TEXT 4
é[qMahadev ovac
devdev JaGaÜyaiPaÅGadqXa JaGaNMaYa )
SaveRzaMaiPa >aavaNaa& TvMaaTMaa heTaurqìr" )) 4 ))
çré-mahädeva uväca
deva-deva jagad-vyäpiï
jagad-éça jagan-maya
sarveñäm api bhävänäà
tvam ätmä hetur éçvaraù
çré-mahädevaù uväca—Lord Çiva (Mahädeva) said; deva-deva—O best
demigod among the demigods; jagat-vyäpin—O all-pervading Lord;
jagat-éça—O master of the universe; jagat-maya—O my Lord, who are
transformed by Your energy into this creation; sarveñäm api—all kinds
of; bhävänäm—situations; tvam—You; ätmä—the moving force; hetuù—
because of this; éçvaraù—the Supreme Lord, Parameçvara.
Lord Mahädeva said: O chief demigod among the demigods, O allpervading Lord, master of the universe, by Your energy You are
transformed into the creation. You are the root and efficient cause of
everything. You are not material. Indeed, You are the Supersoul or
supreme living force of everything. Therefore, You are Parameçvara, the
supreme controller of all controllers.
The Supreme Personality of Godhead, Viñëu, resides within the material
world as the sattva-guëa-avatära. Lord Çiva is the tamo-guëa-avatära,
and Lord Brahmä is the rajo-guëa-avatära, but although Lord Viñëu is
among them, He is not in the same category. Lord Viñëu is deva-deva,
the chief of all the demigods. Since Lord Çiva is in this material world,
the energy of the Supreme Lord, Viñëu, includes Lord Çiva. Lord Viñëu
is therefore called jagad-vyäpé, "the all-pervading Lord." Lord Çiva is
sometimes called Maheçvara, and so people think that Lord Çiva is
everything. But here Lord Çiva addresses Lord Viñëu as Jagad-éça, "the
master of the universe." Lord Çiva is sometimes called Viçveçvara, but
here he addresses Lord Viñëu as Jagan-maya, indicating that even
Viçveçvara is under Lord Viñëu's control. Lord Viñëu is the master of the
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spiritual world, yet He controls the material world also, as stated in
Bhagavad-gétä (mayädhyakñeëa prakåtiù süyate sacaräcaram [Bg. 9.10]).
Lord Brahmä and Lord Çiva are also sometimes called éçvara, but the
supreme éçvara is Lord Viñëu, Lord Kåñëa. As stated in Brahma-saàhitä,
éçvaraù paramaù kåñëaù: [Bs. 5.1] the Supreme Lord is Kåñëa, Lord Viñëu.
Everything in existence works in proper order because of Lord Viñëu.
Aëòäntara-stha-paramäëu-cayäntara-stham [Bs. 5.35]. Even paramäëu,
the small atoms, work because of Lord Viñëu's presence within them.
TEXT 5
AaÛNTaavSYa YaNMaDYaiMadMaNYadh& bih" )
YaTaae_VYaYaSYa NaETaaiNa TaTa( SaTYa& b]ø icd( >avaNa( )) 5 ))
ädy-antäv asya yan madhyam
idam anyad ahaà bahiù
yato 'vyayasya naitäni
tat satyaà brahma cid bhavän
ädi—the beginning; antau—and the end; asya—of this manifested
cosmos or of anything material or visible; yat—that which; madhyam—
between the beginning and the end, the sustenance; idam—this cosmic
manifestation; anyat—anything other than You; aham—the wrong
mental conception; bahiù—outside of You; yataù—because of; avyayasya
—the inexhaustible; na—not; etäni—all these differences; tat—that;
satyam—the Absolute Truth; brahma—the Supreme; cit—spiritual;
bhavän—Your Lordship.
The manifest, the unmanifest, false ego and the beginning, maintenance
and annihilation of this cosmic manifestation all come from You, the
Supreme Personality of Godhead. But because You are the Absolute
Truth, the supreme absolute spirit soul, the Supreme Brahman, such
changes as birth, death and sustenance do not exist in You.
According to the Vedic mantras, yato vä imäni bhütäni jäyante:
everything is an emanation of the Supreme Personality of Godhead. As
stated by the Lord Himself in Bhagavad-gétä (7.4):
bhümir äpo 'nalo väyuù
khaà mano buddhir eva ca
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ahaìkära itéyaà me
bhinnä prakåtir añöadhä
"Earth, water, fire, air, ether, mind, intelligence and false ego—all
together these eight comprise My separated material energies." In other
words, the ingredients of the cosmic manifestation also consist of the
energy of the Supreme Personality of Godhead. This does not mean,
however, that because the ingredients come from Him, He is no longer
complete. pürëasya pürëam ädäya pürëam evävaçiñyate: [Éço Invocation]
"Because He is the complete whole, even though so many complete units
emanate from Him, He remains the complete balance." Thus the Lord is
called avyaya, inexhaustible. Unless we accept the Absolute Truth as
acintya-bhedäbheda, simultaneously one and different, we cannot have a
clear conception of the Absolute Truth. The Lord is the root of
everything. Aham ädir hi devänäm: [Bg 10.2] He is the original cause of
all the devas, or demigods. Ahaà sarvasya prabhavaù: [Bg. 10.8]
everything emanates from Him. In all cases—nominative, objective,
positive, negative and so on—whatever we may conceive of in this
entire cosmic manifestation is in fact the Supreme Lord. For Him there
are no such distinctions as "this is mine, and this belongs to someone
else," because He is everything. He is therefore called avyaya—
changeless and inexhaustible. Because the Supreme Lord is avyaya, He is
the Absolute Truth, the fully spiritual Supreme Brahman.
TEXT 6
TavEv cr<aaM>aaeJa& é[eYaSk-aMaa iNaraiXaz" )
ivSa*JYaae>aYaTa" Sa(r)& MauNaYa" SaMauPaaSaTae )) 6 ))
tavaiva caraëämbhojaà
çreyas-kämä niräçiñaù
visåjyobhayataù saìgaà
munayaù samupäsate
tava—Your; eva—indeed; caraëa-ambhojam—lotus feet; çreyaù-kämäù
—persons desiring the ultimate auspiciousness, the ultimate goal of life;
niräçiñaù—without material desire; visåjya—giving up; ubhayataù—in
this life and the next; saìgam—attachment; munayaù—great sages;
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samupäsate—worship.
Pure devotees or great saintly persons who desire to achieve the highest
goal in life and who are completely free from all material desires for sense
gratification engage constantly in the transcendental service of Your lotus
feet.
One is in the material world when he thinks, "I am this body, and
everything with reference to my body is mine." Ato gåha-kñetra-sutäptavittair janasya moho 'yam ahaà mameti [SB 5.5.8]. This is the symptom of
material life. In the materialistic conception of life, one thinks, "This is
my house, this is my land, this is my family, this is my state," and so on.
But those who are munayaù, saintly persons following in the footsteps of
Närada Muni, simply engage in the transcendental loving service of the
Lord without any personal desire for sense gratification. Anyäbhiläñitäçünyaà jïäna-karmädy-anävåtam [Bhakti-rasämåta-sindhu 11.1.11]. Either
in this life or in the next, the only concern of such saintly devotees is to
serve the Supreme Personality of Godhead. Thus they are also absolute
because they have no other desires. Being freed from the dualities of
material desire, they are called çreyas-kämäù. In other words, they are
not concerned with dharma (religiosity), artha (economic development),
or käma (sense gratification). The only concern of such devotees is
mokña, liberation. This mokña does not refer to becoming one with the
Supreme like the Mäyävädé philosophers. Caitanya Mahäprabhu
explained that real mokña means taking shelter of the lotus feet of the
Personality of Godhead. The Lord clearly explained this fact while
instructing Särvabhauma Bhaööäcärya. Särvabhauma Bhaööäcärya
1anyäbhiläñitä-çünyaà
jïäna-karmädy-anävåtam
änukülyena kåñëänuçélanaà bhaktir uttamä
"One should render transcendental loving service to the Supreme Lord
Kåñëa favorably and without desire for material profit or gain through
fruitive activities or philosophical speculation. That is called pure
devotional service." Bhakti-rasämåta-sindhu 1.1.11
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wanted to correct the word mukti-pade in Çrémad-Bhägavatam, but
Caitanya Mahäprabhu informed him that there is no need to correct
any word in Çrémad-Bhägavatam. He explained that mukti-pade refers to
the lotus feet of the Supreme Personality of Godhead, Viñëu, who offers
mukti and is therefore called Mukunda. A pure devotee is not concerned
with material things. He is not concerned with religiosity, economic
development or sense gratification. He is interested only in serving the
lotus feet of the Lord.
TEXT 7
Tv& b]ø PaU<aRMaMa*Ta& ivGau<a& ivXaaek-‚
MaaNaNdMaa}aMaivk-arMaNaNYadNYaTa( )
ivìSYa heTauådYaiSQaiTaSa&YaMaaNaa‚
MaaTMaeìrê TadPae+aTaYaaNaPae+a" )) 7 ))
tvaà brahma pürëam amåtaà viguëaà viçokam
änanda-mätram avikäram ananyad anyat
viçvasya hetur udaya-sthiti-saàyamänäm
ätmeçvaraç ca tad-apekñatayänapekñaù
tvam—Your Lordship; brahma—the all-pervading Absolute Truth;
pürëam—fully complete; amåtam—never to be vanquished; viguëam—
spiritually situated, free from the material modes of nature; viçokam—
without lamentation; änanda-mätram—always in transcendental bliss;
avikäram—changeless; ananyat—separated from everything; anyat—yet
You are everything; viçvasya—of the cosmic manifestation; hetuù—the
cause; udaya—of the beginning; sthiti—maintenance; saàyamänäm—
and of all the directors controlling the various departments of the
cosmic manifestation; ätma-éçvaraù—the Supersoul giving direction to
everyone; ca—also; tat-apekñatayä—everyone depends upon You;
anapekñaù—always fully independent.
My Lord, You are the Supreme Brahman, complete in everything. Being
completely spiritual, You are eternal, free from the material modes of
nature, and full of transcendental bliss. Indeed, for You there is no
question of lamentation. Since You are the supreme cause, the cause of all
causes, nothing can exist without You. Yet we are different from You in a
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relationship of cause and effect, for in one sense the cause and effect are
different. You are the original cause of creation, manifestation and
annihilation, and You bestow benedictions upon all living entities.
Everyone depends upon You for the results of his activities, but You are
always independent.
The Supreme Personality of Godhead says in Bhagavad-gétä (9.4):
mayä tatam idaà sarvaà
jagad avyakta-mürtinä
mat-sthäni sarva-bhütäni
na cähaà teñv avasthitaù
"By Me, in My unmanifested form, this entire universe is pervaded. All
beings are in Me, but I am not in them." This explains the philosophy of
simultaneous oneness and difference, known as acintya-bhedäbheda.
Everything is the Supreme Brahman, the Personality of Godhead, yet
the Supreme Person is differently situated from everything. Indeed,
because the Lord is differently situated from everything material, He is
the Supreme Brahman, the supreme cause, the supreme controller.
Éçvaraù paramaù kåñëaù sac-cid-änanda-vigrahaù [Bs. 5.1]. The Lord is the
supreme cause, and His form has nothing to do with the material modes
of nature. The devotee prays: "As Your devotee is completely free from
all desires, Your Lordship is also completely free from desires. You are
fully independent. Although all living entities engage in Your service,
You do not depend on the service of anyone. Although this material
world is created complete by You, everything depends on Your sanction.
As stated in Bhagavad-gétä, mattaù småtir jïänam apohanaà ca: [Bg.
15.15] remembrance, knowledge and forgetfulness come from You.
Nothing can be done independently, yet You act independently of the
service rendered by Your servants. The living entities depend on Your
mercy for liberation, but when You want to give them liberation, You do
not depend on anyone else. Indeed, by Your causeless mercy, You can
give liberation to anyone. Those who receive Your mercy are called
kåpä-siddha. To reach the platform of perfection takes many, many lives
(bahünäà janmanäm ante jïänavän mäà prapadyate [Bg. 7.19]).
Nonetheless, even without undergoing severe austerities, one can attain
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perfection by Your mercy. Devotional service should be unmotivated
and free from impediments (ahaituky apratihatä yayätmä suprasédati).
This is the position of niräçiñaù, or freedom from expectations for
results. A pure devotee continuously offers transcendental loving service
to You, but You may nonetheless offer mercy to anyone, without
depending on his service."
TEXT 8
Wk-STvMaev SadSad( ÜYaMaÜYa& c
Sv<a| k*-Taak*-TaiMaveh Na vSTau>aed" )
AjaNaTaSTviYa JaNaEivRihTaae ivk-LPaae
YaSMaad( Gau<aVYaiTak-rae iNaåPaaiDak-SYa )) 8 ))
ekas tvam eva sad asad dvayam advayaà ca
svarëaà kåtäkåtam iveha na vastu-bhedaù
ajïänatas tvayi janair vihito vikalpo
yasmäd guëa-vyatikaro nirupädhikasya
ekaù—the only one; tvam—Your Lordship; eva—indeed; sat—which is
existing, as the effect; asat—which is nonexistent, as the cause; dvayam
—both of them; advayam—without duality; ca—and; svarëam—gold;
kåta—manufactured into different forms; äkåtam—the original source
of gold (the gold mine); iva—like; iha—in this world; na—not; vastubhedaù—difference in the substance; ajïänataù—only because of
ignorance; tvayi—unto You; janaiù—by the general mass of people;
vihitaù—it should be done; vikalpaù—differentiation; yasmät—because
of; guëa-vyatikaraù—free from the differences created by the material
modes of nature; nirupädhikasya—without any material designation.
My dear Lord, Your Lordship alone is the cause and the effect.
Therefore, although You appear to be two, You are the absolute one. As
there is no difference between the gold of a golden ornament and the gold
in a mine, there is no difference between cause and effect; both of them
are the same. Only because of ignorance do people concoct differences and
dualities. You are free from material contamination, and since the entire
cosmos is caused by You and cannot exist without You, it is an effect of
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Your transcendental qualities. Thus the conception that Brahman is true
and the world false cannot be maintained.
Çréla Viçvanätha Cakravarté Öhäkura says that the living entities are
representations of the Supreme Personality of Godhead's marginal
potency whereas the various bodies accepted by the living entities are
products of the material energy. Thus the body is considered material,
and the soul is considered spiritual. The origin of them both, however, is
the same Supreme Personality of Godhead. As the Lord explains in
Bhagavad-gétä (7.4-5):
bhümir äpo 'nalo väyuù
khaà mano buddhir eva ca
ahaìkära itéyaà me
bhinnä prakåtir añöadhä
apareyam itas tv anyäà
prakåtià viddhi me paräm
jéva-bhütäà mahä-bäho
yayedaà dhäryate jagat
"Earth, water, fire, air, ether, mind, intelligence and false ego—all
together these eight comprise My separated material energies. But
besides this inferior nature, O mighty-armed Arjuna, there is a superior
energy of Mine, which consists of all living entities who are struggling
with material nature and are sustaining the universe." Thus both matter
and the living entities are manifestations of energy of the Supreme Lord.
Since the energy and the energetic are not different and since the
material and marginal energies are both energies of the supreme
energetic, the Supreme Lord, ultimately the Supreme Personality of
Godhead is everything. In this regard, the example may be given of gold
that has not been molded and gold that has been molded into various
ornaments. A gold earring and the gold in a mine are different only as
cause and effect; otherwise they are the same. The Vedänta-sütra
describes that Brahman is the cause of everything. Janmädy asya yataù
[SB 1.1.1]. Everything is born of the Supreme Brahman, from which
everything emanates as different energies. None of these energies,
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therefore, should be considered false. The Mäyävädés' differentiation
between Brahman and mäyä is only due to ignorance.
Çrémad Véraräghava Äcärya, in his Bhägavata-candra-candrikä, describes
the Vaiñëava philosophy as follows. The cosmic manifestation is
described as sat and asat, as cit and acit. Matter is acit, and the living
force is cit, but their origin is the Supreme Personality of Godhead, in
whom there is no difference between matter and spirit. According to
this conception, the cosmic manifestation, consisting of both matter and
spirit, is not different from the Supreme Personality of Godhead. Idaà
hi viçvaà bhagavän ivetaraù: "This cosmic manifestation is also the
Supreme Personality of Godhead, although it appears different from
Him." In Bhagavad-gétä (9.4) the Lord says:
mayä tatam idaà sarvaà
jagad avyakta-mürtinä
mat-sthäni sarva-bhütäni
na cähaà teñv avasthitaù
"By Me, in My unmanifested form, this entire universe is pervaded. All
beings are in Me, but I am not in them." Thus although someone may say
that the Supreme Person is different from the cosmic manifestation,
actually He is not. The Lord says, mayä tatam idaà sarvam: "In My
impersonal feature I am spread throughout the world." Therefore, this
world is not different from Him. The difference is a difference in names.
For example, whether we speak of gold earrings, gold bangles or gold
necklaces, ultimately they are all gold. In a similar way, all the different
manifestations of matter and spirit are ultimately one in the Supreme
Personality of Godhead. ekam evädvitéyaà brahma. This is the Vedic
version (Chändogya Upaniñad 6.2.1). There is oneness because
everything emanates from the Supreme Brahman. The example already
given is that there is no difference between a golden earring and the
gold mine as it is. The Vaiçeñika philosophers, however, because of their
Mäyäväda conception, create differences. They say, brahma satyaà
jagan mithyä: "The Absolute Truth is real, and the cosmic manifestation
is false." But why should the jagat be considered mithyä? The jagat is an
emanation from Brahman. Therefore the jagat is also truth.
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Vaiñëavas, therefore, do not consider the jagat to be mithyä; rather, they
regard everything as reality in connection with the Supreme Personality
of Godhead.
anäsaktasya viñayän
yathärham upayuïjataù
nirbandhaù kåñëa-sambandhe
yuktaà vairägyam ucyate
präpaïcikatayä buddhyä
hari-sambandhi-vastunaù
mumukñubhiù parityägo
vairägyaà phalgu kathyate
"Things should be accepted for the Lord's service and not for one's
personal sense gratification. If one accepts something without
attachment and accepts it because it is related to Kåñëa, one's
renunciation is called yuktaà vairägyam. Whatever is favorable for the
rendering of service to the Lord should be accepted and should not be
rejected as a material thing." (Bhakti-rasämåta-sindhu 1.2.255-256) The
jagat should not be rejected as mithyä. It is truth, and the truth is realized
when everything is engaged in the service of the Lord. A flower
accepted for one's sense gratification is material, but when the same
flower is offered to the Supreme Personality of Godhead by a devotee, it
is spiritual. Food taken and cooked for oneself is material, but food
cooked for the Supreme Lord is spiritual prasäda. This is a question of
realization. Actually, everything is given by the Supreme Personality of
Godhead, and therefore everything is spiritual, but those who are not
advanced in proper knowledge make distinctions because of the
interactions of the three modes of material nature. In this regard, Çréla
Jéva Gosvämé says that although the sun is the only light, the sunshine,
which is exhibited in seven colors, and darkness, which is the absence of
sunshine, are not different from the sun, for without the existence of
the sun such differentiations cannot exist. There may be varied
nomenclature because of different conditions, but they are all the sun.
The puräëas therefore say:
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eka-deça-sthitasyägner
jyotsnä vistäriëé yathä
parasya brahmaëaù çaktis
tathedam akhilaà jagat
"Just as the illumination of a fire, which is situated in one place, is spread
all over, the energies of the Supreme Personality of Godhead,
Parabrahman, are spread all over this universe." (Viñëu Puräëa 1.22.53)
Materially, we can directly perceive the sunshine spreading itself
according to different names and activities, but ultimately the sun is
one. Similarly, sarvaà khalv idaà brahma: everything is an expansion of
the Supreme Brahman. Therefore, the Supreme Lord is everything, and
He is one without differentiation. There is no existence separate from
the Supreme Personality of Godhead.
TEXT 9
Tva& b]ø ke-icdvYaNTYauTa DaMaRMaekeWke- Par& SadSaTaae" Pauåz& PareXaMa( )
ANYae_vYaiNTa NavXai¢-YauTa& Par& Tva&
ke-icNMahaPauåzMaVYaYaMaaTMaTaN}aMa( )) 9 ))
tväà brahma kecid avayanty uta dharmam eke
eke paraà sad-asatoù puruñaà pareçam
anye 'vayanti nava-çakti-yutaà paraà tväà
kecin mahä-puruñam avyayam ätma-tantram
tväm—You; brahma—the supreme truth, the Absolute Truth, Brahman;
kecit—some people, namely the group of Mäyävädés known as the
Vedäntists; avayanti—consider; uta—certainly; dharmam—religion; eke
—some others; eke—some others; param—transcendental; sat-asatoù—
to both cause and effect; puruñam—the Supreme person; pareçam—the
supreme controller; anye—others; avayanti—describe; nava-çakti-yutam
—endowed with nine potencies; param—transcendental; tväm—unto
You; kecit—some; mahä-puruñam—the Supreme Personality of
Godhead; avyayam—without loss of energy; ätma-tantram—supremely
independent.
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Those who are known as the impersonalist Vedäntists regard You as the
impersonal Brahman. Others, known as the Mémäàsaka philosophers,
regard You as religion. The Säìkhya philosophers regard You as the
transcendental person who is beyond prakåti and puruña and who is the
controller of even the demigods. The followers of the codes of devotional
service known as the Païcarätras regard You as being endowed with nine
different potencies. And the Pataïjala philosophers, the followers of
Pataïjali Muni, regard You as the supreme independent Personality of
Godhead, who has no equal or superior.
TEXT 10
Naah& ParaYau‰RzYaae Na MarqicMau:Yaa
JaaNaiNTa YaiÜricTa& %lu/ SatvSaGaaR" )
YaNMaaYaYaa MauizTaceTaSa wRXa dETYa‚
MaTYaaRdYa" ik-MauTa Xaìd>ad]v*taa" )) 10 ))
nähaà paräyur åñayo na maréci-mukhyä
jänanti yad-viracitaà khalu sattva-sargäù
yan-mäyayä muñita-cetasa éça daityamartyädayaù kim uta çaçvad-abhadra-våttäù
na—neither; aham—I; para-äyuù—that personality who lives for
millions and millions of years (Lord Brahmä); åñayaù—the seven åñis of
the seven planets; na—nor; maréci-mukhyäù—headed by Maréci Åñi;
jänanti—know; yat—by whom (the Supreme Lord); viracitam—this
universe, which has been created; khalu—indeed; sattva-sargäù—
although born in the mode of material goodness; yat-mäyayä—by the
influence of whose energy; muñita-cetasaù—their hearts are bewildered;
éça—O my Lord; daitya—the demons; martya-ädayaù—the human
beings and others; kim uta—what to speak of; çaçvat—always; abhadravåttäù—influenced by the base qualities of material nature.
O my Lord, I, who am considered to be the best of the demigods, and
Lord Brahmä and the great åñis, headed by Maréci, are born of the mode
of goodness. Nonetheless, we are bewildered by Your illusory energy and
cannot understand what this creation is. Aside from us, what is to be said
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of others, like the demons and human beings, who are in the base modes
of material nature [rajo-guëa and tamo-guëa]? How will they know You?
Factually speaking, even those who are situated in the material mode of
goodness cannot understand the position of the Supreme Personality of
Godhead. What then is to be said of those who are situated in rajo-guëa
and tamo-guëa, the base qualities of material nature? How can we even
imagine the Supreme Personality of Godhead? There are so many
philosophers trying to understand the Absolute Truth, but since they
are situated in the base qualities of material nature and are addicted to
so many bad habits, like drinking, meat-eating, illicit sex and gambling,
how can they conceive of the Supreme Personality of Godhead? For
them it is impossible. For the present day, the päïcarätriké-vidhi as
enunciated by Närada Muni is the only hope. Çréla Rüpa Gosvämé,
therefore, has quoted the following verse from the Brahma-yämala:
çruti-småti-puräëädipaïcarätra-vidhià vinä
aikäntiké harer bhaktir
utpätäyaiva kalpate
"Devotional service of the Lord that ignores the authorized Vedic
literatures like the Upaniñads, puräëas and Närada-païcarätra is simply
an unnecessary disturbance in society." (Bhakti-rasämåta-sindhu 21.2.101)
Those who are very advanced in knowledge and are situated in the mode
of goodness follow the Vedic instructions of the çruti and småti and
other religious scriptures, including the päïcarätriké-vidhi. Without
understanding the Supreme Personality of Godhead in this way, one
only creates a disturbance. In this age of Kali, so many gurus have sprung
2çruti-småti-puräëädipaïcarätra-vidhià vinä
aikäntiké harer bhaktir
utpätäyaiva kalpate
"Devotional service of the Lord that ignores the authorized Vedic
literatures like the Upaniñads, Puräëas and Närada-païcarätra is simply
an unnecessary disturbance in society." Bhakti-rasämåta-sindhu 1.2.101
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up, and because they do not refer to the çruti-småti-puräëädipaïcarätrika-vidhi, they are creating a great disturbance in the world in
regard to understanding the Absolute Truth. However, those who follow
the päïcarätriké-vidhi under the guidance of a proper spiritual master
can understand the Absolute Truth. It is said, païcarätrasya kåtsnasya
vaktä tu bhagavän svayam: the païcarätra system is spoken by the
Supreme Personality of Godhead, just like Bhagavad-gétä. Väsudevaçaraëä vidur aïjasaiva: the truth can be understood only by one who has
taken shelter of the lotus feet of Väsudeva.
bahünäà janmanäm ante
jïänavän mäà prapadyate
väsudevaù sarvam iti
sa mahätmä sudurlabhaù
"After many births and deaths, he who is actually in knowledge
surrenders unto Me, knowing Me to be the cause of all causes and all
that is. Such a great soul is very rare." (Bg. 7.19) Only those who have
surrendered to the lotus feet of Väsudeva can understand the Absolute
Truth.
väsudeve bhagavati
bhakti-yogaù prayojitaù
janayaty äçu vairägyaà
jïänaà ca yad ahaitukam
"By rendering devotional service unto the Personality of Godhead, Çré
Kåñëa, one immediately acquires causeless knowledge and detachment
from the world." (SB 1.2.7) Therefore, Väsudeva, Bhagavän Çré Kåñëa,
personally teaches in Bhagavad-gétä:
sarva-dharmän parityajya
mäm ekaà çaraëaà vraja
"Abandon all varieties of religion and just surrender unto Me." (Bg.
18.66)
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bhaktyä mäm abhijänäti
yävän yaç cäsmi tattvataù
"One can understand the Supreme Personality as He is only by
devotional service." (Bg. 18.55) The Supreme Personality of Godhead is
not properly understood even by Lord Çiva or Lord Brahmä, what to
speak of others, but He can be understood by the process of bhakti-yoga.
mayy äsakta-manäù pärtha
yogaà yuïjan mad-äçrayaù
asaàçayaà samagraà mäà
yathä jïäsyasi tac chåëu
(Bg. 7.1)
If one practices bhakti-yoga by taking shelter of Väsudeva, Kåñëa, simply
by hearing Väsudeva speak about Himself, one can understand
everything about Him. Indeed, one can understand Him completely
(samagram).
TEXT 11
Sa Tv& SaMaqihTaMad" iSQaiTaJaNMaNaaXa&
>aUTaeihTa& c JaGaTaae >avbNDaMaae+aaE )
vaYauYaRQaa ivXaiTa %& c cracra:Ya&
Sav| TadaTMak-TaYaavGaMaae_våNTSae )) 11 ))
sa tvaà saméhitam adaù sthiti-janma-näçaà
bhütehitaà ca jagato bhava-bandha-mokñau
väyur yathä viçati khaà ca caräcaräkhyaà
sarvaà tad-ätmakatayävagamo 'varuntse
saù—Your Lordship; tvam—the Supreme Personality of Godhead;
saméhitam—which has been created (by You); adaù—of this material
cosmic manifestation; sthiti-janma-näçam—creation, maintenance and
annihilation; bhüta—of the living entities; éhitam ca—and the different
activities or endeavors; jagataù—of the whole world; bhava-bandhamokñau—in being implicated and being liberated from material
complications; väyuù—the air; yathä—as; viçati—enters; kham—in the
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vast sky; ca—and; cara-acara-äkhyam—and everything, moving and
nonmoving; sarvam—everything; tat—that; ätmakatayä—because of
Your presence; avagamaù—everything is known to You; avaruntse—You
are all-pervading and therefore know everything.
My Lord, You are the supreme knowledge personified. You know
everything about this creation and its beginning, maintenance and
annihilation, and You know all the endeavors made by the living entities,
by which they are either implicated in this material world or liberated
from it. As the air enters the vast sky and also enters the bodies of all
moving and nonmoving entities, You are present everywhere, and
therefore You are the knower of all.
As stated in the Brahma-saàhitä:
eko 'py asau racayituà jagad-aëòa-koöià
yac-chaktir asti jagad-aëòa-cayä yad-antaù
aëòäntara-stha-paramäëu-cayäntara-sthaà
govindam ädi-puruñaà tam ahaà bhajämi
"I worship the Personality of Godhead, Govinda, who by one of His
plenary portions enters the existence of every universe and every atomic
particle and thus manifests His infinite energy unlimitedly throughout
the material creation." (Bs. 5.35)
änanda-cinmaya-rasa-pratibhävitäbhis
täbhir ya eva nija-rüpatayä kaläbhiù
goloka eva nivasaty akhilätma-bhüto
govindam ädi-puruñaà tam ahaà bhajämi
"I worship Govinda, the primeval Lord, who resides in His own realm,
Goloka, with Rädhä, who resembles His own spiritual figure and who
embodies the ecstatic potency [hlädiné]. Their companions are Her
confidantes, who embody extensions of Her bodily form and who are
imbued and permeated with ever-blissful spiritual rasa." (Bs. 5.37)
Although Govinda is always present in His abode (goloka eva nivasati),
He is simultaneously present everywhere. Nothing is unknown to Him,
and nothing can be hidden from Him. The example given here compares
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the Lord to the air, which is within the vast sky and within every body
but still is different from everything.
TEXT 12
AvTaara MaYaa d*ía rMaMaa<aSYa Tae Gau<aE" )
Saae_h& Tad( d]íuiMaC^aiMa YaTa( Tae YaaeizÜPauDa*RTaMa( )) 12 ))
avatärä mayä dåñöä
ramamäëasya te guëaiù
so 'haà tad drañöum icchämi
yat te yoñid-vapur dhåtam
avatäräù—incarnations; mayä—by me; dåñöäù—have been seen;
ramamäëasya—while You demonstrate Your various pastimes; te—of
You; guëaiù—by the manifestations of transcendental qualities; saù—
Lord Çiva; aham—I; tat—that incarnation; drañöum icchämi—wish to
see; yat—which; te—of You; yoñit-vapuù—the body of a woman; dhåtam
—was accepted.
My Lord, I have seen all kinds of incarnations You have exhibited by
Your transcendental qualities, and now that You have appeared as a
beautiful young woman, I wish to see that form of Your Lordship.
When Lord Çiva approached Lord Viñëu, Lord Viñëu inquired about the
purpose for Lord Çiva's coming there. Now Lord Çiva discloses his desire.
He wanted to see the recent incarnation of Mohiné-mürti, which Lord
Viñëu had assumed to distribute the nectar generated from the churning
of the ocean of milk.
TEXT 13
YaeNa SaMMaaeihTaa dETYaa" PaaiYaTaaêaMa*Ta& Saura" )
Tad( idd*+av AaYaaTaa" Par& k-aETaUhl&/ ih Na" )) 13 ))
yena sammohitä daityäù
päyitäç cämåtaà suräù
tad didåkñava äyätäù
paraà kautühalaà hi naù
yena—by such an incarnation; sammohitäù—were captivated; daityäù—
the demons; päyitäù—were fed; ca—also; amåtam—nectar; suräù—the
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demigods; tat—that form; didåkñavaù—desiring to see; äyätäù—we have
come here; param—very much; kautühalam—great eagerness; hi—
indeed; naù—of ourselves.
My Lord, we have come here desiring to see that form of Your Lordship
which You showed to the demons to captivate them completely and in
this way enable the demigods to drink nectar. I am very eager to see that
form.
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