TEXT 26

s$atya˜ataM s$atyaparM" i‡as$atyaM
s$atyasya yaAeinaM inaih"taM ca s$atyae
s$atyasya s$atyama{tas$atyanae‡aM

s$atyaAtmakM( tvaAM zAr"NAM ‘apaªaA:
satya-vrataà satya-paraà tri-satyaà
satyasya yonià nihitaà ca satye
satyasya satyam åta-satya-netraà
satyätmakaà tväà çaraëaà prapannäù
satya-vratam—the Personality of Godhead, who never deviates from His
vow1*; satya-param—who is the Absolute Truth (as stated in the beginning
of Çrémad-Bhägavatam, satyaà paraà dhémahi); tri-satyam—He is always
present as the Absolute Truth, before the creation of this cosmic
manifestation, during its maintenance, and even after its annihilation;
satyasya—of all relative truths, which are emanations from the Absolute
Truth, Kåñëa; yonim—t;he cause; nihitam—entered2*; ca—and; satye—
1The Lord vows:

yadä yadä hi dharmasya
glänir bhavati bhärata
abhyutthänam adharmasya
tadätmänaà såjämy aham
(Bg. 4.7).
To honor this vow, the Lord appeared.

2The Lord enters everything, even the atom: aëòäntara-stha-paramäëu-

cayäntara-stham (Brahma-saàhitä 5.35). Therefore He is called
antaryämé, the inner force.
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in the factors that create this material world (namely, the five elementsearth, water, fire, air and ether); satyasya—of all that is accepted as the
truth; satyam—the Lord is the original truth; åta-satya-netram—He is
the origin of whatever truth is pleasing (sunetram); satya-ätmakam—
everything pertaining to the Lord is truth (sac-cid-änanda: His body is
truth, His knowledge is truth, and His pleasure is truth); tväm—unto
you, O Lord; çaraëam—offering our full surrender; prapannäù—we are
completely under Your protection.
The demigods prayed: O Lord, You never deviate from Your vow, which
is always perfect because whatever You decide is perfectly correct and
cannot be stopped by anyone. Being present in the three phases of cosmic
manifestation-creation, maintenance and annihilation—You are the
Supreme Truth. Indeed, unless one is completely truthful, one cannot
achieve Your favor, which therefore cannot be achieved by hypocrites.
You are the active principle, the real truth, in all the ingredients of
creation, and therefore you are known as antaryämé, the inner force. You
are equal to everyone, and Your instructions apply for everyone, for all
time. You are the beginning of all truth. Therefore, offering our
obeisances, we surrender unto You. Kindly give us protection.
The demigods or devotees know perfectly well that the Supreme
Personality of Godhead is the true substance, whether within this
material world or in the spiritual world. Çrémad-Bhägavatam begins,
therefore, with the words oà namo bhagavate väsudeväya. .. satyaà
paraà dhémahi [SB 1.1.1]. Väsudeva, Kåñëa, is the paraà satyam, the
Supreme Truth. The Supreme Truth can be approached or understood
by the supreme method, as declared by the Supreme Truth: bhaktyä mäm
abhijänäti yävän yaç cäsmi tattvataù (Bg. 18.55). Bhakti, devotional
service, is the only way to understand the Absolute Truth. For
protection, therefore, the demigods surrender to the Supreme Truth, not
to the relative truth. There are persons who worship various demigods,
but the Supreme Truth, Kåñëa, declares in Bhagavad-gétä (7.23), antavat
tu phalaà teñäà tad bhavaty alpa-medhasäm: "Men of small intelligence
worship the demigods, and their fruits are limited and temporary."
Worship of demigods may be useful for a limited time, but the result is
antavat, perishable. This material world is impermanent, the demigods
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are impermanent, and the benedictions derived from the demigods are
also impermanent, whereas the living entity is eternal (nityo nityänäà
cetanaç cetanänäm (Kaöha Upaniñad 2.2.13)). Every living entity,
therefore, must search for eternal happiness, not temporary happiness.
The words satyaà paraà dhémahi [SB 1.1.1] indicate that one should
search for the Absolute Truth, not the relative truth.
While offering prayers to the Supreme Personality of Godhead,
Nåsiàhadeva, Prahläda Mahäräja said:
bälasya neha çaraëaà pitarau nåsiàha
närtasya cägadam udanvati majjato nauù
Generally it is understood that the protectors for a child are his parents,
but this is not actually the fact. The real protector is the Supreme
Personality of Godhead.
taptasya tat-pratividhir ya ihäïjaseñöas
tävad vibho tanu-bhåtäà tvad-upekñitänäm
(SB 7.9.19)
If neglected by the Supreme Personality of Godhead, a child, despite the
presence of his parents, will suffer, and a diseased person, despite all
medical help, will die. In this material world, where there is a struggle for
existence, men have invented many means for protection, but these are
useless if the Supreme Personality of Godhead rejects them. Therefore
the demigods purposefully say, satyätmakaà tväà çaraëaà prapannäù:
"Real protection can be obtained from You, O Lord, and therefore we
surrender unto You,"
The Lord demands that one surrender unto Him (sarva-dharmän
parityajya mäm ekaà çaraëaà vraja [Bg. 18.66]), and He further says:
sakåd eva prapanno yas
taväsméti ca yäcate
abhayaà sarvadä tasmai
dadämy etad vrataà mama
"If one surrenders unto Me sincerely, saying, 'My Lord, from this day I
am fully surrendered unto You,' I always give him protection. That is My
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vow." (Rämäyaëa, Yuddha-käëòa 18.33) The demigods offered their
prayers to the Supreme Personality of Godhead because He had now
appeared in the womb of His devotee Devaké to protect all the devotees
harassed by Kaàsa and his lieutenants. Thus the Lord acts as satyavrata.
The protection given by the Supreme Personality of Godhead cannot be
compared to the protection given by the demigods. It is said that Rävaëa
was a great devotee of Lord Çiva, but when Lord Rämacandra went to
kill him, Lord Çiva could not give him protection.
Lord Brahmä and Lord Çiva, accompanied by great sages like Närada and
followed by many other demigods, had now invisibly appeared in the
house of Kaàsa. They began to pray for the Supreme Personality of
Godhead in select prayers which are very pleasing to the devotees and
which award fulfillment of devotional desires. The first words they spoke
acclaimed that the Lord is true to His vow. As stated in the Bhagavadgétä, Kåñëa descends upon this material world just to protect the pious
and destroy the impious. That is His vow. The demigods could
understand that the Lord had taken His residence within the womb of
Devaké to fulfill this vow. They were very glad that the Lord was
appearing to fulfill His mission, and they addressed Him as satyaà
param, or the Supreme Absolute Truth.
Everyone is searching after the truth. That is the philosophical way of
life. The demigods give information that the Supreme Absolute Truth is
Kåñëa. One who becomes fully Kåñëa conscious can attain the Absolute
Truth. Kåñëa is the Absolute Truth. Relative truth is not truth in all the
three phases of eternal time. Time is divided into past, present and
future. Kåñëa is Truth always, past, present and future. In the material
world, everything is being controlled by supreme time, in the course of
past, present and future. But before the creation, Kåñëa was existing, and
when there is creation, everything is resting in Kåñëa, and when this
creation is finished, Kåñëa will remain. Therefore, He is Absolute Truth
in all circumstances, If there is any truth within this material world, it
emanates from the Supreme Truth, Kåñëa. If there is any opulence
within this material world, the cause of the opulence is Kåñëa. If there is
any reputation within this material world, the cause of the reputation is
Kåñëa. If there is any strength within this material world, the cause of
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such strength is Kåñëa. If there is any wisdom and education within this
material world, the cause of such wisdom and education is Kåñëa.
Therefore Kåñëa is the source of all relative truths.
Devotees, therefore, following in the footsteps of Lord Brahmä, pray,
govindam ädi-puruñaà tam ahaà bhajämi **, worshiping the ädi-puruña,
the supreme truth, Govinda. Everything, everywhere, is performed in
terms of three principles, jïäna-bala-kriyä—knowledge, strength and
activity. In every field, if there is not full knowledge, full strength and
full activity, an endeavor is never successful. Therefore, if one wants
success in everything, one must be backed by these three principles. In
the Vedas (Çvetäçvatara Upaniñad 6.8) there is this statement about the
Supreme Personality of Godhead:
na tasya käryaà karaëaà ca vidyate
na tat samaç cäbhyadhikaç ca dåçyate
paräsya çaktir vividhaiva çrüyate
sväbhäviké jïäna-bala-kriyä ca
[Cc. Madhya 13.65, purport]
The Supreme Personality of Godhead does not need to do anything
personally, for He has such potencies that anything He wants done will
be done perfectly well through the control of material nature (sväbhäviké
jïäna-bala-kriyä ca). Similarly, those who are engaged in the service of
the Lord are not meant to struggle for existence. The devotees who are
fully engaged in spreading the Kåñëa consciousness movement, more
than ten thousand men and women all over the world, have no steady or
permanent occupation, yet we actually see that they are maintained very
opulently. The Lord says in Bhagavad-gétä (9.22):
ananyäç cintayanto mäà
ye janäù paryupäsate
teñäà nityäbhiyuktänäà
yoga-kñemaà vahämy aham
"For those who worship Me with devotion, meditating on My
transcendental form, I carry to them what they lack and preserve what
they have." The devotees have no anxiety over what will happen next,
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where they will stay or what they will eat, for everything is maintained
and supplied by the Supreme Personality of Godhead, who has promised,
kaunteya pratijänéhi na me bhaktaù praëaçyati: "O son of Kunté, declare it
boldly that My devotee never perishes." (Bg. 9.31) From all angles of
vision, therefore, in all circumstances, if one fully surrenders unto the
Supreme Personality of Godhead, there is no question of one's struggling
for existence. In this connection, the commentary by Çrépäda
Madhväcärya, who quotes from the Tantra-bhägavata, is very
meaningful:
sac-chadba uttamaà brüyäd
änandantéti vai vadet
yetijïänaà samuddiñöaà
pürëänanda-dåçis tataù
attåtväc ca tadä dänät
satyättya cocyate vibhuù
Explaining the words satyasya yonim, Çréla Viçvanätha Cakravarté
Öhäkura says that Kåñëa is the avatäré, the origin of all incarnations. All
incarnations are the Absolute Truth, yet the Supreme Personality of
Godhead Kåñëa is the origin of all incarnations. Dépärcir eva hi
daçäntaram abhyupetya dépäyate (Bs. 5.46). There may be many lamps, all
equal in power, yet there is a first lamp, a second lamp, a third lamp and
so on. Similarly, there are many incarnations, who are compared to
lamps, but the first lamp, the original Personality of Godhead, is Kåñëa.
Govindam ädi-puruñaà tam ahaà bhajämi **.
The demigods must offer worship in obedience to the Supreme
Personality of Godhead, but one might argue that since the Supreme
Godhead was within the womb of Devaké, He was also coming in a
material body. Why then should He be worshiped? Why should one
make a distinction between an ordinary living entity and the Supreme
Personality of Godhead? These questions are answered in the following
verses.
TEXT 27
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Wk(AyanaAe's$aAE iã"P(laiñmaUlazA,
cataUr"s$a: paÂaivaDa: Sax"AtmaA
s$aæatvagAí"ivaq%paAe navaAºaAe

d"zAcC$d"I iã"KagAAe ÷Aid"va{ºa:
ekäyano 'sau dvi-phalas tri-mülaç
catü-rasaù païca-vidhaù ñaò-ätmä
sapta-tvag añöa-viöapo naväkño
daça-cchadé dvi-khago hy ädi-våkñaù
eka-ayanaù—the body of an ordinary living being is fully dependent on
the material elements; asau—that; dvi-phalaù—in this body we are
subject to material happiness and distress, which result from karma; trimülaù—having three roots, the three modes of nature (goodness,
passion and ignorance), upon which the body is created; 3catuù-rasaùfour rasas, or tastes; païca-vidhaù—consisting of five senses for
acquiring knowledge (the eyes, ears, nose, tongue and touch); ñaö-ätmä
—six circumstances (lamentation, illusion, old age, death, hunger and
thirst); sapta-tvak—having seven coverings (skin, blood, muscle, fat,
bone, marrow and semen); añöa-viöapaù—eight branches (the five gross
elements-earth, water, fire, air and ether-and also the mind, intelligence
and ego); nava-akñaù—nine holes; daça-chadé—ten kinds of life air,
resembling the leaves of a tree; dvi-khagaù—two birds (the individual
soul and the Supersoul); hi—indeed; ädi-våkñaù -this is the original tree
or construction of the material body, whether individual or universal.
The body [the total body and the individual body are of the same
composition] may figuratively be called "the original tree." From this
tree, which fully depends on the ground of material nature, come two
kinds of fruit—the enjoyment of happiness and the suffering of distress.
The cause of the tree, forming its three roots, is association with the
3 As the root of a tree extracts water (rasa) from the earth, the body tastes

dharma, artha, käma and mokña—religion, economic development, sense
gratification and liberation. These are four kinds of räsa, or taste.
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three modes of material nature—goodness, passion and ignorance. The
fruits of bodily happiness have four tastes—religiosity, economic
development, sense gratification and liberation—which are experienced
through five senses for acquiring knowledge in the midst of six
circumstances: lamentation, illusion, old age, death, hunger and thirst.
The seven layers of bark covering the tree are skin, blood, muscle, fat,
bone, marrow and semen, and the eight branches of the tree are the five
gross and three subtle elements—earth, water, fire, air, ether, mind,
intelligence and false ego. The tree of the body has nine hollows—the
eyes, the ears, the nostrils, the mouth, the rectum and the genitals—and
ten leaves, the ten airs passing through the body. In this tree of the body
there are two birds: one is the individual soul, and the other is the
Supersoul.
This material world is composed of five principal elements—earth,
water, fire, air and ether—all of which are emanations from Kåñëa.
Although materialistic scientists may accept these five primary elements
as the cause of the material manifestation, these elements in their gross
and subtle states are produced by Kåñëa, whose marginal potency also
produces the living entities working within this material world. The
Seventh Chapter of Bhagavad-gétä clearly states that the entire cosmic
manifestation is a combination of two of Kåñëa's energies—the superior
energy and the inferior energy. The living entities are the superior
energy, and the inanimate material elements are His inferior energy. In
the dormant stage, everything rests in Kåñëa.
Material scientists cannot give such a thorough analysis of the material
structure of the body. The analysis of the material scientists concerns
itself only with inanimate matter, but this is inadequate because the
living entity is completely separate from the material bodily structure. In
Bhagavad-gétä (7.5) the Lord says:
apareyam itas tv anyäà
prakåtià viddhi me paräm
jéva-bhütäà mahä-bäho
yayedaà dhäryate jagat
"Besides this inferior nature, O mighty-armed Arjuna, there is a superior
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energy of Mine, which consists of all the living entities who are
struggling with material nature and are sustaining the universe."
Although the material elements emanate from the Supreme Personality
of Godhead, Kåñëa, they are separated elements and are sustained by the
living elements.
As indicated by the word dvi-khagaù, the living elements within the
body resemble two birds in a tree. Kha means "sky," and ga means "one
who flies." Thus the word dvi-khagaù refers to birds. In the tree of the
body there are two birds, or two living elements, and they are always
different. In Bhagavad-gétä (13.3), the Lord says, kñetra-jïaà cäpi mäà
viddhi sarva-kñetreñu bhärata: "O scion of Bharata, you should
understand that I am also the knower in all bodies." The kñetra jïa, the
owner of the body, is also called the khaga, the living entity. Within the
body there are two such kñetra jïas—the individual soul and the
Supersoul. The individual soul is the owner of his individual body, but
the Supersoul is present within the bodies of all living entities. Such a
thorough analysis and understanding of the bodily structure cannot be
obtained anywhere but in the Vedic literature.
When two birds enter a tree, one may foolishly think that the birds
become one or merge with the tree, but actually they do not. Rather,
each bird keeps its individual identity. Similarly, the individual soul and
the Supersoul do not become one, nor do they merge with matter. The
living entity lives close to matter, but this does not mean that he merges
or mixes with it (asaìgo hy ayaà puruñaù), although material scientists
mistakenly see the organic and inorganic, or animate and inanimate, to
be mixed.
Vedic knowledge has been kept imprisoned or concealed, but every
human being needs to understand it in truth. The modern civilization of
ignorance is simply engaged in analyzing the body, and thus people come
to the erroneous conclusion that the living force within the body is
generated under certain material conditions. People have no
information of the soul, but this verse gives the perfect explanation that
there are two living forces (dvi-khaga): the individual soul and the
Supersoul. The Supersoul is present in every body (éçvaraù sarvabhütänäà håd-deçe 'rjuna tiñöhati [Bg. 18.61]), whereas the individual soul
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is situated only in his own body (dehé) and is transmigrating from one
body to another.
TEXT 28
tvamaek( WvaAsya s$ata: ‘as$aUitas$a,
tvaM s$aiªaDaAnaM tvamanauƒah"ê

tvanmaAyayaA s$aMva{tacaetas$astvaAM
pazyainta naAnaA na ivapaiêtaAe yae
tvam eka eväsya sataù prasütis
tvaà sannidhänaà tvam anugrahaç ca
tvan-mäyayä saàvåta-cetasas tväà
paçyanti nänä na vipaçcito ye
tvam—You (O Lord); ekaù—being one without a second, You are
everything; eva—indeed; asya sataù—of this cosmic manifestation now
visible; prasütiù—the original source; tvam—Your Lordship;
sannidhänam—the conservation of all such energy when everything is
annihilated; tvam—Your Lordship; anugrahaù ca—and the maintainer;
tvat-mäyayä—by Your illusory, external energy; saàvåta-cetasaù—those
whose intelligence is covered by such illusory energy; tväm—unto You;
paçyanti—observe; nänä—many varieties; na—not; vipaçcitaù—learned
scholars or devotees; ye—who are.
The efficient cause of this material world, manifested with its many
varieties as the original tree, is You, O Lord. You are also the maintainer
of this material world, and after annihilation You are the one in whom
everything is conserved. Those who are covered by Your external energy
cannot see You behind this manifestation, but theirs is not the vision of
learned devotees.
Various demigods, beginning from Lord Brahmä, Lord Çiva and even
Viñëu, are supposed to be the creator, maintainer and annihilator of this
material world, but actually they are not. The fact is that everything is
the Supreme Personality of Godhead, manifested in varieties of energy.
Ekam evädvitéyaà brahma. There is no second existence. Those who are
truly vipaçcit, learned, are those who have reached the platform of
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understanding and observing the Supreme Personality of Godhead in
any condition of life. premäïjana-cchurita-bhakti-vilocanena santaù
sadaiva hådayeñu vilokayanti (Bs. 5.38). Learned devotees accept even
conditions of distress as representing the presence of the Supreme Lord.
When a devotee is in distress, he sees that the Lord has appeared as
distress just to relieve or purify the devotee from the contamination of
the material world. While one is within this material world, one is in
various conditions, and therefore a devotee sees a condition of distress as
but another feature of the Lord. Tat te'nukampäà susamékñamäëaù (SB
10.14.8). A devotee, therefore, regards distress as a great favor of the
Lord because he understands that he is being cleansed of contamination.
Teñäm ahaà samuddhartä måtyu-saàsära-sägarät (Bg. 12.7). The
appearance of distress is a negative process intended to give the devotee
relief from this material world, which is called måtyu-saàsära, or the
constant repetition of birth and death. To save a surrendered soul from
repeated birth and death, the Lord purifies him of contamination by
offering him a little distress. This cannot be understood by a
nondevotee, but a devotee can see this because he is vipaçcit, or learned.
A nondevotee, therefore, is perturbed in distress, but a devotee
welcomes distress as another feature of the Lord. Sarvaà khalv idaà
brahma. A devotee can actually see that there is only the Supreme
Personality of Godhead and no second entity. Ekam evädvitéyam. There
is only the Lord, who presents Himself in different energies.
Persons who are not in real knowledge think that Brahmä is the creator,
Viñëu the maintainer and Çiva the annihilator and that the different
demigods are intended to fulfill diverse purposes. Thus they create
diverse purposes and worship various demigods to have these purposes
fulfilled (kämais tais tair håta jïänäù prapadyante 'nya-devatäù [Bg. 7.20]).
A devotee, however, knows that these various demigods are but different
parts of the Supreme Personality of Godhead and that these parts need
not be worshiped. As the Lord says in Bhagavad-gétä (9.23):
ye 'py anya-devatä bhaktä
yajante çraddhayänvitäù
te 'pi mäm eva kaunteya
yajanty avidhi-pürvakam
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"Whatever a man may sacrifice to other gods, O son of Kunté, is really
meant for Me alone, but it is offered without true understanding." There
is no need to worship the demigods, for this is avidhi, not in order.
Simply by surrendering oneself at the lotus feet of Kåñëa, one can
completely discharge one's duties; there is no need to worship various
deities or demigods. These various divinities are observed by the müòhas,
fools, who are bewildered by the three modes of material nature (tribhir
guëamayair bhävair ebhiù sarvam idaà jagat). Such fools cannot
understand that the real source of everything is the Supreme Personality
of Godhead (mohitaà näbhijänäti mäm ebhyaù param avyayam [Bg. 7.13]).
Not being disturbed by the Lord's various features, one should
concentrate upon and worship the Supreme Lord (mäm ekaà çaraëaà
vraja). This should be the guiding principle of one's life.
TEXT 29

ibaBaiSaR è&paANyavabaAeDa @AtmaA
ºaemaAya laAek(sya car"Acar"sya
s$aÔvaAepapaªaAina s$auKaAvah"Aina
s$ataAmaBa‰"AiNA mauò": KalaAnaAma,
bibharñi rüpäëy avabodha ätmä
kñemäya lokasya caräcarasya
sattvopapannäni sukhävahäni
satäm abhadräëi muhuù khalänäm
bibharñi—You accept; rüpäëi—varieties of forms, such as Matsya,
Kürma, Varäha, Räma and Nåsiàha; avabodhaù ätmä—in spite of
having different incarnations, You remain the Supreme, full of
knowledge; kñemäya—for the benefit of everyone, and especially the
devotees; lokasya—of all living entities; cara-acarasya—moving and
nonmoving; sattva-upapannäni—all such incarnations are
transcendental (çuddha-sattva); sukha-avahäni—full of transcendental
bliss; satäm—of the devotees; abhadräëi—all inauspiciousness or
annihilation; muhuù—again and again; khalänäm—of the nondevotees.
O Lord, You are always in full knowledge, and to bring all good fortune to
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all living entities, You appear in different incarnations, all of them
transcendental to the material creation. When You appear in these
incarnations, You are pleasing to the pious and religious devotees, but for
nondevotees You are the annihilator.
This verse explains why the Supreme Personality of Godhead appears as
an incarnation again and again. The incarnations of the Supreme
Personality of Godhead all function differently, but their main purpose
is pariträëäya sädhünäà vinäçäya ca duñkåtäm [Bg. 4.8]—to protect the
devotees and annihilate the miscreants. Yet even though the duñkåtés, or
miscreants, are annihilated, this is ultimately good for them.
TEXT 30
tvayyambaujaAºaAiKalas$aÔvaDaAi°a
s$amaAiDanaAvaeizAtacaetas$aEke(
tvatpaAd"paAetaena mah"tk{(taena
ku(vaRinta gAAevats$apadM" BavaAibDama,
tvayy ambujäkñäkhila-sattva-dhämni
samädhinäveçita-cetasaike
tvat-päda-potena mahat-kåtena
kurvanti govatsa-padaà bhaväbdhim
tvayi—in You; ambuja-akña—O lotus-eyed Lord; akhila-sattva-dhämni—
who are the original cause of all existence, from whom everything
emanates and in whom all potencies reside; samädhinä—by constant
meditation and complete absorption (in thoughts of You, the Supreme
Personality of Godhead); äveçita—fully absorbed, fully engaged; cetasä—
but by such a mentality; eke—the one process of always thinking of Your
lotus feet; tvat-päda-potena—by boarding such a boat as Your lotus feet;
mahat-kåtena—by that action which is considered the most powerful
original existence or which is executed by mahäjanas; kurvanti—they
make; govatsa-padam—like the hoofprint of a calf; bhava-abdhim—the
great ocean of nescience.
O lotus-eyed Lord, by concentrating one's meditation on Your lotus feet,
which are the reservoir of all existence, and by accepting those lotus feet
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as the boat by which to cross the ocean of nescience, one follows in the
footsteps of mahäjanas [great saints, sages and devotees]. By this simple
process, one can cross the ocean of nescience as easily as one steps over
the hoofprint of a calf.
The true mission in life is to cross the ocean of nescience, of repeated
birth and death. Those in the darkness of ignorance, however, do not
know this mission. Instead, being carried away by the waves of material
nature (prakåteù kriyamäëäni guëaiù karmäëi sarvaçaù [Bg. 3.27]), they
are undergoing the tribulations of måtyu-saàsära-vartmani [Bg. 9.3],
repeated birth and death. But persons who have achieved knowledge by
the association of devotees follow the mahäjanas (mahat-kåtena). Such a
person always concentrates his mind upon the lotus feet of the Lord and
executes one or more of the nine varieties of devotional service
(çravaëaà kértanaà viñëoù smaraëaà päda-sevanam [SB 7.5.23]). Simply
by this process, one can cross the insurmountable ocean of nescience.
Devotional service is powerful in any form. Çré-viñëoù çravaëe parékñid
abhavad vaiyäsakiù kértane (Bhakti-rasämåta-sindhu 1.2.265). According
to this verse, Mahäräja Parékñit became liberated by fully concentrating
his mind on hearing the Lord's holy name, attributes and pastimes.
Similarly, Çukadeva Gosvämé simply glorified the Lord, and by speaking
on the subject matters of Kåñëa that constitute the entire ÇrémadBhägavatam, he too was liberated. One may also be liberated simply by
sakhya, friendly behavior with the Lord. Such is the power of devotional
service, as we learn from the examples set by the Lord's many pure
devotees.
svayambhür näradaù çambhuù
kumäraù kapilo manuù
prahlädo janako bhéñmo
balir vaiyäsakir vayam
[SB 6.3.20]
We have to follow in the footsteps of such devotees, for by this one easy
process one can cross the great ocean of nescience just as one might
cross a small hole created by the hoof of a calf.
Here the Lord is described as ambujäkña, or lotus-eyed. By seeing the
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eyes of the Lord, which are compared to lotus flowers, one becomes so
satisfied that one does not want to turn his eyes to anything else. Simply
by seeing the transcendental form of the Lord, a devotee is at once fully
absorbed in the Lord in his heart. This absorption is called samädhi.
Dhyänävasthita-tad-gatena manasä paçyanti yaà yoginaù (SB 12.13.1). A
yogé is fully absorbed in thoughts of the Supreme Personality of
Godhead, for he has no other business than to think of the Lord always
within the heart. It is also said:
samäçritä ye pada-pallava-plavaà
mahat-padaà puëya-yaço muräreù
bhavämbudhir vatsa-padaà paraà padaà
padaà padaà yad vipadäà na teñäm
"For one who has accepted the boat of the lotus feet of the Lord, who is
the shelter of the cosmic manifestation and is famous as Muräri, the
enemy of the demon Mura, the ocean of the material world is like the
water contained in a calf's hoofprint. His goal is paraà padam, or
Vaikuëöha, the place where there are no material miseries, not the place
where there is danger at every step." (SB 10.14.58) This process is
recommended here by authorities like Lord Brahmä and Lord Çiva
(svayambhür näradaù çambhuù [SB 6.3.20]), and therefore we must take
to this process in order to transcend nescience. This is very easy, but we
must follow in the footsteps of great personalities, and then success will
be possible.
In regard to the word mahat-kåtena, it is also significant that the process
shown by great devotees is not only for them but also for others. If
things are made easy, this affords facility for the person who has made
them easy and also for others who follow the same principles. The
process recommended in this verse for crossing the ocean of nescience is
easy not only for the devotee but also for common persons who follow
the devotee (mahäjano yena gataù sa panthäù [Cc. Madhya 17.186]).
TEXT 31
svayaM s$amauÔaIyaR s$auäu"starM" âumana,
BavaANARvaM BaImamad"”as$aAEô$d"A:
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Bavatpad"AmBaAeç&h"naAvama‡a tae

inaDaAya yaAtaA: s$ad"nauƒah"Ae BavaAna,
svayaà samuttérya sudustaraà dyuman
bhavärëavaà bhémam adabhra-sauhådäù
bhavat-padämbhoruha-nävam atra te
nidhäya yätäù sad-anugraho bhavän
svayam—personally; samuttérya—perfectly crossing; su-dustaram—
which is very difficult to cross; dyuman—O Lord, who appear exactly
like the sun, illuminating the darkness of this world of ignorance; bhavaarëavam—the ocean of nescience; bhémam—which is extremely fierce;
adabhra-sauhådäù—devotees who are incessantly friendly to the fallen
souls; bhavat-pada-ambhoruha—Your lotus feet; nävam—the boat for
crossing; atra—in this world; te—they (the Vaiñëavas); nidhäya—
leaving behind; yätäù—on to the ultimate destination, Vaikuëöha; satanugrahaù—who are always kind and merciful to the devotees; bhavän
—You.
O Lord, who resemble the shining sun, You are always ready to fulfill the
desire of Your devotee, and therefore You are known as a desire tree
[väïchä-kalpataru]. When äcäryas completely take shelter under Your
lotus feet in order to cross the fierce ocean of nescience, they leave
behind on earth the method by which they cross, and because You are
very merciful to Your other devotees, You accept this method to help
them.
This statement reveals how the merciful äcäryas and the merciful
Supreme Personality of Godhead together help the serious devotee who
wants to return home, back to Godhead. Çré Caitanya Mahäprabhu, in
His teachings to Rüpa Gosvämé, said:
brahmäëòa bhramite kona bhägyavän jéva
guru-kåñëa-prasäde päya bhakti-latä-béja
(Cc. Madhya 19.151)
One can achieve the seed of bhakti-latä, devotional service, by the mercy
of guru and Kåñëa. The duty of the guru is to find the means, according
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to the time, the circumstances and the candidate, by which one can be
induced to render devotional service, which Kåñëa accepts from a
candidate who wants to be successful in going back home, back to
Godhead. After wandering throughout the universe, a fortunate person
within this material world seeks shelter of such a guru, or äcärya, who
trains the devotee in the suitable ways to render service according to the
circumstances so that the Supreme Personality of Godhead will accept
the service. This makes it easier for the candidate to reach the ultimate
destination. The äcärya's duty, therefore, is to find the means by which
devotees may render service according to references from çästra. Rüpa
Gosvämé, for example, in order to help subsequent devotees, published
such devotional books as Bhakti-rasämåta-sindhu. Thus it is the duty of
the äcärya to publish books that will help future candidates take up the
method of service and become eligible to return home, back to Godhead,
by the mercy of the Lord. In our Kåñëa consciousness movement, this
same path is being prescribed and followed. Thus the devotees have been
advised to refrain from four sinful activities—illicit sex, intoxication,
meat-eating and gambling—and to chant sixteen rounds a day. These
are bona fide instructions. Because in the Western countries constant
chanting is not possible, one should not artificially imitate Haridäsa
Öhäkura, but should follow this method. Kåñëa will accept a devotee who
strictly follows the regulative principles and the method prescribed in
the various books and literatures published by the authorities. The
äcärya gives the suitable method for crossing the ocean of nescience by
accepting the boat of the Lord's lotus feet, and if this method is strictly
followed, the followers will ultimately reach the destination, by the grace
of the Lord. This method is called äcärya-sampradäya. It is therefore
said, sampradäya-vihénä ye manträs te niñphalä matäù (Padma Puräëa).
The äcärya-sampradäya is strictly bona fide. Therefore one must accept
the äcärya-sampradäya; otherwise one's endeavor will be futile. Çréla
Narottama däsa Öhäkura therefore sings:
täìdera caraëa sevi bhakta sane väsa
janame janame haya, ei abhiläña
One must worship the lotus feet of the äcärya and live within the society
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of devotees. Then one's endeavor to cross over nescience will surely be
successful.
TEXT 32

yae'nyae'r"ivand"Aºa ivamau·(maAinanas$a,
tvayyastaBaAvaAd"ivazAuÜ"bauÜ"ya:

@Aç&÷ k{(cC)e$NA parM" padM" tata:

patantyaDaAe'naAä{"tayauSmad"x.~„aya:
ye 'nye 'ravindäkña vimukta-mäninas
tvayy asta-bhäväd aviçuddha-buddhayaù
äruhya kåcchreëa paraà padaà tataù
patanty adho 'nädåta-yuñmad-aìghrayaù
ye anye—anyone, or all others; aravinda-akña—O lotus-eyed one;
vimukta-mäninaù—falsely considering themselves free from the bondage
of material contamination; tvayi—unto You; asta-bhävät—speculating
in various ways but not knowing or desiring more information of Your
lotus feet; aviçuddha-buddhayaù—whose intelligence is still not purified
and who do not know the goal of life; äruhya—even though achieving;
kåcchreëa—by undergoing severe austerities, penances and hard labor;
param padam—the highest position (according to their imagination and
speculation); tataù—from that position; patanti—they fall; adhaù—
down into material existence again; anädåta—neglecting devotion to;
yuñmat—Your; aìghrayaù—lotus feet.
[Someone may say that aside from devotees, who always seek shelter at
the Lord's lotus feet, there are those who are not devotees but who have
accepted different processes for attaining salvation. What happens to
them? In answer to this question, Lord Brahmä and the other demigods
said:] O lotus-eyed Lord, although nondevotees who accept severe
austerities and penances to achieve the highest position may think
themselves liberated, their intelligence is impure. They fall down from
their position of imagined superiority because they have no regard for
Your lotus feet.
Aside from devotees, there are many others, nondevotees, known as
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karmés, jïänés or yogés, philanthropists, altruists, politicians,
impersonalists and voidists. There are many varieties of nondevotees
who have their respective ways of liberation, but simply because they do
not know the shelter of the Lord's lotus feet, although they falsely think
that they have been liberated and elevated to the highest position, they
fall down. As clearly stated by the Lord Himself in Bhagavad-gétä (9.3):
açraddadhänäù puruñä
dharmasyäsya parantapa
apräpya mäà nivartante
måtyu-saàsära-vartmani
"Those who are not faithful on the path of devotional service cannot
attain Me, O conqueror of foes, but return to birth and death in this
material world." It doesn't matter whether one is a karmé, jïäné, yogé,
philanthropist, politician or whatever; if one has no love for the lotus
feet of the Lord, one falls down. That is the verdict given by Lord
Brahmä in this verse.
There are persons who advocate accepting any process and who say that
whatever process one accepts will lead to the same goal, but that is
refuted in this verse, where such persons are referred to as vimuktamäninaù, signifying that although they think they have attained the
highest perfection, in fact they have not. In the present day, big, big
politicians all over the world think that by scheming they can occupy
the highest political post, that of president or prime minister, but we
actually see that even in this life such big prime ministers, presidents
and other politicians, because of being nondevotees, fall down (patanty
adhaù). To become president or prime minister is not easy; one must
work very hard (äruhya kåcchreëa) to achieve the post. And even though
one may reach his goal, at any moment one may be kicked down by
material nature. In human society there have been many instances in
which great, exalted politicians have fallen from government and
become lost in historical oblivion. The cause of this is aviçuddhabuddhayaù: [SB 10.2.32] their intelligence is impure. The çästra says, na
te viduù svärtha-gatià hi viñëum (SB 7.5.31). One achieves the perfection
of life by becoming a devotee of Viñëu, but people do not know this.
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Therefore, as stated in Bhagavad-gétä (12.5), kleço 'dhikataras teñäm
avyaktäsakta-cetasäm. Persons who do not ultimately accept the
Supreme Personality of Godhead and take to devotional service, but
who instead are attached to impersonalism and voidism, must undergo
great labor to achieve their goals.
çreyaù-såtià bhaktim udasya te vibho
kliçyanti ye kevala-bodha-labdhaye
(SB 10.14.4)
To achieve understanding, such persons work very hard and undergo
severe austerities, but their hard labor and austerities themselves are
their only achievement, for they do not actually achieve the real goal of
life.
Dhruva Mahäräja at first wanted to achieve the greatest material
kingdom and greater material possessions than his father, but when he
was actually favored by the Lord, who appeared before him to give him
the benediction he desired, Dhruva Mahäräja refused it, saying, svämin
kåtärtho'smi varaà na yäce: [Cc. Madhya 22.42] "Now I am fully satisfied.
I do not want any material benediction." (Hari-bhakti-sudhodaya 7.28)
This is the perfection of life. Yaà labdhvä cäparaà läbhaà manyate
nädhikaà tataù (Bg. 6.22). If one achieves the shelter of the Lord's lotus
feet, one is fully satisfied and does not need to ask for any material
benediction.
At night, no one can see a lotus, for lotuses blossom only during the
daytime. Therefore the word aravindäkña is significant. One who is not
captivated by the lotus eyes or transcendental form of the Supreme Lord
is in darkness, exactly like one who cannot see a lotus. One who has not
come to the point of seeing the lotus eyes and transcendental form of
Çyämasundara is a failure. premäïjana-cchurita-bhakti-vilocanena santaù
sadaiva hådayeñu vilokayanti [Bs. 5.38]. Those who are attached to the
Supreme Personality of Godhead in love always see the Lord's lotus eyes
and lotus feet, whereas others cannot see the Lord's beauty and are
therefore classified as anädåta-yuñmad-aìghrayaù, or neglectful of the
Lord's personal form. Those who neglect the Lord's form are surely
failures on every path in life, but if one develops even a little love for
the Supreme Personality of Godhead, one is liberated without difficulty
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(svalpam apy asya dharmasya träyate mahato bhayät). Therefore the
Supreme Personality of Godhead recommends in Bhagavad-gétä (9.34),
man-manä bhava mad-bhakto mad-yäjé mäà namaskuru: [Bg. 18.65]
"Simply think of Me, become My devotee, worship Me and offer some
slight homage to Me." Simply by this process, one is guaranteed to return
home, back to Godhead, and thus attain the highest perfection. The
Lord further affirms in Bhagavad-gétä (18.54-55):
brahma-bhütaù prasannätmä
na çocati na käìkñati
samaù sarveñu bhüteñu
mad-bhaktià labhate paräm
bhaktyä mäm abhijänäti
yävän yaç cäsmi tattvataù
tato mäà tattvato jïätvä
viçate tad-anantaram
"One who is thus transcendentally situated at once realizes the Supreme
Brahman and becomes fully joyful. He never laments nor desires to have
anything; he is equally disposed to every living entity. In that state he
attains pure devotional service unto Me. One can understand the
Supreme Personality as He is only by devotional service. And when one
is in full consciousness of the Supreme Lord by such devotion, he can
enter into the kingdom of God."
TEXT 33

taTaA na tae maADava taAvak(A: ¸(icaä,"
”azyainta maAgAARÔvaiya baÜ"s$aAEô$d"A:
tvayaAiBagAuæaA ivacar"inta inaBaRyaA
ivanaAyak(AnaIk(pamaUDaRs$au ‘aBaAe
tathä na te mädhava tävakäù kvacid
bhraçyanti märgät tvayi baddha-sauhådäù
tvayäbhiguptä vicaranti nirbhayä
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vinäyakänékapa-mürdhasu prabho
tathä—like them (the nondevotees); na—not; te—they (the devotees);
mädhava—O Lord, husband of the goddess of fortune; tävakäù—the
followers of the devotional path, the devotees; kvacit—in any
circumstances; bhraçyanti—fall down; märgät—from the path of
devotional service; tvayi—unto You; baddha-sauhådäù—because of being
fully attached to Your lotus feet; tvayä—by You; abhiguptäù—always
protected from all dangers; vicaranti—they move; nirbhayäù—without
fear; vinäyaka-anékapa—the enemies who maintain paraphernalia to
oppose the bhakti cult; mürdhasu—on their heads; prabho—O Lord.
O Mädhava, Supreme Personality of Godhead, Lord of the goddess of
fortune, if devotees completely in love with You sometimes fall from the
path of devotion, they do not fall like nondevotees, for You still protect
them. Thus they fearlessly traverse the heads of their opponents and
continue to progress in devotional service.
Devotees generally do not fall down, but if circumstantially they do, the
Lord, because of their strong attachment to Him, gives them protection
in all circumstances. Thus even if devotees fall down, they are still
strong enough to traverse the heads of their enemies. We have actually
seen that our Kåñëa consciousness movement has many opponents, such
as the "deprogrammers," who instituted a strong legal case against the
devotees. We thought that this case would take a long time to settle, but
because the devotees were protected by the Supreme Personality of
Godhead, we unexpectedly won the case in one day. Thus a case that
was expected to continue for years was settled in a day because of the
protection of the Supreme Personality of Godhead, who has promised in
Bhagavad-gétä (9.31), kaunteya pratijänéhi na me bhaktaù praëaçyati: "O
son of Kunté, declare it boldly that My devotee never perishes." In
history there are many instances of devotees like Citraketu,
Indradyumna and Mahäräja Bharata who circumstantially fell down but
were still protected. Mahäräja Bharata, for example, because of his
attachment to a deer, thought of the deer at the time of death, and
therefore in his next life he became a deer (yaà yaà väpi smaran
bhävaà tyajaty ante kalevaram [Bg. 8.6]). Because of protection by the
Supreme Personality of Godhead, however, the deer remembered his
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relationship with the Lord and next took birth in a good brahminical
family and performed devotional service (çucénäà çrématäà gehe yogabhrañöo 'bhijäyate [Bg. 6.41]). Similarly, Citraketu fell down and became a
demon, Våträsura, but he too was protected. Thus even if one falls down
from the path of bhakti-yoga, one is ultimately saved. If a devotee is
strongly situated in devotional service, the Supreme Personality of
Godhead has promised to protect him (kaunteya pratijänéhi na me
bhaktaù praëaçyati [Bg. 9.31]). But even if a devotee circumstantially falls
down, he is protected by Mädhava.
The word Mädhava is significant. Mä, mother Lakñmé, the mother of all
opulences, is always with the Supreme Personality of Godhead, and if a
devotee is in touch with the Supreme Personality of Godhead, all the
opulences of the Lord are ready to help him.
yatra yogeçvaraù kåñëo
yatra pärtho dhanur-dharaù
tatra çrér vijayo bhütir
dhruvä nétir matir mama
(Bg. 18.78)
Wherever there is the Supreme Personality of Godhead, Kåñëa, and His
devotee Arjuna, Pärtha, there is victory, opulence, extraordinary power
and morality. The opulences of a devotee are not a result of karmakäëòa-vicära. A devotee is always protected by all of the Supreme Lord's
opulences, of which no one can deprive him (teñäà nityäbhiyuktänäà
yoga-kñemaà vahämy aham [Bg. 9.22]). Thus a devotee cannot be
defeated by any opponents. A devotee, therefore, should not deviate
knowingly from the path of devotion. The adherent devotee is assured
all protection from the Supreme Personality of Godhead.
TEXT 34
s$aÔvaM ivazAuÜM" ™ayatae BavaAna, isTataAE
zAr"Iir"NAAM ™aeyaopaAyanaM vapau:
vaed"i‚(yaAyaAegAtapa:s$amaAiDaiBas$a,
tavaAhR"NAM yaena jana: s$amaIh"tae
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sattvaà viçuddhaà çrayate bhavän sthitau
çarériëäà çreya-upäyanaà vapuù
veda-kriyä-yoga-tapaù-samädhibhis
tavärhaëaà yena janaù saméhate
sattvam—existence; viçuddham—transcendental, beyond the three
modes of material nature; çrayate—accepts; bhavän—Your Lordship;
sthitau—during the maintenance of this material world; çarériëäm—of
all living entities; çreyaù—of supreme auspiciousness; upäyanam—for
the benefit; vapuù—a transcendental form or body; veda-kriyä—by
ritualistic ceremonies according to the directions of the Vedas; yoga—by
practice of devotion; tapaù—by austerities; samädhibhiù—by becoming
absorbed in transcendental existence; tava—Your; arhaëam—worship;
yena—by such activities; janaù—human society; saméhate—offers (its
obligation unto You).
O Lord, during the time of maintenance You manifest several
incarnations, all with transcendental bodies, beyond the material modes of
nature. When You appear in this way, You bestow all good fortune upon
the living entities by teaching them to perform Vedic activities such as
ritualistic ceremonies, mystic yoga, austerities, penances, and ultimately
samädhi, ecstatic absorption in thoughts of You. Thus You are worshiped
by the Vedic principles.
As stated in Bhagavad-gétä (18.3), yajïa-däna-tapaù-karma na tyäjyam:
the Vedic ritualistic ceremonies, charity, austerity and all such
prescribed duties are never to be given up. Yajïo dänaà tapaç caiva
pävanäni manéñiëäm (18.5): even one who is very much advanced in
spiritual realization must still execute the Vedic principles. Even in the
lowest stage, the karmés are advised to work for the sake of the Lord.
yajïärthät karmaëo 'nyatra
loko 'yaà karma-bandhanaù
"Work done as a sacrifice for Viñëu has to be performed, otherwise work
binds one to this material world." (Bg. 3.9) The words yajïärthät
karmaëaù indicate that while performing all kinds of duties, one should
remember that these duties should be performed to satisfy the Supreme
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Lord (sva-karmaëä tam abhyarcya [Bg. 18.46]). According to Vedic
principles, there must be divisions of human society (cätur-varëyaà
mayä såñöam [Bg. 4.13]). There should be brähmaëas, kñatriyas, vaiçyas
and çüdras, and everyone should learn to worship the Supreme
Personality of Godhead (tam abhyarcya). This is real human society, and
without this system we are left with animal society.
The modern activities of human society are described in ÇrémadBhägavatam as the activities of go-khara, cows and asses (sa eva gokharaù [SB 10.84.13]). Everyone is acting in a bodily concept of life
involving society, friendship and love for the improvement of economic
and political conditions, and thus all activities are enacted in ignorance.
The Supreme Personality therefore comes to teach us how to act
according to the Vedic principles. In this age of Kali, the Supreme
Personality of Godhead appeared as Çré Caitanya Mahäprabhu and
preached that in this age the Vedic activities cannot be systematically
performed because people are so fallen. He gave this recommendation
from the çästras:
harer näma harer näma
harer nämaiva kevalam
kalau nästy eva nästy eva
nästy eva gatir anyathä
[Cc. Ädi 17.21]
"In this age of quarrel and hypocrisy the only means of deliverance is
chanting the holy name of the Lord. There is no other way. There is no
other way. There is no other way." The Kåñëa consciousness movement
is therefore teaching people all over the world how to chant the Hare
Kåñëa mantra, and this has proved very much effective in all places at all
times. The Supreme Personality of Godhead appears in order to teach us
Vedic principles intended for understanding Him (vedaiç ca sarvair
aham eva vedyaù [Bg. 15.15]). We should always know that when Kåñëa
and Lord Caitanya appeared, They appeared in çuddha-sattva bodies.
One should not mistake the body of Kåñëa or Caitanya Mahäprabhu to
be a material body like ours, for Kåñëa and Caitanya Mahäprabhu
appeared as needed for the benefit of the entire human society. Out of
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causeless mercy, the Lord appears in different ages in His original
çuddha-sattva transcendental body to elevate human society to the
spiritual platform upon which they can truly benefit. Unfortunately,
modern politicians and other leaders stress the bodily comforts of life
(yasyätma-buddhiù kuëape tri-dhätuke [SB 10.84.13]) and concentrate on
the activities of this ism and that ism, which they describe in different
kinds of flowery language. Essentially such activities are the activities of
animals (sa eva go-kharaù [SB 10.84.13]). We should learn how to act
from Bhagavad-gétä, which explains everything for human
understanding. Thus we can become happy even in this age of Kali.
TEXT 35

s$aÔvaM na caeÜ"Atair"dM" inajaM Bavaeä,"
ivaÁaAnamaÁaAnaiBad"ApamaAjaRnama,
gAuNA‘ak(AzAEr"naumaIyatae BavaAna,
‘ak(AzAtae yasya ca yaena vaA gAuNA:
sattvaà na ced dhätar idaà nijaà bhaved
vijïänam ajïäna-bhidäpamärjanam
guëa-prakäçair anuméyate bhavän
prakäçate yasya ca yena vä guëaù
sattvam—çuddha-sattva, transcendental; na—not; cet—if; dhätaù—O
reservoir of all energies, cause of all causes; idam—this; nijam—personal,
spiritual; bhavet—could have been; vijïänam—transcendental
knowledge; ajïäna-bhidä—which drives away the ignorance of the
material modes; apamärjanam—completely vanquished; guëa-prakäçaiù
—by the awakening of such transcendental knowledge; anuméyate—
becomes manifested; bhavän—Your Lordship; prakäçate—exhibit; yasya
—whose; ca—and; yena—by which; vä—either; guëaù—quality or
intelligence.
O Lord, cause of all causes, if Your transcendental body were not beyond
the modes of material nature, one could not understand the difference
between matter and transcendence. Only by Your presence can one
understand the transcendental nature of Your Lordship, who are the
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controller of material nature. Your transcendental nature is very difficult
to understand unless one is influenced by the presence of Your
transcendental form.
It is said, traiguëya-viñayä vedä nistraiguëyo bhavärjuna. Unless one is
situated in transcendence, one cannot understand the transcendental
nature of the Lord. As stated in Çrémad-Bhägavatam (10.14.29):
athäpi te deva padämbuja-dvayaprasäda-leçänugåhéta eva hi
jänäti tattvaà bhagavan-mahimno
na cänya eko 'pi ciraà vicinvan
Only by the mercy of the Supreme Personality of Godhead can one
understand Him. Those who are in the modes of material nature,
although speculating for thousands of years, cannot understand Him.
The Lord has innumerable forms (rämädi-mürtiñu kalä-niyamena tiñöhan
[Bs. 5.39]), and unless these forms, such as Lord Rämacandra,
Nåsiàhadeva, Kåñëa and Balaräma, were transcendental, how could they
be worshiped by devotees since time immemorial? Bhaktyä mäm
abhijänäti yävän yaç cäsmi tattvataù (Bg. 18.55). Devotees who awaken
their transcendental nature in the presence of the Lord and who follow
the rules and regulations of devotional service can understand Lord
Kåñëa, Lord Rämacandra and other incarnations, who are not of this
material world but who come from the spiritual world for the benefit of
people in general. If one does not take to this process, one imagines or
manufactures some form of God according to material qualities and can
never awaken a real understanding of the Supreme Personality of
Godhead. The words bhaktyä mäm abhijänäti yävän yaç cäsmi tattvataù
signify that unless one worships the Lord according to the regulative
devotional principles, one cannot awaken the transcendental nature.
Deity worship, even in the absence of the Supreme Personality of
Godhead, awakens the transcendental nature of the devotee, who thus
becomes increasingly attached to the Lord's lotus feet.
The appearance of Kåñëa is the answer to all imaginative iconography of
the Supreme Personality of Godhead. Everyone imagines the form of the
Supreme Personality of Godhead according to his mode of material
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nature. In the Brahma-saàhitä it is said that the Lord is the oldest
person. Therefore a section of religionists imagine that God must be
very old, and therefore they depict a form of the Lord like a very old
man. But in the same Brahma-saàhitä, that is contradicted; although He
is the oldest of all living entities, He has His eternal form as a fresh
youth. The exact words used in this connection in the ÇrémadBhägavatam are vijïänam ajïäna-bhidäpamärjanam. Vijïäna means
transcendental knowledge of the Supreme Personality; vijïäna is also
experienced knowledge. Transcendental knowledge has to be accepted
by the descending process of disciplic succession as Brahmä presents the
knowledge of Kåñëa in the Brahma-saàhitä. Brahma-saàhitä is vijïäna
as realized by Brahmä's transcendental experience, and in that way he
presented the form and the pastimes of Kåñëa in the transcendental
abode. Ajïäna-bhidä means "that which can match all kinds of
speculation." In ignorance, people are imagining the form of the Lord;
sometimes He has no form and sometimes He has form, according to
their different imaginations. But the presentation of Kåñëa in the
Brahma-saàhitä is vijïäna—scientific, experienced knowledge given by
Lord Brahmä and accepted by Lord Caitanya. There is no doubt about it.
Çré Kåñëa's form, Çré Kåñëa's flute, Kåñëa's color—everything is reality.
Here it is said that this vijïänam is always defeating all kinds of
speculative knowledge. "Therefore," the demigods prayed, "without Your
appearing as Kåñëa, as You are, neither ajïäna-bhidä (the nescience of
speculative knowledge) nor vijïänam would be realized. Ajïänabhidäpamärjanam—by Your appearance the speculative knowledge of
ignorance will be vanquished, and the real, experienced knowledge of
authorities like Lord Brahmä will be established. Men influenced by the
three modes of material nature imagine their own God according to the
modes of material nature. In this way God is presented in various ways,
but Your appearance will establish what the real form of God is."
The highest blunder committed by the impersonalist is to think that
when the incarnation of God comes, He accepts a form of matter in the
mode of goodness. Actually the form of Kåñëa or Näräyaëa is
transcendental to any material idea. Even the greatest impersonalist,
Çaìkaräcärya, has admitted, näräyaëaù paro 'vyaktät: the material
creation is caused by the avyakta, the impersonal manifestation of
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matter or the nonphenomenal total reservoir of matter, and Kåñëa is
transcendental to that material conception. This is expressed in the
Çrémad-Bhägavatam as çuddha-sattva, or transcendental. The Lord does
not belong to the material mode of goodness, for He is above the
position of material goodness. He belongs to the transcendental, eternal
status of bliss and knowledge.
"Dear Lord," the demigods prayed, "when You appear in Your different
incarnations, You take different names and forms according to different
situations. Lord Kåñëa is Your name because You are all-attractive; You
are called Çyämasundara because of Your transcendental beauty. Çyäma
means blackish, yet they say that You are more beautiful than thousands
of cupids. Kandarpa-koöi-kamanéya. Although You appear in a color
which is compared to that of a blackish cloud, You are the
transcendental Absolute, and therefore Your beauty is many, many
times more attractive than the delicate body of Cupid. Sometimes You
are called Giridhäré because You lifted the hill known as Govardhana.
You are sometimes called Nanda-nandana or Väsudeva or Devakénandana because You appear as the son of Mahäräja Nanda or Devaké or
Vasudeva. Impersonalists think that Your many names or forms are
according to a particular type of work and quality because they accept
You from the position of a material observer.
"Our dear Lord, the way of understanding is not to study Your absolute
nature, form and activities by mental speculation. One must engage
himself in devotional service; then one can understand Your absolute
nature and Your transcendental form, name and quality. Actually, only
a person who has a little taste for the service of Your lotus feet can
understand Your transcendental nature or form and quality. Others may
go on speculating for millions of years, but it is not possible for them to
understand even a single part of Your actual position." In other words,
the Supreme Personality of Godhead, Kåñëa, cannot be understood by
the nondevotees because there is a curtain of yogamäyä which covers
Kåñëa's actual features. As confirmed in the Bhagavad-gétä (7.25), nähaà
prakäçaù sarvasya. The Lord says, "I am not exposed to anyone and
everyone." When Kåñëa came, He was actually present on the battlefield
of Kurukñetra, and everyone saw Him. But not everyone could
understand that He was the Supreme Personality of Godhead. Still,
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everyone who died in His presence attained complete liberation from
material bondage and was transferred to the spiritual world.
Because foolish müòhas do not awaken their spiritual nature, they do not
understand Kåñëa or Räma (avajänanti mäà müòhä mänuñéà tanum
äçritam [Bg. 9.11]). Even big academic scholars, not considering the
endeavors of the äcäryas who have recommended devotional service in
many elaborate commentaries and notes, think that Kåñëa is fictitious.
This is due to a lack of transcendental knowledge and a failure to
awaken Kåñëa consciousness. One should have the common sense to ask
why, if Kåñëa or Räma were fictitious, stalwart scholars like Çrédhara
Svämé, Rüpa Gosvämé, Sanätana Gosvämé, Véraräghava, Vijayadhvaja,
Vallabhäcärya and many other recognized äcäryas would have spent so
much time to write about Kåñëa in notes and commentaries on ÇrémadBhägavatam.
TEXT 36
na naAmaè&pae gAuNAjanmak(maRiBar,"

inaè&ipatavyae tava tasya s$aAiºaNA:
manaAevacaAeByaAmanaumaeyavatmaRnaAe
de"va i‚(yaAyaAM ‘aitayantyaTaAipa ih"
na näma-rüpe guëa-janma-karmabhir
nirüpitavye tava tasya säkñiëaù
mano-vacobhyäm anumeya-vartmano
deva kriyäyäà pratiyanty athäpi hi
na—not; näma-rüpe—the name and form; guëa—with attributes; janma
—appearance; karmabhiù—activities or pastimes; nirüpitavye—are not
able to be ascertained; tava—Your; tasya—of Him; säkñiëaù—who is the
direct observer; manaù—of the mind; vacobhyäm—words; anumeya—
hypothesis; vartmanaù—the path; deva—O Lord; kriyäyäm—in
devotional activities; pratiyanti—they realize; atha api—still; hi—indeed
(You can be realized by the devotees).
O Lord, Your transcendental name and form are not ascertained by those
who merely speculate on the path of imagination. Your name, form and
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attributes can be ascertained only through devotional service.
As stated in the Padma Puräëa:
ataù çré-kåñëa-nämädi
na bhaved grähyam indriyaiù
sevonmukhe hi jihvädau
svayam eva sphuraty adaù
[Cc. Madhya 17.136]
"One cannot understand the transcendental nature of the name, form,
quality and pastimes of Çré Kåñëa through one's materially contaminated
senses. Only when one becomes spiritually saturated by transcendental
service to the Lord are the transcendental name, form, quality and
pastimes of the Lord revealed to him." Since Kåñëa and His
transcendental name, form and activities are all of a transcendental
nature, ordinary persons or those who are only slightly advanced cannot
understand them. Even big scholars who are nondevotees think that
Kåñëa is fictitious. Yet although so-called scholars and commentators do
not believe that Kåñëa was factually a historical person whose presence
on the Battlefield of Kurukñetra is recorded in the history of
Mahäbhärata, they feel compelled to write commentaries on Bhagavadgétä and other historical records. Sevonmukhe hi jihvädau svayam eva
sphuraty adaù: [Brs. 41.2.234] Kåñëa's transcendental name, form,
attributes and activities can be revealed only when one engages in His
service in full consciousness. This confirms Kåñëa's own words in
Bhagavad-gétä (18.55):
4ataù çré-kåñëa-nämädi
na bhaved grähyam indriyaiù
sevonmukhe hi jihvädau
svayam eva sphuraty adaù
"No one can understand the transcendental nature of the name, form,
quality and pastimes of Çré Kåñëa through his materially contaminated
senses. Only when one becomes spiritually saturated by transcendental
service to the Lord are the transcendental name, form, quality and
pastimes of the Lord revealed to him." (Bhakti-rasämåta-sindhu 1.2.234)
31

bhaktyä mäm abhijänäti
yävän yaç cäsmi tattvataù
tato mäà tattvato jïätvä
viçate tad-anantaram
"One can understand the Supreme Personality of Godhead as He is only
by devotional service. And when one is in full consciousness of the
Supreme Lord by such devotion, he can enter into the kingdom of God."
Only by sevonmukha, by engaging oneself in the Lord's service, can one
realize the name, form and qualities of the Supreme Personality of
Godhead.
"O Lord," the demigods say, "the impersonalists, who are nondevotees,
cannot understand that Your name is identical with Your form." Since
the Lord is absolute, there is no difference between His name and His
actual form. In the material world there is a difference between form
and name. The mango fruit is different from the name of the mango.
One cannot taste the mango fruit simply by chanting, "Mango, mango,
mango." But the devotee who knows that there is no difference between
the name and the form of the Lord chants Hare Kåñëa, Hare Kåñëa,
Kåñëa Kåñëa, Hare Hare/ Hare Räma, Hare Räma, Räma Räma, Hare
Hare, and realizes that he is always in Kåñëa's company.
For persons who are not very advanced in absolute knowledge of the
Supreme, Lord Kåñëa exhibits His transcendental pastimes. They can
simply think of the pastimes of the Lord and get the full benefit. Since
there is no difference between the transcendental name and form of the
Lord, there is no difference between the transcendental pastimes and
the form of the Lord. For those who are less intelligent (like women,
laborers or the mercantile class), the great sage Vyäsadeva wrote
Mahäbhärata. In the Mahäbhärata, Kåñëa is present in His different
activities. Mahäbhärata is history, and simply by studying, hearing, and
memorizing the transcendental activities of Kåñëa, the less intelligent
can also gradually rise to the standard of pure devotees.
The pure devotees, who are always absorbed in the thought of the
transcendental lotus feet of Kåñëa and who are always engaged in
devotional service in full Kåñëa consciousness, are never to be
considered to be in the material world. Çréla Rüpa Gosvämé has
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explained that those who are always engaged in Kåñëa consciousness by
body, mind and activities are to be considered liberated even within this
body. This is also confirmed in the Bhagavad-gétä: those who are engaged
in the devotional service of the Lord have already transcended the
material position.
Kåñëa appears in order to give a chance to both the devotees and the
nondevotees for realization of the ultimate goal of life. The devotees get
the direct chance to see Him and worship Him. Those who are not on
that platform get the chance to become acquainted with His activities
and thus become elevated to the same position.
The Brahma-saàhitä (5.38) says:
premäïjana-cchurita-bhakti-vilocanena
santaù sadaiva hådayeñu vilokayanti
yaà çyämasundaram acintya-guëa-svarüpaà
govindam ädi-puruñaà tam ahaà bhajämi
Although Kåñëa's transcendental form is presented as black, devotees
who are in love with the Supreme Personality of Godhead appreciate
the Lord as Çyämasundara, having a very beautiful blackish form. The
Lord's form is so beautiful that the Brahma-saàhitä (5.30) also states:
veëuà kvaëantam aravinda-daläyatäkñaà
barhävataàsam asitämbuda-sundaräìgam
kandarpa-koöi-kamanéya-viçeña-çobhaà
govindam ädi-puruñaà tam ahaà bhajämi
"I worship Govinda, the primeval Lord, who plays on His transcendental
flute. His eyes are like lotus flowers, He is decorated with peacock
plumes, and His bodily color resembles the color of a fresh black cloud,
although His bodily features are more beautiful than millions of Cupids."
This beauty of the Supreme Lord can be seen by devotees who are in
love with Him, devotees whose eyes are anointed with love of Godhead
(premäïjana-cchurita-bhakti-vilocanena [Bs. 5.38]).
The Lord is also known as Giridhäré or Girivara-dhäré. Because Kåñëa,
for the sake of His devotees, lifted Govardhana Hill, the devotees
appreciate the Lord's inconceivable strength; but nondevotees, in spite
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of directly perceiving the Lord's inconceivable strength and power,
regard the Lord's activities as fictitious. This is the difference between a
devotee and a nondevotee. Nondevotees cannot give any nomenclature
for the Supreme Personality of Godhead, yet the Lord is known as
Çyämasundara and Giridhäré. Similarly, the Lord is known as Devakénandana and Yaçodä-nandana because He accepted the role of son for
mother Devaké and mother Yaçodä, and He is known as Gopäla because
He enjoyed the sport of maintaining the cows and calves. Therefore,
although He has no mundane name, He is addressed by devotees as
Devaké-nandana, Yaçodä-nandana, Gopäla and Çyämasundara. These
are all transcendental names that only devotees can appreciate and
nondevotees cannot.
The history of Kåñëa the person has been openly seen by everyone, yet
only those who are in love with the Supreme Personality of Godhead
can appreciate this history, whereas nondevotees, who have not
developed their loving qualities, think that the activities, form and
attributes of the Supreme Personality of Godhead are fictitious.
Therefore this verse explains, na näma-rüpe guëa janma-karmabhir
nirüpitavye tava tasya säkñiëaù. In this connection, Çréla Viçvanätha
Cakravarté Öhäkura has given the example that persons suffering from
jaundice cannot taste the sweetness of sugar candy, although everyone
knows that sugar candy is sweet. Similarly, because of the material
disease, nondevotees cannot understand the transcendental name, form,
attributes and activities of the Supreme Personality of Godhead,
although they actually see the Lord's activities, either through authority
or through history. The Puräëas are old, authentic histories, but
nondevotees cannot understand them, especially Çrémad-Bhägavatam,
which is the essence of Vedic knowledge. Nondevotees cannot
understand even the preliminary study of transcendental knowledge,
Bhagavad-gétä. They simply speculate and present commentaries with
absurd distortions. In conclusion, unless one elevates himself to the
transcendental platform by practicing bhakti-yoga, one cannot
understand the Supreme Personality of Godhead or His name, form,
attributes or activities. But if by chance, by the association of devotees,
one can actually understand the Lord and His features, one immediately
becomes a liberated person. As the Lord says in Bhagavad-gétä (4.9):
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janma karma ca me divyam
evaà yo vetti tattvataù
tyaktvä dehaà punar janma
naiti mäm eti so 'rjuna
"One who knows the transcendental nature of My appearance and
activities does not, upon leaving the body, take his birth again in this
material world, but attains My eternal abode, O Arjuna."
Çréla Rüpa Gosvämé has therefore said that by affection and love for the
Supreme Personality of Godhead, devotees can express their mind to
Him with their words. Others, however, cannot do this, as confirmed in
Bhagavad-gétä (bhaktyä mäm abhijänäti yävän yaç cäsmi tattvataù [Bg.
18.55]).
TEXT 37
Za{Nvana, gA{NAna, s$asM mar"yaMê icantayana,
naAmaAina è&paAiNA ca maËÿlaAina tae
i‚(yaAs$au yastva»ar"NAAr"ivand"yaAer,"
@Aivaí"caetaA na BavaAya k(lpatae
çåëvan gåëan saàsmarayaàç ca cintayan
nämäni rüpäëi ca maìgaläni te
kriyäsu yas tvac-caraëäravindayor
äviñöa-cetä na bhaväya kalpate
çåëvan—constantly hearing about the Lord (çravaëaà kértanaà viñëoù);
gåëan—chanting or reciting (the holy name of the Lord and His
activities); saàsmarayan—remembering (constantly thinking of the
Lord's lotus feet and His form); ca—and; cintayan—contemplating (the
transcendental activities of the Lord); nämäni—His transcendental
names; rüpäëi—His transcendental forms; ca—also; maìgaläni—which
are all transcendental and therefore auspicious; te—of Your Lordship;
kriyäsu—in being engaged in the devotional service; yaù—he who; tvatcaraëa-aravindayoù—at Your lotus feet; äviñöa-cetäù—the devotee who
is completely absorbed (in such activities); na—not; bhaväya—for the
material platform; kalpate—is fit.
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Even while engaged in various activities, devotees whose minds are
completely absorbed at Your lotus feet, and who constantly hear, chant,
contemplate and cause others to remember Your transcendental names
and forms, are always on the transcendental platform, and thus they can
understand the Supreme Personality of Godhead.
How bhakti-yoga can be practiced is explained in this verse. Çréla Rüpa
Gosvämé has said that anyone who has dedicated his life to the service of
the Lord (éhä yasya harer däsye) by his activities, his mind and his words
(karmaëä manasä girä) may stay in any condition of life (nikhiläsv apy
avasthäsu) and yet is no longer actually conditioned but is liberated
(jévan-muktaù sa ucyate). Even though such a devotee is in a material
body, he has nothing to do with this body, for he is transcendentally
situated. Näräyaëa-paräù sarve na kutaçcana bibhyati: because a devotee
is engaged in transcendental activities, he is not afraid of being
materially embodied. (SB 6.17.28) Illustrating this liberated position, Çré
Caitanya Mahäprabhu prayed, mama janmani janmanéçvare bhavatäd
bhaktir ahaituké tvayi: [Cc. Antya 20.29, Çikñäñöaka 4] "All I want is Your
causeless devotional service in My life, birth after birth." Even if a
devotee, by the supreme will of the Lord, takes birth in this material
world, he continues his devotional service. When King Bharata made a
mistake and in his next life became a deer, his devotional service did not
stop, although some slight chastisement was given to him because of his
negligence. Närada Muni says that even if one falls from the platform of
devotional service, he is not lost, whereas nondevotees are lost entirely
because they are not engaged in service. Bhagavad-gétä (9.14) therefore
recommends that one always engage at least in chanting the Hare Kåñëa
mahä-mantra:
satataà kértayanto mäà
yatantaç ca dåòha-vratäù
namasyantaç ca mäà bhaktyä
nitya-yuktä upäsate
"Always chanting My glories, endeavoring with great determination,
bowing down before Me, the great souls perpetually worship Me with
devotion."
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One should not give up the process of devotional service, which is
performed in nine different ways (çravaëaà kértanaà viñëoù smaraëaà
päda-sevanam, etc. [SB 7.5.23]). The most important process is hearing
(çravaëam) from the guru, sädhu and çästra-the spiritual master, the
saintly äcäryas and the Vedic literature. Sädhu-çästra-guru-väkya, cittete
kariyä aikya. We should not hear the commentaries and explanations of
nondevotees, for this is strictly forbidden by Çréla Sanätana Gosvämé,
who quotes from the Padma Puräëa:
avaiñëava-mukhodgérëaà
pütaà hari-kathämåtam
çravaëaà naiva kartavyaà
sarpocchiñöaà yathä payaù
We should strictly follow this injunction and never try to hear from
Mäyävädés, impersonalists, voidists, politicians or so-called scholars.
Strictly avoiding such inauspicious association, we should simply hear
from pure devotees. Çréla Rüpa Gosvämé therefore recommends, çréguru-padäçrayaù: one must seek shelter at the lotus feet of a pure
devotee who can be one's guru. Caitanya Mahäprabhu advises that a
guru is one who strictly follows the instructions of Bhagavad-gétä: yare
dekha, tare kaha, 'kåñëa'-upadeça (Cc. Madhya 7.128). A juggler, a
magician or one who speaks nonsense as an academic career is not a
guru. Rather, a guru is one who presents Bhagavad-gétä, Kåñëa's
instructions, as it is. Çravaëa is very important; one must hear from the
Vaiñëava sädhu, guru and çästra.
The word kriyäsu, meaning "by manual labor" or "by work," is important
in this verse. One should engage in practical service to the Lord. In our
Kåñëa consciousness movement, all our activities are concentrated upon
distributing Kåñëa literature. This is very important. One may approach
any person and induce him to read Kåñëa literature so that in the future
he also may become a devotee. Such activities are recommended in this
verse. Kriyäsu yas tvac-caraëäravindayoù. Such activities will always
remind the devotees of the Lord's lotus feet. By fully concentrating on
distributing books for Kåñëa, one is fully absorbed in Kåñëa. This is
samädhi.
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TEXT 38

id"í"YaA h"re"'syaA Bavata: pad"Ae BauvaAe
BaAr"Ae'panaItastava janmanaeizAtau:

id"í"YaAiÆÿtaAM tvatpad"kE(: s$auzAAeBanaEr,"
‰"ºyaAma gAAM âAM ca tavaAnauk(impataAma,
diñöyä hare 'syä bhavataù pado bhuvo
bhäro 'panétas tava janmaneçituù
diñöyäìkitäà tvat-padakaiù suçobhanair
drakñyäma gäà dyäà ca tavänukampitäm
diñöyä—by fortune; hare—O Lord; asyäù—of this (world); bhavataù—of
Your Lordship; padaù—of the place; bhuvaù—on this earth; bhäraù—
the burden created by the demons; apanétaù—now removed; tava—of
Your Lordship; janmanä—by appearance as an incarnation; éçituù—You,
the controller of everything; diñöyä—and by fortune; aìkitäm—marked;
tvat-padakaiù—by Your lotus feet; su-çobhanaiù—which are
transcendentally decorated with the marks of conchshell, disc, lotus and
club; drakñyäma—we shall surely observe; gäm—upon this earth; dyäm
ca—in heaven also; tava anukampitäm—due to Your causeless mercy
upon us.
O Lord, we are fortunate because the heavy burden of the demons upon
this earth is immediately removed by Your appearance. Indeed, we are
certainly fortunate, for we shall be able to see upon this earth and in the
heavenly planets the marks of lotus, conchshell, club and disc that adorn
Your lotus feet.
The soles of the Lord's lotus feet are marked with çaìkha-cakra-gadäpadma—conchshell, disc, club and lotus—and also by a flag and a
thunderbolt. When Kåñëa walks on this earth or in the heavenly planets,
these marks are visible wherever He goes. Våndävana-dhäma is a
transcendental place because of Kåñëa's walking on this land frequently.
The inhabitants of Våndävana were fortunate to see these marks here
and there. When Akrüra went to Våndävana to take Kåñëa and
Balaräma away to the festival arranged by Kaàsa, upon seeing the marks
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of the Lord's lotus feet on the ground of Våndävana, he fell down and
began to groan. These marks are visible to devotees who receive the
causeless mercy of the Supreme Personality of Godhead
(tavänukampitäm). The demigods were jubilant not only because the
appearance of the Supreme Lord would do away with the burdensome
demons, but also because they would be able to see upon the ground the
transcendental marks from the soles of the Lord's lotus feet. The gopés
always thought of the Lord's lotus feet when He was walking in the
pasturing grounds, and, as described in the previous verse, simply by
thinking of the Lord's lotus feet, the gopés were fully absorbed in
transcendence (äviñöa-cetä na bhaväya kalpate). Like the gopés, one who
is always absorbed in thought of the Lord is beyond the material
platform and will not remain in this material world. It is our duty,
therefore, always to hear, chant and think about the Lord's lotus feet, as
actually done by Vaiñëavas who have decided to live in Våndävana
always and think of the Lord's lotus feet twenty-four hours a day.
TEXT 39
na tae'BavasyaezA Bavasya k(Ar"NAM
ivanaA ivanaAedM" bata takR(yaAmahe"
BavaAe inar"AeDa: isTaitar"pyaivaâyaA
k{(taA yatastvayyaBayaA™ayaAtmaina
na te 'bhavasyeça bhavasya käraëaà
vinä vinodaà bata tarkayämahe
bhavo nirodhaù sthitir apy avidyayä
kåtä yatas tvayy abhayäçrayätmani
na—not; te—of Your Lordship; abhavasya—of whom there is no birth,
death or maintenance as for an ordinary being; éça—O Supreme Lord;
bhavasya—of Your appearance, Your birth; käraëam—the cause; vinä—
without; vinodam—the pastimes (despite what is said, You are not forced
to come to this world by any cause); bata—however; tarkayämahe—we
cannot argue (but must simply understand that these are Your pastimes);
bhavaù—birth; nirodhaù—death; sthitiù—maintenance; api—also;
avidyayä—by the external, illusory energy; kåtäù—done; yataù—
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because; tvayi—unto You; abhaya-äçraya—O fearless shelter of all;
ätmani—of the ordinary living entity.
O Supreme Lord, You are not an ordinary living entity appearing in this
material world as a result of fruitive activities. Therefore Your
appearance or birth in this world has no other cause than Your pleasure
potency. Similarly, the living entities, who are part of You, have no cause
for miseries like birth, death and old age, except when these living
entities are conducted by Your external energy.
As stated in Bhagavad-gétä (15.7), mamaiväàço jéva-loke jéva-bhütaù
sanätanaù: the living entities are parts and parcels of the Supreme Lord,
and thus they are qualitatively one with the Lord. We can understand
that when the Supreme Lord appears or disappears as an incarnation,
there is no other cause than His pleasure potency. We cannot force the
Supreme Personality of Godhead to appear. As He says in Bhagavad-gétä
(4.7):
yadä yadä hi dharmasya
glänir bhavati bhärata
abhyutthänam adharmasya
tadätmänaà såjämy aham
"Whenever and wherever there is a decline in religious practice, O
descendant of Bharata, and a predominant rise of irreligion—at that
time I descend Myself." When there is a need to diminish a burden
created by the demons, the Supreme Godhead can do it in many ways
because He has multifarious energies. There is no need for Him to come
as an incarnation, since He is not forced to do anything like ordinary
living entities. The living entities come to this material world in the
spirit of enjoyment, but because they want to enjoy without Kåñëa
(kåñëa-bahirmukha haiyä bhoja-väïchä kare), they suffer birth, death, old
age and disease under the control of the illusory energy. When the
Supreme Personality of Godhead appears, however, no such causes are
involved; His descent is an act of His pleasure potency. We should
always remember this distinction between the Lord and the ordinary
living entity and not uselessly argue that the Lord cannot come. There
are philosophers who do not believe in the Lord's incarnation and who
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ask, "Why should the Supreme Lord come?" But the answer is, "Why
should He not come? Why should He be controlled by the desire of the
living entity?" The Lord is free to do whatever He likes. Therefore this
verse says, vinä vinodaà bata tarkayämahe. It is only for His pleasure that
He comes although He does not need to come.
When the living entities come to this world for material enjoyment,
they are entangled in karma and karma-phala by the Lord's illusory
energy. But if one seeks shelter at the Lord's lotus feet, one is again
situated in his original, liberated state. As stated here, kåtä yatas tvayy
abhayäçrayätmani: one who seeks shelter at the lotus feet of the Lord is
always fearless. Because we are dependent on the Supreme Personality of
Godhead, we should give up the idea that without Kåñëa we can enjoy
freedom in this material world. This idea is the reason we have become
entangled. Now it is our duty to seek shelter again at the Lord's lotus
feet. This shelter is described as abhaya, or fearless. Since Kåñëa is not
subject to birth, death, old age or disease, and since we are part and
parcel of Kåñëa, we also are not subject to birth, death, old age and
disease, but we have become subject to these illusory problems because of
our forgetfulness of Kåñëa and our position as His eternal servants
(jévera 'svarüpa' haya-kåñëera 'nitya-däsa' [Cc. Madhya 20.108]).
Therefore, if we practice devotional service by always thinking of the
Lord, always glorifying Him and always chanting about Him, as
described in text 37 (çåëvan gåëan saàsmarayaàç ca cintayan), we will
be reinstated in our original, constitutional position and thus be saved.
The demigods, therefore, encouraged Devaké not to fear Kaàsa, but to
think of the Supreme Personality of Godhead, who was already within
her womb.
TEXT 40
matsyaAìk(cC$pana{is$aMh"var"Ah"hM"s$ar"Ajanyaiva‘aivabauDaeSau k{(taAvataAr":

tvaM paAis$a naiñBauvanaM ca yaTaADaunaezA
BaArM" BauvaAe h"r" yaäU"Ôama vand"naM tae
matsyäçva-kacchapa-nåsiàha-varäha-haàsa41

räjanya-vipra-vibudheñu kåtävatäraù
tvaà päsi nas tri-bhuvanaà ca yathädhuneça
bhäraà bhuvo hara yadüttama vandanaà te
matsya—the fish incarnation; açva—the horse incarnation; kacchapa—
the tortoise incarnation; nåsiàha—the Narasiàha incarnation; varäha
—the Varäha incarnation; haàsa—the swan incarnation; räjanya—
incarnations as Lord Rämacandra and other kñatriyas; vipra—
incarnations as brähmaëas like Vämanadeva; vibudheñu—among the
demigods; kåta-avatäraù—appeared as incarnations; tvam—Your
Lordship; päsi—please save; naù—us; tri-bhuvanam ca—and the three
worlds; yathä—as well as; adhunä—now; éça—O Supreme Lord; bhäram
—burden; bhuvaù—of the earth; hara—please diminish; yadu-uttama—
O Lord Kåñëa, best of the Yadus; vandanam te—we offer our prayers
unto You.
O supreme controller, Your Lordship previously accepted incarnations as
a fish, a horse, a tortoise, Narasiàhadeva, a boar, a swan, Lord
Rämacandra, Paraçuräma and, among the demigods, Vämanadeva, to
protect the entire world by Your mercy. Now please protect us again by
Your mercy by diminishing the disturbances in this world. O Kåñëa, best
of the Yadus, we respectfully offer our obeisances unto You.
In every incarnation, the Supreme Personality of Godhead has a
particular mission to execute, and this was true in His appearance as the
son of Devaké in the family of the Yadus. Thus all the demigods offered
their prayers to the Lord, bowing down before Him, and requested the
Lord to do the needful. We cannot order the Supreme Personality of
Godhead to do anything for us. We can simply offer Him our obeisances,
as advised in Bhagavad-gétä (man-manä bhava mad-bhakto mad-yäjé mäà
namaskuru [Bg. 18.65]), and pray to Him for annihilation of dangers.
TEXT 41
id"í"YaAmba tae ku(iºagAta: par": paumaAna,
@MzAena s$aAºaAà"gAvaAna, BavaAya na:
maABaUà"yaM BaAejapataemauRmaUSaAeRr,"

gAAeæaA yaäU"naAM BaivataA tavaAtmaja:
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diñöyämba te kukñi-gataù paraù pumän
aàçena säkñäd bhagavän bhaväya naù
mäbhüd bhayaà bhoja-pater mumürñor
goptä yadünäà bhavitä tavätmajaù
diñöyä—by fortune; amba—O mother; te—your; kukñi-gataù—in the
womb; paraù—the Supreme; pumän—Personality of Godhead; aàçena
—with all His energies, His parts and parcels; säkñät—directly;
bhagavän—the Supreme Personality of Godhead; bhaväya—for the
auspiciousness; naù—of all of us; mä abhüt—never be; bhayam—fearful;
bhoja-pateù—from Kaàsa, King of the Bhoja dynasty; mumürñoù—who
has decided to be killed by the Lord; goptä—the protector; yadünäm—of
the Yadu dynasty; bhavitä—will become; tava ätmajaù—your son.
O mother Devaké, by your good fortune and ours, the Supreme
Personality of Godhead Himself, with all His plenary portions, such as
Baladeva, is now within your womb. Therefore you need not fear Kaàsa,
who has decided to be killed by the Lord. Your eternal son, Kåñëa, will be
the protector of the entire Yadu dynasty.
The words paraù pumän aàçena signify that Kåñëa is the original
Supreme Personality of Godhead. This is the verdict of the çästra
(kåñëas tu bhagavän svayam [SB 1.3.28]). Thus the demigods assured
Devaké, "Your son is the Supreme Personality of Godhead, and He is
appearing with Baladeva, His plenary portion. He will give you all
protection and kill Kaàsa, who has decided to continue his enmity
toward the Lord and thus be killed by Him."
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