulated 
within the heart due to fruitive activities performed one after another. 
One must wash off this dirt by practicing bhakti-yoga. Yoga-randhita-
karmäëaù. As long as one is covered by material nature's modes of 
ignorance and passion, there is no possibility of understanding the 
Supreme Lord. Tadä rajas-tamo-bhäväù käma-lobhädayaç ca ye [SB 
1.2.19]. When one is freed from the modes of ignorance and passion, one 
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becomes free from the lowest qualities-käma and lobha, lust and greed.
Nowadays there are so many yoga schools to encourage people in 
developing their lusty desires and greed through the practice of yoga. 
People are therefore very much fond of so-called yoga practice. The 
actual practice of yoga, however, is described here. As authoritatively 
stated in the Çrémad-Bhägavatam (12.13.1), dhyänävasthita-tad-gatena  
manasä paçyanti yaà yoginaù: a yogé is one who always meditates on the 
lotus feet of the Supreme Personality of Godhead. This is also confirmed 
in the Brahma-saàhitä (5.38):

premäïjana-cchurita-bhakti-vilocanena
santaù sadaiva hådayeñu vilokayanti

yaà çyämasundaram acintya-guëa-svarüpaà
govindam ädi-puruñaà tam ahaà bhajämi

"I worship Govinda, the primeval Lord, who is Çyämasundara, Kåñëa 
Himself, with inconceivable innumerable attributes, whom the pure 
devotees see in their heart of hearts with the eye of devotion tinged with 
the salve of love." The bhakti-yogé constantly sees Çyämasundara—
beautiful Lord Kåñëa with His blackish bodily hue. Because the King of 
the elephants, Gajendra, thought himself an ordinary animal, he 
thought himself unfit to see the Lord. In his humility, he thought that 
he could not practice yoga. In other words, how can those who are like 
animals in the bodily concept of life, and who have no purity of 
consciousness, practice yoga? In the present day, people who have no 
control over their senses, who have no understanding of philosophy and 
who do not follow religious principles or rules and regulations are 
nonetheless pretending to be yogés. This is the greatest anomaly in the 
practice of mystic yoga.

TEXT 28
NaMaae NaMaSTau>YaMaSaùveGa‚

 Xai¢-}aYaaYaai%l/DaqGau<aaYa )
Pa[PaàPaal/aYa durNTaXa¢-Yae

 k-idiNd]Yaa<aaMaNavaPYavTMaRNae )) 28 ))

37



namo namas tubhyam asahya-vega-
çakti-trayäyäkhila-dhé-guëäya

prapanna-päläya duranta-çaktaye
kad-indriyäëäm anaväpya-vartmane

namaù—I offer my respectful obeisances; namaù—again I offer my 
respectful obeisances; tubhyam—unto You; asahya—formidable; vega—
forces; çakti-trayäya—unto the Supreme Person, who has threefold 
potencies; akhila—of the universe; dhé—for the intelligence; guëäya—
who appears as the sense objects; prapanna-päläya—unto the Supreme, 
who gives shelter to the surrendered; duranta-çaktaye—who possesses 
energies very difficult to overcome; kat-indriyäëäm—by persons unable 
to control their senses; anaväpya—who is unattainable; vartmane—on 
the path.

My Lord, You are the controller of formidable strength in three kinds of 
energy. You appear as the reservoir of all sense pleasure and the protector 
of the surrendered souls. You possess unlimited energy, but You are 
unapproachable by those who are unable to control their senses. I offer 
my respectful obeisances unto You again and again.
Attachment, greed and lust are three formidable forces that prevent one 
from concentrating upon the lotus feet of the Supreme Personality of 
Godhead. These forces act because the Supreme Lord does not like to be 
realized by nondevotees and atheists. However, when one surrenders 
unto the lotus feet of the Lord, these impediments are withdrawn, and 
one can realize the Supreme Personality of Godhead. Therefore the Lord 
is the protector of the surrendered soul. One cannot become a devotee 
until one surrenders unto the Lord's lotus feet. Then the Lord gives one 
the intelligence from within by which one can return home, back to 
Godhead.

TEXT 29
NaaYa& ved SvMaaTMaaNa& YaC^¢-yah&iDaYaa hTaMa( )

Ta& durTYaYaMaahaTMYa& >aGavNTaiMaTaae_SMYahMa( )) 29 ))

näyaà veda svam ätmänaà
yac-chaktyähaà-dhiyä hatam
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taà duratyaya-mähätmyaà
bhagavantam ito 'smy aham

na—not; ayam—people in general; veda—know; svam—own; ätmänam
—identity; yat-çaktyä—by whose influence; aham—I am independent; 
dhiyä—by this intelligence; hatam—defeated or covered; tam—unto 
Him; duratyaya—difficult to understand; mähätmyam—whose glories; 
bhagavantam—of the Supreme Personality of Godhead; itaù—taking 
shelter; asmi aham—I am.

I offer my respectful obeisances unto the Supreme Personality of 
Godhead, by whose illusory energy the jéva, who is part and parcel of 
God, forgets his real identity because of the bodily concept of life. I take 
shelter of the Supreme Personality of Godhead, whose glories are difficult 
to understand.
As stated in Bhagavad-gétä, every living entity—regardless of whether he 
be human, demigod, animal, bird, bee or whatever—is part and parcel of 
the Supreme Personality of Godhead. The Lord and the living entity are 
intimately related like father and son. Unfortunately, because of 
material contact, the living entity forgets this and wants to enjoy the 
material world independently, according to his own plan. This illusion 
(mäyä) is very difficult to surmount. Mäyä covers the living entity 
because of his willingness to forget the Supreme Personality of Godhead 
and make his own plan to enjoy this material world. As long as this 
contamination continues, the conditioned soul will be unable to 
understand his real identity and will perpetually continue under illusion, 
life after life. Ato gåha-kñetra-sutäpta-vittair janasya moho 'yam ahaà  
mameti (SB 5.5.8). As long as the living entity is not enlightened so that 
he may understand his real position, he will be attracted to materialistic 
life, to house, country or field, to society, sons, family, community, bank 
balance and so on. Covered by all this, he will continue to think, "I am 
this body, and everything related to this body is mine." This materialistic 
conception of life is extremely difficult to surmount, but one who 
surrenders to the Supreme Personality of Godhead, as did Gajendra, the 
King of the elephants, comes to enlightenment on the Brahman 
platform.
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brahma-bhütaù prasannätmä
na çocati na käìkñati

samaù sarveñu bhüteñu
mad-bhaktià labhate paräm

"One who is transcendentally situated at once realizes the Supreme 
Brahman and becomes fully joyful. He never laments nor desires to have 
anything; he is equally disposed toward all living entities. In that state 
he attains pure devotional service unto Me." (Bg. 18.54) Since a devotee 
is completely on the Brahman platform, he is not jealous of any other 
living entity (samaù sarveñu bhüteñu).
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